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Th e Gemara reports: Ulla bar Rav descended to lead the prayer 
service before Rava. He said the formula in accordance with the 
opinion of the Elders of Pumbedita, and Rava did not say any-
thing to him. Apparently, Rava retracted his opinion and accepted 
the formula of the Elders of Pumbedita. Likewise, the Gemara re-
lates: Rav Natan, father of Rav Huna, son of Rav Natan, descend-
ed to lead the prayer service before Rav Pappa and recited the lit-
urgy in accordance with the opinion of the Elders of Pumbedita, 
and Rav Pappa praised him for his correct recitation.

Ravina said: I happened to come to Sura before Mareimar, and 
the prayer leader descended before him and recited the liturgy 
in accordance with the opinion of the Elders of Pumbedita, 
and everyone tried to silence him, as they had never heard that 
version of the prayer before. Mareimar said to them: Leave him, as 
the halakha is in accordance with the opinion of the Elders of 
Pumbedita. And the people in att endance listened to him and 
no longer tried to silence the prayer leader, but allowed him to 
complete the prayer.

mishna Th ey poured for the leader of the seder the 
third cup of wine, and he recites the bless-

ing over his food, Grace Aft er Meals. Next, they pour him the 
fourth cup. He completes hallel over it,H  as he already recited the 
fi rst part of hallel before the meal. And he also recites the blessing 
of the song at the end of hallel over the fourth cup. During the pe-
riod between these cups, i.e., the fi rst three cups established by the 
Sages, if one wishes to drink more he may drink; however, between 
the third cup and the fourth cup one should not drink.N 

gemara Ran Ĥanan said to Rava: Since the mishna 
states that Grace Aft er Meals must be re-

cited over the third cup, learn from it that Grace Aft er Meals re-
quires a cup of wine. Rava said to him: Th is is no proof, for al-
though the Sages instituted the drinking of four cups in the 
manner of freedom, once the four cups are in place, with each and 
every one of them we will perform a mitzva, despite the fact that 
they were not originally instituted for this purpose. Aft er the Sages 
instituted these four cups, they att ached a special mitzva to each one. 
However, this does not prove that there is an obligation to recite 
Grace Aft er Meals over a cup of wine during the rest of the year.

We learned in the mishna that they pour the leader of the seder the 
fourth cup and he completes hallel over it, and he recites the 
blessing of the song at the end of hallel over that cup. 

Th e Gemara asks: What is the blessing of the songH  mentioned in 
the mishna? Rav Yehuda said: It is the blessing that begins with: 
Th ey shall praise You, Lord, our God. And Rabbi Yoĥanan said 
that one also recites: Th e breath of all living, a prayer that follows 
the verses of praise [pesukei dezimra]. Th e Sages taught in a baraita: 
With regard to the fourth cup, one completes hallel over it and 
recites the great hallel; this is the statement of Rabbi Tarfon. And 
some say that one recites: “Th e Lord is my shepherd, I shall not 
want” (Psalms : ), in appreciation of the food he ate at the meal.

Th e Gemara asks: From where does the great hallel begin and 
where does it end? Rabbi Yehuda says: From “Give thanks” 
(Psalms : ) until “Th e rivers of Babylon” (Psalms : ). And 
Rabbi Yoĥanan says: From “A song of ascents” (Psalms : ) 
until “Th e rivers of Babylon.” Rav Aĥa bar Ya’akov said: From 

“For the Lord has chosen Jacob for Himself ” (Psalms : ) until 
“Th e rivers of Babylon.”

ָרָבא. ָאַמר  יּה ּדְ ר ַרב ָנֵחית ַקּמֵ א ּבַ עּוּלָ
ֵליּה  ֲאַמר  ְוָלא  ִדיָתא,  פּוְמּבְ ּדְ ָסֵבי  ּכְ
יּה ָרָבא. ַרב  ְוָלא ִמיֵדי. ַאְלָמא: ֲהַדר ּבֵ
ָנָתן  ַרב  ּדְ ֵריּה  ּבְ הּוָנא  ַרב  ּדְ ֲאבּוּה  ָנָתן 
ָסֵבי  ּכְ ֲאַמר  א.  ּפָ ּפַ ַרב  ּדְ יּה  ַקּמֵ ָנֵחית 

א. ּפָ ֵחיּה ַרב ּפַ ּבְ ִדיָתא, ְוׁשַ פּוְמּבְ ּדְ

ְלסּוָרא  ִאיְקַלע  ֲאָנא  ָרִביָנא:  ֲאַמר 
לּוָחא  יּה ׁשְ ָמֵריַמר, ְוָנֵחית ַקּמֵ יּה ּדְ ַקּמֵ
ִדיָתא,  פּוְמּבְ ּדְ ָסֵבי  ּכְ ַוֲאַמר  ִציּבּוָרא.  ּדְ
ָאַמר  ָעְלָמא.  י  ּכּוּלֵ ֵליּה  ִקי  ּתְ ְמׁשַ ַוֲהוּו 
ָסֵבי  ּכְ ִהיְלְכָתא   ! ְבקּוהּו ׁשַ  : ְלהּו

קּו ֵליּה. ּתְ ִדיָתא. ְוָלא ֲהוּו ְמׁשַ פּוְמּבְ ּדְ

י – ְמָבֵרְך  ִליׁשִ מתני׳ ָמְזגּו לֹו ּכֹוס ׁשְ
ל,  ַעל ְמזֹונֹו. ְרִביִעי – ּגֹוֵמר ָעָליו ֶאת ַהּלֵ
ין ַהּכֹוסֹות  יר. ּבֵ ִ ת ַהּשׁ ְרּכַ ְואֹוֵמר ָעָליו ּבִ
ין  ה; ּבֵ ּתֶ ּתֹות – ִיׁשְ לּו, ִאם רֹוֶצה ִלׁשְ ַהּלָ

ה. ּתֶ י ָלְרִביִעי לֹא ִיׁשְ ִליׁשִ ׁשְ

ַמע  ׁשְ ְלָרָבא:  ָחָנן  ַרב  ֵליּה  ֲאַמר  גמ׳ 
זֹון ְטעּוָנה ּכֹוס! ֲאַמר  ת ַהּמָ ְרּכַ ּה: ּבִ ִמיּנָ
ֶדֶרְך  ַנן  ַרּבָ נּו  יּקְ ּתִ ֵסי  ּכָ ע  ַאְרּבַ ֵליּה: 

יּה ִמְצָוה. ל ַחד ְוַחד ַנֲעֵביד ּבֵ ֵחירּות, ּכָ

ְואֹוֵמר  ל  ַהַהּלֵ ֶאת  ָעָליו  ּגֹוֵמר  ״ְרִביִעי 
יר״. ִ ת ַהּשׁ ְרּכַ ָעָליו ּבִ
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ָאַמר:  ְיהּוָדה  ַרב  יר?  ִ ַהּשׁ ת  ְרּכַ ּבִ ַמאי 
י יֹוָחָנן ָאַמר:  ״ְיַהְללּוָך ה׳ ֱאלֵֹהינּו״. ְוַרּבִ
ַנן: ְרִביִעי ּגֹוֵמר  נּו ַרּבָ ל ַחי״. ּתָ ַמת ּכָ ״ִנׁשְ
דֹול,  ַהּגָ ל  ַהּלֵ ְואֹוֵמר  ל,  ַהַהּלֵ ֶאת  ָעָליו 
״ה׳   : אֹוְמִרים  ְוֵיׁש  ַטְרפֹון,  י  ַרּבִ ְבֵרי  ּדִ

רֹוִעי לֹא ֶאְחָסר״.

י ְיהּוָדה אֹוֵמר:  דֹול? ַרּבִ ל ַהּגָ ֵמֵהיָכן ַהּלֵ
י יֹוָחָנן  ֶבל״. ְוַרּבִ ֵמ״הֹודּו״ ַעד ״ַנֲהרֹות ּבָ
״ַנֲהרֹות  ַעד  ֲעלֹות״  ַהּמַ יר  ִמ״ׁשִ אֹוֵמר: 
י  ר ַיֲעקֹב ָאַמר: ִמ״ּכִ ֶבל״. ַרב ַאָחא ּבַ ּבָ

ֶבל״. ַחר לֹו ָיּה״ ַעד ״ַנֲהרֹות ּבָ ַיֲעקֹב ּבָ

 The fourth cup, he completes hallel over it – ּגֹוֵמר  ְרִביִעי 
ל  An alternative version of this passage, cited :ָעָליו ֶאת ַהַהּלֵ
by the Rif, reads: He recites the great hallel over the fifth. 
According to this variant reading, one must apparently 
drink a fifth cup of wine. The Ran rules likewise. However, 
many authorities claim that the fifth cup is not mandatory 
(Rambam). Some authorities state that one should drink 
a fifth cup only if he has a strong desire to do so (Rema, 
based on Mordekhai; see Shulĥan Arukh HaRav; Shulĥan 
Arukh, Oraĥ Ĥayyim 481:1).

HALAKHA

 Between the third cup and the fourth cup one should 
not drink – ה ּתֶ י ָלְרִביִעי לֹא ִיׁשְ ִליׁשִ ין ׁשְ  It is explained in the :ּבֵ
Jerusalem Talmud that the reason for this prohibition is to 
prevent intoxication. Although the wine drunk before or 
during a meal does not cause inebriation, once one has 
finished eating he runs a greater risk of becoming drunk. 
Others explain that the prohibition against additional cups 
is part of the general prohibition against eating after the 
afikoman, with the exception of the wine prescribed by the 
Sages (ge’onim; Seder Rav Amram). Some authorities state 
that if one continues to drink after the meal, when it is no 
longer a mitzva, it will not be evident that he drank the four 
cups in celebration of the redemption (Ra’avad).

NOTES

 What is the blessing of the song – יר ִ ת ַהּשׁ ְרּכַ  In the :ַמאי ּבִ
blessing of the song, one recites the blessing: All Your works 
shall praise You and: The breath of all living [nishmat], in ac-
cordance with the opinion of both Rav Yehuda and Rabbi 
Yoĥanan. In addition, one recites the great hallel, Psalm 136, 
as stated in the baraita, in accordance with the opinion of 
Rav Yehuda (Shulĥan Arukh, Oraĥ Ĥayyim 480).

HALAKHA
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Th e Gemara asks: And why is this section called the great 
hallel? Rabbi Yoĥanan said: Because this passage states that 
the Holy One, Blessed be He, sits in the heights of the uni-
verse and dispenses food to every creature. Th e whole world 
praises God for His kindness through the great hallel, which 
includes the verse: “Who gives food to all fl esh” (Psalms : ).

Rabbi Yehoshua ben Levi said: Th ese twenty-six mentions of 
the word hodu, give praise, in this hallel (Psalms ), to what 
do they correspond? He explains: Th ey correspond to the 
twenty-six generations that the Holy One, Blessed be He, 
created in His world, and to whom He did not give the Torah. 
Th ere were ten generations from Adam to Noah, another ten 
from Noah to Abraham, and six generations from Abraham to 
Moses and the revelation at Sinai, i.e., Isaac, Jacob, Levi, Kehat, 
Amram, and Moses. And why did these generations survive, 
despite the fact that they did not learn Torah or perform mitz-
vot? Th ey survived only because God sustained them through 
His mercy, even though they were undeserving.

Rav Ĥisda said: What is the meaning of that which is writt en: 
“Give thanks to the Lord for He is good” (Psalms : )? It 
means give thanks to the Lord who exacts one’s debt, the 
punishment for a person’s sins and wickedness, in accordance 
with the goodness of each individual. God punishes each per-
son based on his means. He punishes a wealthy person by taking 
his ox, and He punishes a poor person by means of his sheep. 
He punishes the orphan by taking away his egg, and He pun-
ishes the widow by means of her chicken. God punishes each 
person based on his ability to endure deprivation, and He does 
not punish people with more than they can handle.

With regard to the praise due to God for sustaining the world, 
the Gemara cites a statement that Rabbi Yoĥanan said: Th e task 
of providing a person’s food is twice as diffi  cult as the suff ering 
endured by a woman in childbirth.N  While, with regard to a 
woman in childbirth, it is writt en: “In pain [be’etzev] you shall 
bring forth children” (Genesis : ), with regard to food, it is 
writt en: “In toil [be’itzavon] you shall eat of it, all the days of 
your life” (Genesis : ). Itzavon is a superlative form of etzev, 
which indicates that it is more diffi  cult to support oneself than 
to give birth.

And Rabbi Yoĥanan said: Th e task of providing a person’s food 
is more diffi  cult than the redemption. While, with regard to 
the redemption, it is writt en: “Th e angel who has redeemed 
me from all evil” (Genesis : ), indicating that a mere angel 
is suffi  cient to protect a person from all evil; whereas, with re-
gard to sustenance, it is writt en: “Th e God who has been my 
shepherd all my life long to this day” (Genesis : ). Th is verse 
implies that only God can help one who is struggling to earn a 
living.

Th e Gemara cites a similar statement. Rabbi Yehoshua ben Levi 
said: When the Holy One, Blessed be He, said to Adam: 

“Th orns also and thistles shall it bring forth to you, and you 
shall eat the herb of the fi eld” (Genesis : ), his eyes streamed 
with tears. Adam said before Him: Master of the Universe, 
will my donkey and I eat from one trough? Aft er God said to 
him: “In the sweat of your face shall you eat bread” (Genesis 
: ), his mind was sett led, assured that if he toils he will be able 

to eat bread, unlike the donkey.

Rabbi Shimon ben Lakish said: We would have been fortunate 
had we remained under the fi rst decree and were still able to 
eat the herbs of the fi eld. And we still have not entirely escaped 
from this decree, as we sometimes eat the grass of the fi eld, in 
the form of vegetables and leaves.

י  דֹול? ָאַמר ַרּבִ ל ַהּגָ מֹו ַהּלֵ ה ִנְקָרא ׁשְ ְוָלּמָ
ב  יֹוׁשֵ הּוא  רּוְך  ּבָ דֹוׁש  ַהּקָ ׁשֶ ֵני  ִמּפְ יֹוָחָנן: 
ְלָכל  ְמזֹונֹות  ק  ּוְמַחּלֵ עֹוָלם,  ל  ׁשֶ רּוּמֹו  ּבְ

ִרָּיה. ּבְ

ִרים  ֶעׂשְ ָהֵני  ֵלִוי:  ן  ּבֶ  ע ְיהֹוׁשֻ י  ַרּבִ ָאַמר 
ִרים  ֶעׂשְ ֶנֶגד  ּכְ ִמי?  ֶנֶגד  ּכְ הֹודּו  ה  ָ ּשׁ ְוׁשִ
רּוְך הּוא  דֹוׁש ּבָ ָרא ַהּקָ ּבָ ה ּדֹורֹות ׁשֶ ָ ּשׁ ְוׁשִ
עֹוָלמֹו, ְולֹא ָנַתן ָלֶהם ּתֹוָרה, ְוָזן אֹוָתם  ּבְ

ַחְסּדֹו. ּבְ

״הֹודּו  ְכִתיב:  ּדִ ַמאי  א,  ִחְסּדָ ַרב  ָאַמר 
ּגֹוֶבה חֹוָבתֹו  י טֹוב״ – הֹודּו ַלה׳ ׁשֶ ַלה׳ ּכִ
ׁשֹורֹו, ְוֶאת  יר – ּבְ טֹוָבתֹו: ָעׁשִ ל ָאָדם ּבְ ׁשֶ
ֵביָצתֹו, ַאְלָמָנה –  יֹו, ָיתֹום – ּבְ ׂשֵ ָעִני – ּבְ

ּה. ַתְרְנגֹוְלּתָ ּבְ

ל ָאָדם  ין ְמזֹונֹוָתיו ׁשֶ י יֹוָחָנן: ָקׁשִ ָאַמר ַרּבִ
ִתיב:  ּכְ יֹוֵלָדה  ּבְ ִאיּלּו  ּדְ ּיֹוֵלָדה.  ּכַ ְפַלִיים  ּכִ

בֹון״. ִעּצָ ִתיב: ״ּבְ ֶעֶצב״, ּוִבְמזֹונֹות ּכְ ״ּבְ

ל  ׁשֶ ְמזֹונֹוָתיו  ין  ָקׁשִ יֹוָחָנן:  י  ַרּבִ ְוָאַמר 
ה  אּוּלָ ּגְ ִאיּלּו ּבַ ה. ּדְ אּוּלָ ָאָדם יֹוֵתר ִמן ַהּגְ
ל ָרע״ –  ְלָאְך ַהּגֹוֵאל אֹוִתי ִמּכָ ִתיב: ״ַהּמַ ּכְ
ִתיב:  ּכְ ְמזֹונֹות  ּבִ ְוִאיּלּו  ָעְלָמא,  ּבְ ַמְלָאְך 

״ָהֱאלִֹהים ָהרֹוֶעה אִֹתי״.

ָאַמר  ָעה ׁשֶ ׁשָ ן ֵלִוי: ּבְ ע ּבֶ י ְיהֹוׁשֻ ָאַמר ַרּבִ
ר  רּוְך הּוא ָלָאָדם: ״ְוקֹוץ ְוַדְרּדַ דֹוׁש ּבָ ַהּקָ
ָאַמר  ָמעֹות.  ּדְ ֵעיָניו  ָזְלגּו  ָלְך״,   ְצִמיח ּתַ
ל עֹוָלם, ֲאִני ַוֲחמֹוִרי נֹאַכל  ְלָפָניו: ִרּבֹונֹו ׁשֶ
ֵזַעת  ״ּבְ לֹו:  ָאַמר  ׁשֶ יָון  ּכֵ ֶאָחד?  ֵאבּוס  ּבְ

ְעּתֹו. ְך ּתֹאַכל ֶלֶחם״ – ִנְתָקְרָרה ּדַ ַאּפֶ

ֵרינּו ִאם  ן ָלִקיׁש: ַאׁשְ ְמעֹון ּבֶ י ׁשִ ָאַמר ַרּבִ
ְלִטיַנן  ּפָ ָלא  ַוֲעַדִיין  ִראׁשֹוָנה,  ּבָ ָעַמְדנּו 

ַדְבָרא. ָקא ָאְכִליַנן ִעיְסֵבי ּדְ ּה, ּדְ ִמיּנָ

 Providing a person’s food is twice as difficult as the suffer-
ing endured by a woman in childbirth – ל ָאָדם ין ְמזֹונֹוָתיו ׁשֶ  ָקׁשִ
ּיֹוֵלָדה ְפַלִיים ּכַ  Various explanations have been given for this :ּכִ
statement. One interpretation is that although childbirth is 
painful, it also brings the joy of a new baby. By contrast, work-
ing for a living is never ending and causes anguish with no 
compensating happiness. Alternatively, earning a living is not, 
in fact, doubly as painful as childbirth. Rather, this statement 
means that twice as many people suffer, as both husband and 
wife work, whereas only the wife has to endure the pain of 
childbirth (Ben Yehoyada).

NOTES
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Rav Sheizvi said, citing Rabbi Elazar ben Azarya: Th e task of 
providing a person’s food is as diffi  cult as the splitt ing of the 
Red Sea,N  as it is writt en: “He gives food to all fl esh, for His 
mercy endures forever” (Psalms : ), and juxtaposed to it 
is the verse: “To Him who divided the Red Sea in sunder, for 
His mercy endures forever” (Psalms : ). Th e reiteration of 
the last part of the verse indicates that the two praises are to a 
certain extent equivalent.

Likewise, Rabbi Elazar ben Azarya said: A person’s orifi ces, 
when he cannot properly relieve himself, are as diffi  cult for him 
as the day of death and the splitt ing of the Red Sea, as it is 
stated: “He who is bent down shall speedily be loosed; and 
he shall not go down dying into the pit, neither shall his bread 
fail” (Isaiah : ). Th e phrase “dying into the pit” indicates that 
the opening of the orifi ces is similar to a rescue from death. And 
aft erward it is writt en: “Who stirs up the sea, that its waves 
roar” (Isaiah : ), which compares the previous matt er to the 
splitt ing of the sea.

Aft er citing a statement of Rabbi Elazar ben Azarya that was 
transmitt ed by amora’im, the Gemara quotes additional exposi-
tions att ributed to him. And Rav Sheshet said, citing Rabbi 
Elazar ben Azarya: Anyone who disparages the Festivals,H  it 
is considered as though he engages in idol worship. Th is, too, 
is derived from the juxtaposition of verses, as it is stated: “You 
shall make yourself no molten gods” (Exodus : ), and af-
terward it is writt en: “Th e Festival of matzot you shall keep” 
(Exodus : ), from which it can be inferred that anyone who 
does not observe the Festivals properly is likened to one who 
fashions idols.

And Rav Sheshet further said, citing Rabbi Elazar ben Azarya: 
Anyone who speaks slander, and anyone who accepts and 
believes the slander he hears, and anyone who testifi es falsely 
about another, it is fi tt ing to throw him to the dogs, as it is 
stated: “And you shall not eat any fl esh that is torn of beasts in 
the fi eld, you shall cast it to the dogs” (Exodus : ), and 
aft erward it is writt en: “You shall not utt er [tisa] a false re-
port; put not your hand with the wicked to be an unrighteous 
witness” (Exodus : ). Utt ering rumors is here equated to de-
livering false testimony. Furthermore, read into the verse as 
though it stated: Do not cause a false report to be accepted 
[tasi], i.e., do not lead others to accept your false reports.

Th e Gemara asks: And since there is the great hallel, which 
contains the special praise of “Who gives food to all fl esh” 
(Psalms : ), as explained above, what is the reason that one 
also recites this hallel of Psalms – , the section recited on 
every joyous occasion? Th e Gemara answers: Th e reason is 
because the regular hallel contains these fi ve matt ers: Th e re-
membrance of the exodus from Egypt, the splitt ing of the Red 
Sea, the giving of the Torah, the resurrection of the dead, and 
the pangs of the Messiah. Since it mentions these key concepts, 
this hallel is also considered important.

Th e Gemara elaborates: Th e exodus from Egypt, as it is writ-
ten: “When Israel came forth out of Egypt, the house of Jacob 
from a people of strange language” (Psalms : ). And the 
splitt ing of the Red Sea, as it is writt en: “Th e sea saw it and 
fl ed; the Jordan turned backward” (Psalms : ). Th e giving 
of the Torah, as it is writt en: “Th e mountains skipped like 
rams” (Psalms : ), which is similar to the description of the 
giving of the Torah found elsewhere in the books of the Proph-
ets. Th e resurrection of the dead, as it is writt en: “I will walk 
before the Lord in the lands of the living” (Psalms : ), which 
follows the verse: “For you have delivered my soul from death.” 
Aft er mentioning death, the psalm describes the resurrection in 
the lands of the living.

י ֶאְלָעָזר  ַרּבִ ֵמיּה ּדְ ְ יְזִבי ִמּשׁ ָאַמר ַרב ׁשֵ
ָאָדם  ל  ׁשֶ ְמזֹונֹוָתיו  ין  ָקׁשִ ֲעַזְרָיה:  ן  ּבֶ
ְכִתיב: ״נֹוֵתן ֶלֶחם  ְקִריַעת ַים סּוף, ּדִ ּכִ
ר״ ּוְסִמיְך ֵליּה: ״ְלגֹוֵזר ַים סּוף  ׂשָ ְלָכל ּבָ

ִלְגָזִרים״.

ין  ָקׁשִ ֲעַזְרָיה:  ן  ּבֶ ֶאְלָעָזר  י  ַרּבִ ָאַמר 
יָתה  ַהּמִ יֹום  ּכְ ָאָדם  ל  ׁשֶ ְנָקָביו 
״ִמַהר  ֱאַמר:  ּנֶ ׁשֶ סּוף,  ַים  ְוִכְקִריַעת 
ְתֵריּה: ״רֹוַגע  ״, ּוְכִתיב ּבַ ֵתח צֹוֶעה ְלִהּפָ

יו״. ּלָ ַהָּים ַוֶּיֱהמּו ּגַ

ן  י ֶאְלָעָזר ּבֶ ּום ַרּבִ ת ִמּשׁ ׁשֶ ְוָאַמר ַרב ׁשֵ
 – ַהּמֹוֲעדֹות  ֶאת  ַהְמַבֶּזה  ל  ּכָ ֲעַזְרָיה: 
ֱאַמר:  ּנֶ ׁשֶ ָזָרה,  ֲעבֹוָדה  עֹוֵבד  ִאיּלּו  ּכְ
ְך״, ּוְכִתיב  ה ּלָ ָכה לֹא ַתֲעׂשֶ ״ֱאלֵֹהי ַמּסֵ

מֹור״. ׁשְ ּצֹות ּתִ ְתֵריּה: ״ֶאת ַחג ַהּמַ ּבַ

ֶאְלָעָזר  י  ַרּבִ ּום  ִמּשׁ ת  ׁשֶ ׁשֵ ַרב  ְוָאַמר 
ָהָרע,  ָלׁשֹון  ר  ַהְמַסּפֵ ל  ּכָ ֲעַזְרָיה:  ן  ּבֶ
ִעיד  ל ָלׁשֹון ָהָרע, ְוָכל ַהּמֵ ְוָכל ַהְמַקּבֵ
ִליכֹו  ֲחֵבירֹו – ָראּוי ְלַהׁשְ ֶקר ּבַ ֵעדּות ׁשֶ
ִליכּון  ׁשְ ּתַ ֶלב  ַלּכֶ ֱאַמר:  ּנֶ ׁשֶ ָלִבים,  ַלּכְ
א  ִתּשָׂ ״לֹא  ְתֵריּה:  ּבַ ּוְכִתיב  אֹותֹו״ 

יא״. יּה: ״לֹא ַתּשִׂ ְוא״ ּוְקֵרי ּבֵ ַמע ׁשָ ׁשֵ

ֲאַנן  דֹול,  ַהּגָ ל  ַהּלֵ א  ִאיּכָ ּדְ ֵמַאַחר  ְוִכי 
ּום  ִמּשׁ ַהאי?  ָאְמִריַנן  ַטְעָמא  ַמאי 
לּו: ְיִציַאת  ָבִרים ַהּלָ ה ּדְ ָ ֵּיׁש ּבֹו ֲחִמּשׁ ׁשֶ
ן ּתֹוָרה,  ִמְצַרִים, ְקִריַעת ַים סּוף, ּוַמּתַ

. יח ל ָמׁשִ ִתים, ְוֶחְבלֹו ׁשֶ ּוְתִחַּיית ַהּמֵ

ֵצאת  ״ּבְ ְכִתיב:  ּדִ  – ִמְצַרִים  ְיִציַאת 
ַים  ּוְקִריַעת  ְצָרִים״;  ִמּמִ ָרֵאל  ִיׂשְ
ַוָּינֹוס״;  ָרָאה  ״ַהָּים  ְכִתיב:  ּדִ  – סּוף 
ָרְקדּו  ״ֶהָהִרים  ְכִתיב:  ּדִ ּתֹוָרה –  ן  ַמּתַ
ְכִתיב:  ִתים – ּדִ ִחַּיית ַהּמֵ ְכֵאיִלים״; ּתְ

ְך ִלְפֵני ה׳״ ״ֶאְתַהּלֵ

 Providing a person’s food is as difficult as the splitting of the 
Red Sea – ְקִריַעת ַים סּוף ל ָאָדם ּכִ ין ְמזֹונֹוָתיו ׁשֶ -Many commentar :ָקׁשִ
ies are puzzled by this comparison, as the relevant verses are not 
adjacent to one another. Some answer that the statement: Who 
gives food to all flesh, which depicts God’s beneficence, is not 
listed among the first praises in the psalm, all of which are natural 
events. Instead, it appears together with the miraculous acts of 
God, which refer to the miracles of the Exodus, the greatest of 
which was the splitting of the sea. Others state that God sustains 
all people including the wicked, just as the nation of Israel was 
rescued at the sea despite the inclusion of some undeserving and 
idolatrous individuals (Ĥokhmat Mano’aĥ; Ben Yehoyada).

NOTES

 Anyone who disparages the Festivals – ל ַהְמַבֶּזה ֶאת ַהּמֹוֲעדֹות  :ּכָ
Whoever disparages the Festivals is compared to one who has fall-
en prey to idolatry (Rambam Sefer Zemanim, Hilkhot Yom Tov 6:16).

HALAKHA
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Th e pangs of the Messiah, as it is writt en: “Not to us, God, 
not to us, but to Your name give glory” (Psalms : ). And 
Rabbi Yoĥanan said: Th e verse “Not to us, God, not to us” 
and the entire psalm, including the verse “Why should the 
nations say, where now is their God?” (Psalms : ), is refer-
ring to the era of the enslavement of the kingdoms and the 
redemption of the Jewish people from their dominion. Some 
say that Rabbi Yoĥanan said: Th e verse “Not to us, God, not 
to us” is referring to the war of Gog and Magog, the catas-
trophes and wars that will befall the Jewish people in the end 
of days from which they will be delivered.

Rav Naĥman bar Yitzĥak said: Another reason why one 
recites hallel of Psalms –  is because it contains a refer-
ence to the deliverance of the souls of the righteous from 
Gehenna, as it is stated: “I beseech you, Lord, deliver my 
soul” (Psalms : ). Ĥizkiya said: Another reason is be-
cause it contains the story of the descent of the righteous 
Hananiah, Mishael, and Azariah into the fi ery furnace and 
their miraculous ascent from it.

Ĥizkiya clarifi es his previous statement: Th eir descent is 
mentioned in this hallel, as it is writt en: “Not to us, God, not 
to us,” a verse that Hananiah recited. Mishael recited: “But 
to Your name give glory.” Azariah recited: “For Your mercy 
and for Your truth’s sake.” Th ey all recited together: “Why 
should the nations say: Where now is their God?”

Th is hallel also alludes to the ascent of Hananiah, Mishael, 
and Azariah from the fi ery furnace, as it is writt en: “Praise 
the Lord, all you nations, laud Him all you peoples. For His 
mercy is great toward us, and the truth of the Lord endures 
forever, halleluya” (Psalms ). Hananiah recited: “Praise 
the Lord, all you nations,” for the overt miracle performed 
for them before the nations. Mishael recited: “Laud Him all 
you peoples.” Azariah recited: “For His mercy is great to-
ward us.” Th ey all recited together: “And the truth of the 
Lord endures forever, halleluya.”

And some say that the angel Gabriel recited: “And the truth 
of the Lord endures forever.” Th is Gemara elaborates: When 
the evil Nimrod threw our father, Abraham, into the fi ery 
furnace, Gabriel said before the Holy One, Blessed be He: 
Master of the Universe, I will descend and cool the furnace, 
and I will thereby save the righteous Abraham from the 
fi ery furnace. Th e Holy One, Blessed be He, said to him: 
I am unique in my world and Abraham is still unique in 
his world. It is fi tt ing for the unique to save the unique. 
Th erefore, God Himself went down and saved him. And as 
the Holy One, Blessed be He, does not withhold reward 
from any creature who sought to perform a good deed, He 
said to Gabriel: You will merit the rescue of three of his 
descendants under similar circumstances.

Rabbi Shimon HaShiloni taught: When the evil Nebuchad-
nezzarB  threw Hananiah, Mishael, and Azariah into the fi -
ery furnace, Yurkamo,L  the ministering angel of hail, stood 
before the Holy One, Blessed be He, and said before Him: 
Master of the Universe, I will go down and cool the fi ery 
furnace, and I will save these righteous ones from the fi ery 
furnace. Gabriel said to him: Th e strength of the Holy One, 
Blessed be He, will not be evident in this manner, as you are 
the minister of hail, and everyone knows that water extin-
guishes fi re. Your action would not be regarded as a great 
miracle. Rather, I, the ministering angel of fi re, will descend, 
and I will cool the furnace from within, 

ה׳  ָלנּו  לֹא  ְכִתיב:  ּדִ  –  יח ָמׁשִ ל  ׁשֶ ֶחְבלֹו 
י יֹוָחָנן: ״לֹא ָלנּו ה׳ לֹא  לֹא ָלנּו״. ְוָאַמר ַרּבִ
ָאְמִרי,  א ּדְ ְעּבּוד ַמְלֻכּיֹות. ִאיּכָ ָלנּו״ – זֹו ׁשִ
י יֹוָחָנן: ״לֹא ָלנּו ה׳ לֹא ָלנּו״ – זֹו  ָאַמר ַרּבִ

ִמְלֶחֶמת ּגֹוג ּוָמגֹוג.

ּבֹו  ֵּיׁש  ׁשֶ ֵני  ִמּפְ ָאַמר:  ִיְצָחק  ר  ּבַ ַנְחָמן  ַרב 
ם,  יִהּנָ ִמּגֵ יִקים  ַצּדִ ל  ׁשֶ ְנָפׁשֹות  ִמיּלּוט 
ִחְזִקָּיה  י״.  ַנְפׁשִ ָטה  ַמּלְ ה׳  ה  ״ָאּנָ ֶנֱאַמר:  ׁשֶ
יִקים  ַצּדִ ל  ׁשֶ ְיִריָדָתן  ּבֹו  ֵּיׁש  ׁשֶ ֵני  ִמּפְ ָאַמר: 

ּנּו. ן ָהֵאׁש ַוֲעִלָּייָתן ִמּמֶ ְלִכְבׁשַ

ָלנּו״ –  לֹא  ה׳  ָלנּו  ״לֹא  ְכִתיב:  ּדִ ְיִריָדָתן – 
בֹוד״ – ָאַמר  ן ּכָ ְמָך ּתֵ י ְלׁשִ ָאַמר ֲחַנְנָיה; ״ּכִ
ְך״ – ָאַמר  ָך ְוַעל ֲאִמּתֶ ֵאל; ״ַעל ַחְסּדֶ ִמיׁשָ
ָאְמרּו   – ַהּגֹוִים״  יֹאְמרּו  ה  ״ָלּמָ ֲעַזְרָיה; 

ן. ּכּוּלָ

״ַהְללּו  ְכִתיב:  ּדִ  – ָהֵאׁש  ן  ְבׁשַ ִמּכִ ֲעִלָּייָתן 
חּוהּו  ּבְ ״ׁשַ ֲחַנְנָיה;  ָאַמר  ּגֹוִים״  ל  ּכָ ה׳  ֶאת 
ָגַבר  י  ״ּכִ ֵאל;  ִמיׁשָ ָאַמר   – ים״  ָהאּוּמִ ל  ּכָ
ה׳  ״ֶוֱאֶמת  ֲעַזְרָיה;  ָאַמר   – ַחְסּדֹו״  ָעֵלינּו 

ן. ְלעֹוָלם ַהְללּוָיּה״ – ָאְמרּו ּכּוּלָ

ְבִריֵאל  ְוֵיׁש אֹוְמִרים: ״ֶוֱאֶמת ה׳ ְלעֹוָלם״ – ּגַ
ע ֶאת  יל ִנְמרֹוד ָהָרׁשָ ִהּפִ ָעה ׁשֶ ׁשָ ֲאָמרֹו. ּבְ
ָאַמר  ָהֵאׁש  ן  ְבׁשַ ּכִ ְלתֹוְך  ָאִבינּו  ַאְבָרָהם 
ִרּבֹונֹו  הּוא:  רּוְך  ּבָ דֹוׁש  ַהּקָ ִלְפֵני  ְבִריֵאל  ּגַ
יק  ּדִ יל ֶאת ַהּצַ ן, ְוַאּצִ ל עֹוָלם: ֵאֵרד ַוֲאַצּנֵ ׁשֶ
רּוְך הּוא:  דֹוׁש ּבָ ן ָהֵאׁש. ָאַמר לֹו ַהּקָ ְבׁשַ ִמּכִ
עֹוָלמֹו, ָנֶאה  עֹוָלִמי ְוהּוא ָיִחיד ּבְ ֲאִני ָיִחיד ּבְ
דֹוׁש  ַהּקָ יל ֶאת ַהָּיִחיד. ּוְלִפי ׁשֶ ַלָּיִחיד ְלַהּצִ
ִרָיה.  ּבְ ל  ּכָ ַכר  ׂשְ  ח ְמַקּפֵ ֵאינֹו  הּוא  רּוְך  ּבָ

ָניו. ֵני ּבָ ה ִמּבְ לֹׁשָ יל ׁשְ ה ְוַתּצִ ְזּכֶ ָאַמר: ּתִ

יל  ִהּפִ ָעה ׁשֶ ׁשָ לֹוִני: ּבְ ִ ְמעֹון ַהּשׁ י ׁשִ ַרׁש ַרּבִ ּדָ
ַוֲעַזְרָיה  ֵאל  ִמיׁשָ ֲחַנְנָיה  ע  ָהָרׁשָ ר  ְנבּוַכְדֶנּצַ
ָרד  ר ַהּבָ ן ָהֵאׁש, ָעַמד יּוְרַקּמֹו ׂשַ ְבׁשַ ְלתֹוְך ּכִ
רּוְך הּוא, ָאַמר ְלָפָניו: ִרּבֹונֹו  דֹוׁש ּבָ ִלְפֵני ַהּקָ
יל  ן, ְוַאּצִ ְבׁשָ ן ֶאת ַהּכִ ל עֹוָלם, ֵאֵרד ַוֲאַצּנֵ ׁשֶ
לֹו  ָאַמר  ָהֵאׁש.  ן  ְבׁשַ ִמּכִ לּו  ַהּלָ יִקים  ּדִ ַלּצַ
רּוְך  ּבָ דֹוׁש  ַהּקָ ל  ׁשֶ בּוָרתֹו  ּגְ ֵאין  ְבִריֵאל:  ּגַ
ָרד, ְוַהּכֹל יֹוְדִעין  ר ּבָ ה ׂשַ ַאּתָ ָכְך, ׁשֶ הּוא ּבְ
ר  ׂשַ ֲאִני  א  ֶאּלָ ָהֵאׁש.  ֶאת  ין  ְמַכּבִ ִים  ַהּמַ ׁשֶ

ְפִנים ל ֵאׁש, ֵאֵרד ַוֲאָקֵרר ִמּבִ ׁשֶ

 Nebuchadnezzar – ר -Among the works built by Nebu :ְנבּוַכְדֶנּצַ
chadnezzar was the Ishtar Gate in the city of Babylon. The image 
depicts the reconstruction of the Ishtar Gate.

Ishtar Gate

BACKGROUND

 Yurkamo – יּוְרַקּמֹו: According to Rav Binyamin Musafya, this 
name is derived from the Greek ἱεροκόμος, hiero komos, mean-
ing one who takes charge of a temple. Others interpret the word 
homiletically, based on its similarity to the Hebrew phrase yorek 
mayim, water shooter. Yet others point out that by changing 
around the letters, the word can read yukarmi, i.e., he who is 
appointed over the cold (Ketem Paz).

LANGUAGE
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