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Facilitator’s Note: This class can be taught in either a 60-minute or a 90-minute session, depending on your time limitations. 
For a 60-minute class, omit Part Four. For a 90-minute class, include Part Four and allow more time for discussion.

Introduction (5 minutes) 

Welcome to the Global Day of Jewish Learning.

Humans have a complex relationship with rain. Nature provides us with the water that sustains all life, but in the wrong 
season or in too great a quantity rain is a destructive and even deadly force. Jewish sources show this precarious 
balance and highlight our relationship with rain in all its forms. This unit examines rain in those texts, exploring how a 
traditional Jewish approach to rain can help us cultivate a deeper understanding of our relationship with rain and the 
environment today.

Let’s think about your associations and experiences with rain. Depending on where people live, their relationships with rain/
water vary greatly. Some of you may have experienced drought, while others might have stories of flooding or hurricanes. 
 
o Ask:

1.  Are there sounds, smells, or significant events that you associate with rain? Are these associations largely 
positive or negative?

Part One: Waiting for Rain (20 minutes) 

“Water” is a poem by Wendell E. Berry (b. 1934), one of America’s foremost environmental poets and activists. 

Text #1: wendell berry. excerpt from “water” (1970).
…Fear of dust in my mouth is always with me, 
and I am the faithful husband of the rain, 
I love the water of wells and springs 
and the taste of roofs in the water of cisterns.
I am a dry man whose thirst is praise 
of clouds, and whose mind is something of a cup.
My sweetness is to wake in the night 
after days of dry heat, hearing the rain. 
 
o Ask: 

1.  Have you ever been thirsty? Have you ever been in a situation where you feared for lack of water? 
2.  What does it mean for the poet to say, “I am the faithful husband of the rain”? What images does this evoke for you?
3.  Do the emotions in this poem resonate with you? Why or why not?
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The poet has a very intense relationship with rain. A spouse or “husband” might be loyal, patient, and loving. Notice the 
tension between love of rain and fear of its absence, as well as the deep appreciation of the benefits brought by the rain.

Text #2A is an excerpt from the Babylonian Talmud Tractate Ta’anit, the entire first chapter of which is dedicated to 
discussing the need for and impact of rain and how best to pray for it. Text #2B is the full Nishmat prayer which is 
referenced in the Talmud text. 

 
Text #2A: babylonian Talmud Ta’anit 6b. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli. 

Ta’anit . Perek I . 6b 33 . ׳א  אפ דב ו:   

§ Rav Yehuda said: It is good for the year when the month of 
Tevet is a widower, i.e., when it features no rainfall. The Gemara 
explains: Some say that this is so that the gardens [tarbitzei]n 
should not be desolate,n as too much rain damages vegetables. 
And some say: The reason is that it should not suffer blightn 
caused by excessive rain. The Gemara asks: Is that so? But 
didn’t Rav Ĥisda say: It is good for the year when the month 
of Tevet is disgusting, i.e., muddy from rain. The Gemara 
answers: This is not difficult. This statement of Rav Yehuda is 
referring to a year when it rained initially, i.e., before Tevet, in 
which case rain during Tevet is not beneficial. That statement 
of Rav Ĥisda is referring to a year when it did not rain initially, 
before Tevet, and therefore rain during Tevet is beneficial.

And Rav Ĥisda also said: Rain that fell on one part of a  
country and did not fall on another part of the country does 
not constitute a fulfillment of the verse: “And He will close up 
the heavens.” The Gemara raises an objection: Is that so? But 
isn’t it written: “And I have also withheld the rain from you, 
when there were yet three months to the harvest; and I would 
cause it to rain upon one city, and caused it not to rain upon 
another city; one piece was rained upon, and the piece upon 
which it did not rain withered” (Amos 4:7). And Rav Yehuda 
said that Rav said: Both the area that receives rain and the area 
that does not receive rain are cursed. This statement indicates 
that rain that falls on only part of a country is a curse.

The Gemara answers: This is not difficult. This, Rav Yehuda’s 
statement, is referring to a case when excessive rain falls in  
one part of the country and causes damage; whereas that, Rav 
Ĥisda’s statement, is referring to a situation when the requisite 
amount of rain fallsn in one part of the country. In this case, it 
is not a sign of a curse, but is a blessing for that particular part 
of the country. Rav Ashi said: The language is also precise in 
the verse in Amos that deals with excessive rain in one place, as 
it is written: “Was rained upon,”n which indicates that it shall 
be a place of rain, i.e., an area filled with rain and water. The 
Gemara concludes: Indeed, learn from it that this is the correct 
interpretation.

Rabbi Abbahu said: From when does one recite a blessing 
over rain?h From when the groom goes out to meet the bride,n 
that is, when there are puddles of water on the ground such that 
the water below, represented as the bride in this metaphor, is 
splashed from above by the raindrops, represented as the groom.

ֵטֵבת  ּדְ א  ּתָ ְלׁשַ ָטָבא  ְיהּוָדה:  ַאב  ֲאַמא 
ְייִאי  ּבַ ָלא  ּדְ ָאְמִאי:  ּדְ א  ִאיּכָ אד  ַאְאַמְלּתָ
ֵ יל  ׁשָ ָלא  ּדְ ָאְמִאי:  ּדְ א  ְוִאיּכָ יֵציד  ְאּבִ ּתַ
א: ָטָבא  ׁשּוְדָ׳ָנאד ִאיִני? ְוָהֲאַמא ַאב ִחְסּדָ
ָיאד ָהא  א! ָלא ַ ׁשְ וְלּתָ ֵטֵבת ְמַנּוַ א ּדְ ּתָ ְלׁשַ
ָלא ֲאָתא  ָאא; ָהא ּדְ ֲאָתא ִמיְטָאא ֵמִעיּ ָ ּדַ

ָאאד ִמיְטָאא ֵמִעיּ ָ

ַעל  ָּיְאדּו  ׁשֶ ִמים  ׁשָ ּגְ א:  ִחְסּדָ ַאב  ְוָאַמא 
ִמְ ָצת ְמִדיָנה ְוַעל ִמְ ָצת ְמִדיָנה לֹא ָיְאדּו 
ְוָהְכִתיב:  ִאיִני?  ״ְוָעַצא״ד  ּום  ִמּשׁ ֶהן  ּבָ ֵאין 
עֹוד  ם ּבְ ׁשֶ ם ֶאת ַהּגֶ י ִמּכֶ ״ְוַגם ָאנִֹכי ָמַנְעּתִ
י ַעל ִעיא  ִציא, ְוִהְמַטְאּתִ ים ַלּ ָ לָֹֹשה ֳחָדׁשִ ׁשְ
ֶאָחת, ְוַעל ִעיא ַאַחת לֹא ַאְמִטיא, ֶחְלָ ה 
ֵטא״ וגופד ְוָאַמא ַאב ְיהּוָדה ָאַמא  ּמָ ַאַחת ּתִ

יֶהן ִלְ ָלָלה!  ּתֵ ַאב: ׁשְ

ֲאָתא  ֲאָתא טּוָבא; ָהא ּדַ ָיאד ָהא ּדַ ָלא ַ ׁשְ
ְיָ א ַנִמי,  י: ּדַ ֵעי ֵליּהד ֲאַמא ַאב ַאׁשִ ְדִמּבָ ּכִ
ַמע  ֵהא ְמ ֹום ָמָטאד ׁשְ ֵטא״, ּתְ ּמָ ְכִתיב: ״ּתִ ּדִ

ּהד ִמיּנָ

ַעל  ְמָבְאִכין  ֵמֵאיָמַתי  הּו:  ַאּבָ י  ַאּבִ ָאַמא 
הד ּלָ ֵּיֵצא ָחָתן ִלְ ַאאת ּכַ ֶ ִמים? ִמּשׁ ׁשָ ַהּגְ

Gardens [tarbitzei] – יֵצי ְאּבִ  .This Aramaic term means garden :ּתַ
The root r-v-tz, meaning to pour out liquid, reflects the fact that 
plants that need constant watering are commonly grown in 
a garden. In rabbinic usage, the same term is often used as a 
poetic epithet for the study hall, which is like a garden in which 
much water, i.e., Torah, is poured and in which plants, i.e., Torah 
scholars, can grow.

That the gardens should not be desolate – יֵצי ְאּבִ ְייִאי ּתַ ָלא ּבַ  :ּדְ
Several different interpretations for this expression have been 
suggested (see Rashi). Some commentaries explain that 
if it rained during Tevet after it rained in Marĥeshvan, the 
fields will be too wet to plow again before the spring har-
vest (ge’onim). Others maintain that the courtyards will be 
emptied of their inhabitants, as people will prefer to stay at  
home (Arukh).

That it should not suffer blight – יל ׁשּוְדָ׳ָנא ֵ ָלא ׁשָ  The Arukh :ּדְ
cites an alternative version of the text, according to which 
he explains that people will prefer to remain in their houses 
instead of venturing outside. This is similar to his interpretation 

of the previous phrase: The gardens should not be desolate, as 
explained in the preceding note. Consequently, he holds that 
the difference between the two suggestions in the Gemara is 
stylistic rather than substantive.

That is when the requisite amount of rain falls – ֲאָתא  ָהא ּדַ
ֵעי ֵליּה ְדִמּבָ  Most commentaries explain that too much rain in a :ּכִ
given place is also a curse, whereas an appropriate amount is a 
blessing. Others explain this distinction in the opposite manner: 
If an overabundance of rain falls in one part of the country, it 
is a blessing, as enough can be grown there to provide for the 
rest of the country that lacks rain. However, if rain falls in only 
one part of the country, in an amount that suffices for that 
part of the country alone, the inhabitants of the entire country 
should view themselves as under a Divine curse. Accordingly, 
Rav Ashi’s interpretation of the verse, that it is referring to a 
place of rain, means a place where a regular amount of rain 
falls (Rabbeinu Gershom).

As it is written, was rained upon – ֵטא ּמָ ְכִתיב ּתִ  This homiletic :ּדִ
interpretation of the verse is based on its unusual linguistic 

form. Usually, a verse will speak of the sky or of clouds pouring 
out water. Here, however, it states that the earth itself will be 
watered. This can be taken to mean that the earth will become 
rain, i.e., it will contain much water, as in a flood.

From when the groom goes out to meet the bride – ֵּיֵצא ֶ  ִמּשׁ
ה ּלָ -Rashi and Rav Hai Gaon explain that this expres :ָחָתן ִלְ ַאאת ּכַ
sion is a metaphor. The drops of rain, which are described as a 
groom, fall into the puddles, which are described as a bride; 
and the water in the puddles splashes up to greet the falling 
rain. Some commentaries point out that this does not fit with 
the Gemara’s earlier statement, which indicates that the falling 
rain is comparable to a husband or groom, with respect to the 
ground. They suggest that while the rain is described as the 
husband of the ground, the lower drops of rain are compared to 
a groom. In light of this difficulty, certain commentaries prefer 
the Rambam’s explanation of this phrase: The rain increases 
the bubbles in the puddles to the point that they greet one 
another like a groom going out to meet his bride (Shita Mekub-
betzet; Ritva). 

notes

From when does one recite a blessing over rain – ֵמֵאיָמַתי 
ִמים ׁשָ -If it rains after a drought that caused hard :ְמָבְאִכין ַעל ַהּגְ
ship, a blessing is recited over the rain. The blessing is recited 
even if no heavy rainfall occurred provided that puddles 
form, and drops of water splash up from the puddles almost 
as if they are greeting the falling rain. Some commentaries 
maintain that it is customary not to recite this blessing in 
places where rain is generally abundant (Rema, based on 
Sefer Mitzvot Gadol). However, others claim that even in these 
places, if there is a period of drought followed by rain, the 
blessing over rain should be recited (Taz, citing Beit Yosef ; 
Shulĥan Arukh, Oraĥ Ĥayyim 221:1).

halakha

34 Ta’anit . perek I . 7a . ׳א  אפ דב זד  

The Gemara asks: What blessing does one recite over rain? Rav 
Yehuda said that Rav said: We thank you, O Lord our God,  
for each and every drop that You have made fall for us. And 
Rabbi Yoĥanan concludes the blessing as follows: If our mouth 
were as full of song as the sea, and our tongue with singing like 
the multitude of its waves, etc. And one continues with the 
formula of the nishmat prayer recited on Shabbat morning, until: 
May Your mercy not forsake us, O Lord our God, and You have 
not forsaken us. Blessed are You, O Lord, to Whom abundant 
thanksgivings are offered.

The Gemara asks: Why does the blessing specify abundant 
thanksgivingsn and not all thanksgivings? Rava said: Emend 
the formula of the blessing and say: God of thanksgivings.n Rav 
Pappa said: Therefore, as there are differences of opinion on this, 

we will recite them both:nh God of thanksgivings, and:  
Abundant thanksgivings.

§ The Gemara cites statements in praise of rainfall. Rabbi 
Abbahu said: The day of rain is greater than the resurrection 
of the dead. The reason is that while the resurrection of  
the dead benefits only the righteous,n rain benefits both the  
righteous and the wicked. The Gemara comments: And this 
statement disagrees with the opinion of Rav Yosef, as Rav  
Yosef said: Since rainfall is equivalent to the resurrection of  
the dead,n the Sages established its recitation in the second 
blessing of the Amida, the blessing of the resurrection of the 
dead. According to Rav Yosef, rainfall is the equivalent to, but 
not superior to, the resurrection of the dead.

Similarly, Rav Yehuda said: The day of the rains is as great  
as the day on which the Torah was given, as it is stated: “My 
doctrine [likĥi] shall drop as the rain” (Deuteronomy 32:2), 
and lekaĥ means nothing other than Torah, as it is stated:  

“For I give you good doctrine [lekaĥ]; do not forsake My  
Torah” (Proverbs 4:2). Rava said: Rainfall is even greater  
than the day on which the Torah was given,n as it is stated: “My 
doctrine shall drop as the rain,” and when one makes a com-
parison, which object is made dependent upon which? You 
must say that the lesser object is dependent upon the greater 
one. If Torah is compared to rain, it follows that rain is greater 
than Torah.

The Gemara cites another interpretation of the verse from 
Deuter onomy. Rava raised a contradiction: At the beginning of 
the verse it is written: “My doctrine shall drop [ya’arof] as the 
rain,” in a harsh manner, and yet later in the verse, it is written: 

“My speech shall distill as the dew,” in a gentle tone. He resolves 
this apparent contradiction as follows: If he is a worthy Torah 
scholar,h the Torah flows through him like the dew, but if he  
is not worthy, it snaps his neck [orfehu] like the powerful rain.n

ַאב:  ָאַמא  ְיהּוָדה  ַאב  ָאַמא  ְמָבֵאְך?  ַמאי 
ל  ּכָ ַעל  ֱאלֵֹהינּו,  הפ  ָלְך,  ֲאַנְחנּו  מֹוִדים 
יֹוָחָנן  י  ְוַאּבִ ָלנּוד  הֹוַאְדּתָ  ׁשֶ ה  ְוִטּ׳ָ ה  ִטּ׳ָ
יָאה  ּה ָהִכי: ִאיּלּו ִ׳ינּו ָמֵלא ׁשִ ּבָ ְמַסֵּיים 
יו כופ, ַעד:  ּלָ ּגַ ֲהמֹון  ּכַ ה  ִאּנָ ּוְלׁשֹוֵננּו  ָּים,  ּכַ
ְולֹא  ֱאלֵֹהינּו,  הפ  ַאֲחֶמיָך,  ַיַעְזבּונּו  ַאל 

אּוְך אֹוב ַההֹוָדאֹותד  ֲעָזבּונּוד ּבָ

ל ַההֹוָדאֹות? ֲאַמא  אֹוב ַההֹוָדאֹות ְולֹא ּכָ
ַאב  ֲאַמא  ַההֹוָדאֹותד  ֵאל  ֵאיָמא:  ָאָבא: 

ְך א: ִהְלּכָ ּ׳ָ ּ׳ַ

NOTES
With a staff [atigra] – יְגָאא  The correct version of this word is :ַאּתִ
apparently tigda, which is used in the Aramaic translations of the Bible 
to mean a staff, from the root g-d-d, meaning cut off, as it is referring 
to a branch that has been cut off to serve as a staff.

Gleaners who come after gleaners – ַתא ָל ֹוֵטי  Rashi in Bava :ָל ֹוֵטי ּבָ
Metzia (21b) explains that after the first group of poor would pass 
through the field, a second wave would arrive. Here he explains that 
the phrase refers to a poor man walking with his son, i.e., there are 
different types of gleaners collecting simultaneously (see Gevurat Ari). 

To walk on the permitted paths – ִביֵלי ָהְאׁשּות ׁשְ ְך ּבִ ֵדי ְלַהּלֵ  Aside from :ּכְ
public thoroughfares such as main roads, one is allowed to traverse cer-
tain other paths, even if they pass through another’s private property. 
Likewise, certain paths serve as temporary shortcuts through fields. The 
Gemara states elsewhere that when the Jewish people settled Eretz 
Yisrael, Joshua bin Nun instituted various ordinances that declared that 
anyone could utilize the property of another, provided that no damage 
was done to the property (Bava Kamma 81a).

The straw and the hay of the Sabbatical Year – ִביִעית ל ׁשְ ֶתֶבן ּוְבַ ׁש ׁשֶ  :ּבְ
According to Rashi, this is referring to straw and hay of the Sabbatical 
Year itself, when one may derive benefit from the produce and yield of 
the land only as long as the wild animals of the field can derive ben-
efit from it. Tosafot explain that the Gemara is referring to plants that 
grew of their own accord during the seventh year. These plants retain 
the sanctity of the Sabbatical Year during the eighth year, and one is 
allowed to maintain them provided that they are available to the wild 
animals in the field. Yet others explain, based on an alternative version 
of the text, that the Gemara is speaking specifically of the eighth year. 
Up until this time straw and hay are fit for consumption by the wild 
animals of the field but afterward they are no longer fit as fodder, and 
consequently may be used for other purposes (Meiri).

Rain that falls prior to, and He will close up – ָּיְאדּו  ֹוֶדם ְוָעַצא ִמים ׁשֶ ׁשָ  :ּגְ
The ge’onim had an alternative version of the text, according to which 
the best rain is that which falls in the evening after the recitation of 
Shema. They also cite a different version of the folk saying, which refers 
to rain when the gates are closed, i.e., at the end of the day. Apparently, 
the statement concerning morning clouds, which follows in the text 
we have today, is missing from that version.

Donkey-driver, fold your sack – ְך ָ ּ ָאא, מֹוְך ׂשַ א ַחּמָ  Rashi and other :ּבַ
commentators explain that early-morning rain is a sign that the entire 
year will be blessed with bounty and consequently there will be little 
work for donkey-drivers who transport grain from place to place, as 
local produce will be plentiful. Conversely, Rabbeinu Ĥananel and 
most commentaries maintain that rain in the early morning is simply 
a sign that donkey-drivers should not go out to work that day as it is 
likely to rain all day.

Gardens [tarbitzei] – יֵצי ְאּבִ  This Aramaic term means garden. The :ּתַ
root r-v-tz, meaning to pour out liquid, reflects the fact that plants that 
need constant watering are commonly grown in a garden. In rabbinic 
usage, the same term is often used as a poetic epithet for the study 
hall, which is like a garden in which much water, i.e., Torah, is poured 
and in which plants, i.e., Torah scholars, can grow.

That the gardens should not be desolate – יֵצי ְאּבִ ְייִאי ּתַ ָלא ּבַ  Several :ּדְ
different interpretations for this expression have been suggested (see 
Rashi). Some commentaries explain that if it rained during Tevet after 
it rained in Marĥeshvan, the fields will be too wet to plow again before 
the spring harvest (ge’onim). Others maintain that the courtyards will 
be emptied of their inhabitants, as people will prefer to stay at home 
(Arukh).

That it should not suffer blight – יל ׁשּוְדָ׳ָנא ֵ ָלא ׁשָ  The Arukh cites :ּדְ
an alternative version of the text, according to which he explains 
that people will prefer to remain in their houses instead of venturing 
outside. This is similar to his interpretation of the previous phrase: The 
gardens should not be desolate, as explained in the preceding note. 

Consequently, he holds that the difference between the two sugges-
tions in the Gemara is stylistic rather than substantive.

That is when the requisite amount of rain falls – ֵעי ְדִמּבָ ֲאָתא ּכִ  ָהא ּדַ
 Most commentaries explain that too much rain in a given place :ֵליּה
is also a curse, whereas an appropriate amount is a blessing. Others 
explain this distinction in the opposite manner: If an overabundance 
of rain falls in one part of the country, it is a blessing, as enough can 
be grown there to provide for the rest of the country that lacks rain. 
However, if rain falls in only one part of the country, in an amount that 
suffices for that part of the country alone, the inhabitants of the entire 
country should view themselves as under a Divine curse. Accordingly, 
Rav Ashi’s interpretation of the verse, that it is referring to a place of 
rain, means a place where a regular amount of rain falls (Rabbeinu 
Gershom).

As it is written, was rained upon – ֵטא ּמָ ְכִתיב ּתִ -This homiletic inter :ּדִ
pretation of the verse is based on its unusual linguistic form. Usually, 
a verse will speak of the sky or of clouds pouring out water. Here, 
however, it states that the earth itself will be watered. This can be 
taken to mean that the earth will become rain, i.e., it will contain much 
water, as in a flood.

From when the groom goes out to meet the bride – ֵּיֵצא ָחָתן ֶ  ִמּשׁ
ה ּלָ ּכַ  Rashi and Rav Hai Gaon explain that this expression is :ִלְ ַאאת 
a metaphor. The drops of rain, which are described as a groom, fall 
into the puddles, which are described as a bride; and the water in the 
puddles splashes up to greet the falling rain. Some commentaries 
point out that this does not fit with the Gemara’s earlier statement, 
which indicates that the falling rain is comparable to a husband or 
groom, with respect to the ground. They suggest that while the rain 
is described as the husband of the ground, the lower drops of rain are 
compared to a groom. In light of this difficulty, certain commentaries 
prefer the Rambam’s explanation of this phrase: The rain increases the 
bubbles in the puddles to the point that they greet one another like a 
groom going out to meet his bride (Shita Mekubbetzet; Ritva). 

Abundant [rov] thanksgivings – אֹוב ַההֹוָדאֹות: The term rov does not 
mean most, as it is generally used in other contexts. It appears here as 
an abstract noun meaning abundant, a usage that appears in several 
places in the Torah (see Genesis 27:28). Consequently, the Gemara’s 
question should be understood as follows: In light of the word’s more 
common meaning, of a majority, which indicates the presence of a 
contrary minority, perhaps this is not the preferred formulation (Ritva; 
Nimmukei Yosef ).

Some commentaries suggest that the term rov indeed means a 
majority of thanksgiving, i.e., man is unable to thank God for all the 
kindness He bestows upon him, but only for most of His kindness (Rid).

God [El] of thanksgivings – ֵאל ַההֹוָדאֹות: In this context, the term El 
is referring not only to God but also bears the secondary meaning of 
strength and might. Consequently, the phrase can mean: He who is 
great and worthy of thanksgiving (Nimmukei Yosef ).

HALAKHA
One who vows until the rains – ִמים ׁשָ ַהּגְ  If one vows to :ַהּנֹוֵדא ַעד 
prohibit from himself a certain benefit until the rains, the vow is in 
effect until the time period of the rains in Eretz Yisrael, which is the first 
of Kislev. This ruling is in accordance with the opinion of Rabbi Yosei. 
If rain falls on or after the seventeenth of Marĥeshvan, the vow is no 
longer in effect. Some authorities maintain that the vow is in effect 
only until the time period of the first rain according to the opinion 
of Rabbi Yosei (Shakh, citing Ra’avad and Rosh). Others maintain that 
the correct textual version of the Gemara is that the halakha is in 
accordance with the opinion of Rabbi Yehuda, in which case the vow 
lapses on the seventh of Marĥeshvan (Shakh, citing Rosh). If the vow 
was formulated as: Until it rains, it remains in effect until rain actually 
falls after the time of the second rainfall, which is the twenty-third of 
Marĥeshvan in Eretz Yisrael, in accordance with the opinion of Rabbi 
Yosei. Others add that in the Diaspora the time of the rains is sixty days 
after the autumnal equinox. In an ordinary year this is December fourth, 

while in a Gregorian leap year the date is December fifth. The time of 
the second rainfall is seventy days after the equinox (Shulĥan Arukh, 
Yoreh De’a 220:18, and in the comment of Rema).

From when is any person permitted to collect gleanings, forgot-
ten sheaves, and pe’a – ְכָחה, ּוְבֵ׳ָאה ׁשִ ֶלֶ ט, ּבְ ִאין ּבְ ל ָאָדם מּוּתָ  :ֵמֵאיָמַתי ּכָ
Once the second set of gleaners has finished gleaning, all people are 
permitted to collect gleanings of grain left over in the field. According 
to the Rambam, there is no practical difference between the opinions 
of Rabbi Yoĥanan and Reish Lakish. Rather, they dispute the meaning of 
the word namoshot (Kesef Mishne, citing Rashba; Rambam Sefer Zera’im, 
Hilkhot Mattenot Aniyyim 1:11).

In the case of single grapes and small, incompletely formed clusters 
of grapes – ֶ׳ֶאט ּוְבעֹוֵללֹות  Once the poor have passed through the :ּבְ
vineyard twice, all people are permitted to collect single grapes and 
small, incompletely formed clusters of grapes left in the vineyard. With 
regard to olives forgotten on the tree, anyone may collect them from 
the first of Kislev (Rambam Sefer Zera’im, Hilkhot Mattenot Aniyyim 1:11).

Anyone may walk on the permitted paths – ִביֵלי ׁשְ ל ָאָדם ּבִ ִכין ּכָ  ְמַהּלְ
 All people are permitted to walk on the paths that pass through :ָהְאׁשּות
privately owned agricultural fields, from the time of the grain harvest 
until the seventeenth of Marĥeshvan, the date of the second rainfall. 
The halakha is in accordance with the opinion of Rabbi Yehuda, and 
contrary to the opinion of Rabbi Yosei. After that date, entry into pri-
vately owned fields is prohibited, as it may damage the crops (Tur, 
Ĥoshen Mishpat 274).

The straw and the hay of the Sabbatical Year – ִביִעית ל ׁשְ ֶתֶבן ּוְבַ ׁש ׁשֶ  :ּבְ
After the second rainfall in the year after the Sabbatical Year, it is permit-
ted to derive benefit from the straw and hay of the Sabbatical Year or 
to burn them, as they are no longer fit for animal consumption. The 
halakha is in accordance with the alternative version of the mishna in 
tractate Shevi’it (Rambam Sefer Zera’im, Hilkhot Shemitta VeYovel 5:23).

As long as a beast is able to eat in the field – ַחָּיה אֹוֶכֶלת ְזַמן ׁשֶ ל   ּכָ
ֶדה ּשָׂ  Produce of the Sabbatical Year that has already been brought :ּבַ
into the house may be eaten only as long as there is some produce 
of that same type remaining in the fields. If this type of produce is 
no longer available in the fields, the produce must be removed from 
one’s possession (Rambam Sefer Zera’im, Hilkhot Shemitta VeYovel 7:1).

From when does one recite a blessing over rain – ֵמֵאיָמַתי ְמָבְאִכין ַעל 
ִמים ׁשָ  If it rains after a drought that caused hardship, a blessing is :ַהּגְ
recited over the rain. The blessing is recited even if no heavy rainfall 
occurred provided that puddles form, and drops of water splash up 
from the puddles almost as if they are greeting the falling rain. Some 
commentaries maintain that it is customary not to recite this blessing 
in places where rain is generally abundant (Rema, based on Sefer 
Mitzvot Gadol). However, others claim that even in these places, if there 
is a period of drought followed by rain, the blessing over rain should 
be recited (Taz, citing Beit Yosef ; Shulĥan Arukh, Oraĥ Ĥayyim 221:1).

BACKGROUND
To seal the opening of a barrel with it – י ָחִבית ּה ּ׳ִ  In talmudic :ָלגֹוב ּבָ
times, earthenware casks were commonly used for storing wine. The 
casks were sealed with a special cover. To preserve the wine, the open-
ing was sealed by smearing mud on the surrounding area.

Morning clouds – ַצְ׳ָאא  The clouds that form over land during :ֲעָנֵני ּדְ
the early hours of the morning are usually thin and light. They produce 
only a small amount of rain, or none at all. Heavy rain clouds form 
primarily in the afternoon or evening.

Blight – ׁשּוְדָ׳ָנא: This term apparently is referring to the grain parasite 
known today as ustilago. It is a fungal parasite that feeds on grain. 
Inside the stalk of the grain, a pouch grows that is filled with black 
spores, which are scattered by the wind and afflict the surrounding 
plants. This blight can spread across a wide area and can cause signifi-
cant damage to crops.

זד

Perek I
Daf 7 Amud a

ֵניְמִאיְנהּו ְלַתְאַוְייהּו: ֵאל ַההֹוָדאֹות ְואֹוב 
ַההֹוָדאֹותד

ִמים  ׁשָ ַהּגְ יֹום  דֹול  ּגָ הּו:  ַאּבָ י  ַאּבִ ָאַמא 
ִתים  ִחַּיית ַהּמֵ ִאיּלּו ּתְ ִתיםד ּדְ ִחַּיית ַהּמֵ ִמּתְ
יִ ים  ּדִ ַלּצַ ין  ּבֵ ִמים  ׁשָ ּגְ ְוִאיּלּו  יִ ים,  ּדִ ַלּצַ
ָאַמא  ַאב יֹוֵסבד ּדְ ִעיםד ּוְ׳ִליָגא ּדְ ין ָלְאׁשָ ּבֵ
ְתִחַּיית  ִהיא ׁשְ ּוָלה ּכִ ַאב יֹוֵסב: ִמּתֹוְך ׁשֶ

ִתיםד ְתִחַּיית ַהּמֵ ִתים, ְ ָבעּוָה ּבִ ַהּמֵ

ּיֹום  ִמים ּכַ ׁשָ דֹול יֹום ַהּגְ ָאַמא ַאב ְיהּוָדה: ּגָ
ָטא  ּמָ ֱאַמא: ״ַיֲעאֹב ּכַ ּנֶ ָנה ּבֹו ּתֹוָאה, ׁשֶ יּתְ ּנִ ׁשֶ
ֱאַמא:  ּנֶ א ּתֹוָאה, ׁשֶ ִלְ ִחי״, ְוֵאין ֶלַ ח ֶאּלָ
ַאל  ּתֹוָאִתי  ָלֶכם;  י  ָנַתּתִ טֹוב  ֶלַ ח  י  ״ּכִ
ָנה  יּתְ ּנִ ֲעזֹבּו״ד ָאָבא ָאַמא: יֹוֵתא ִמּיֹום ׁשֶ ּתַ
ָטא ִלְ ִחי״ד  ּמָ ֱאַמא: ״ַיֲעאֹב ּכַ ּנֶ ּבֹו ּתֹוָאה, ׁשֶ
ִנְתָלה  ָ ָטן  אֹוֵמא:  ֱהֵוי  ִמי?  ּבְ ִנְתָלה  ִמי 

ָגדֹולד ּבְ

ִלְ ִחי״,  ָטא  ּמָ ּכַ ״ַיֲעאֹב  ִתיב:  ּכְ ָאֵמי:  ָאָבא 
ְלִמיד  ל ִאְמָאִתי״! ִאם ּתַ ּטַ ַּזל ּכַ ּוְכִתיב: ״ּתִ
ל, ְוִאם ָלאו, עֹוְאֵ׳הּו  ּטַ ָחָכם ָהגּון הּוא, ּכַ

ָטאד ּמָ ּכַ

Abundant [rov] thanksgivings – אֹוב ַההֹוָדאֹות: The term rov 
does not mean most, as it is generally used in other contexts. 
It appears here as an abstract noun meaning abundant, a 
usage that appears in several places in the Torah (see Gen-
esis 27:28). Consequently, the Gemara’s question should be 
understood as follows: In light of the word’s more common 
meaning, of a majority, which indicates the presence of a 
contrary minority, perhaps this is not the preferred formula-
tion (Ritva; Nimmukei Yosef ).

Some commentaries suggest that the term rov indeed 
means a majority of thanksgiving, i.e., man is unable to thank 
God for all the kindness He bestows upon him, but only for 
most of His kindness (Rid).

God [El] of thanksgivings – ֵאל ַההֹוָדאֹות: In this context, 
the term El is referring not only to God but also bears the 
secondary meaning of strength and might. Consequently, the 
phrase can mean: He who is great and worthy of thanksgiv-
ing (Nimmukei Yosef ).

notes

We will recite them both – ֵניְמִאיְנהּו ְלַתְאַוְייהּו: Some commen-
taries explain that this refers both to Rav Yehuda’s addition 
and Rabbi Yoĥanan’s concluding blessing (Rabbi Zeraĥya 
HaLevi; Rabbi Yehonatan of Lunel), whereas others reject 
this opinion and maintain that this is referring to the opin-
ions of Rava and Rav Pappa (Ramban; Rabbi Aharon HaLevi). 
Although there are variant readings of the text of the blessing, 
both in the citation here and in Berakhot, the accepted ver-
sion is based on a tradition of the ge’onim.

It has been noted that Rav Pappa generally prefers to com-
bine two conflicting opinions rather than decide between 
them, provided that they are not contradictory (see Eshel 
Avraham).

The resurrection of the dead benefits only the righteous – 
יִ ים ּדִ ִתים ַלּצַ ִחַּיית ַהּמֵ  Rav Ya’akov Emden explains that the :ּתְ
resurrection of the dead will benefit the righteous alone, 
as the wicked will be revived only to be condemned in 
judgment.

Equivalent to the resurrection of the dead – ְתִחַּיית  ׁשְ ּוָלה ּכִ
ִתים  The commentaries write that this is because both :ַהּמֵ
events bring life to people and plants that are apparently 
dead and lifeless.

Greater than the day on which the Torah was given – יֹוֵתא 
ָנה ּבֹו ּתֹוָאה יּתְ ּנִ  One explanation of this claim is that the :ִמּיֹום ׁשֶ
Torah benefits only the righteous, whereas the rain provides 
benefit to the wicked, as well (Keren Ora). Alternatively, rainfall 
is greater than the revelation of the Torah because the Torah 
was given only to the Jewish people, whereas rain is God’s 
gift to the entire world (Shoĥar Tov).

It snaps his neck [orfehu] like the rain – ָטא ּמָ -Vari :עֹוְאֵ׳הּו ּכַ
ous explanations for this statement have been suggested 
(see Rashi). One interpretation is that one should teach a 
student repeatedly, like a persistent rain (Shita Mekubbetzet). 
Alternatively, orfehu means that one should turn one’s nape 
[oref ] to this person (Maharsha). Yet others maintain that this 
statement does not refer to a teacher but to how matters of 
Torah are perceived by its students, i.e., for a worthy student 
the Torah flows easily like the dew, but for an unworthy stu-
dent it is as difficult as the rain (Keren Ora).

notes

We will recite them both – ְלַתְאַוְייהּו  The blessing :ֵניְמִאיְנהּו 
recited over rain, as established by the ge’onim and by the 
Rambam, concludes with the formula: Blessed are you, O Lord, 
God of abundant thanksgivings. This is in accordance with 
the opinion of Rav Pappa (Shulĥan Arukh, Oraĥ Ĥayyim 221:2).

If he is a worthy Torah scholar – ְלִמיד ָחָכם ָהגּון הּוא  One :ִאם ּתַ
should not teach Torah to an unworthy student. This student 
should be helped to mend his ways and only afterward brought 
into the study hall to begin his studies (Shulĥan Arukh, Yoreh 
De’a 246:7).

halakha

Text #2b: Nishmat Prayer. English translation by Rabbi Jonathan Sacks in the Koren Siddur.

ִאּלּו ִפינּו ָמֵלא ִשׁיָרה ַכּיָּם, ּוְלׁשֹונֵנּו ִרנָּה ַכֲּהמֹון גַָּלּיו, ְוִשְׂפתֹוֵתינּו ֶשַׁבח ְכֶּמְרֲחֵבי ָרִקיַע, ְוֵעינֵינּו ְמִאירֹות ַכֶּשֶּׁמׁש ְוַכיֵָּרַח, ְויֵָדינּו 
ְפרּוׂשֹות ְכּנְִשֵׁרי ָשָׁמיִם, ְוַרגְֵלינּו ַקּלֹות ָכַּאיָּלֹות, ֵאין ֲאנְַחנּו ַמְסִפּיִקים ְלהֹודֹות ְלָך ה׳ אלקינו ואלקי ֲאבֹוֵתינּו, ּוְלָבֵרְך ֶאת 

ְשֶׁמָך ַעל ַאַחת ֵמֶאֶלף ַאְלֵפי ֲאָלִפים ְוִרֵבּי ְרָבבֹות ְפָּעִמים, ַהּטֹובֹות ֶשָׁעִשׂיָת ִעם ֲאבֹוֵתינּו ְוִעָמּנּו. ִמִמְּצַריִם גְַּאְלָתּנּו ה׳ אלקינו 
ּוִמֵבּית ֲעָבִדים ְפִּדיָתנּו, ְבָּרָעב זַנְָתּנּו, ּוְבָשָׂבע ִכְּלַכְּלָתּנּו; ֵמֶחֶרב ִהַצְּלָתּנּו, ּוִמֶדֶּבר ִמַלְּטָתּנּו, ּוֵמֳחָליִם ָרִעים ְונֱֶאָמנִים ִדִּלּיָתנּו. ַעד 

ֵהנָּה ֲעזָרּונּו ַרֲחֶמיָך, ְוֹלא ֲעזָבּונּו ֲחָסֶדיָך.

If our mouths were as full of song as the sea, and our tongue with jubilation as its myriad waves, if our 
lips were full of praise like the spacious heavens, and our eyes shone like the sun and moon, if our 
hands were outstretched like eagles of the sky, and our feet as swift as hinds — still we could not thank 
You enough, Lord our God and God of our ancestors, or bless Your name for even one of the thousand 
thousands and myriad myriads of favors You did for our ancestors and for us. You redeemed us from 
Egypt, Lord our God, and freed us from the house of bondage. In famine You nourished us; in times of 
plenty You sustained us. You delivered us from the sword, saved us from the plague, and spared us from 
serious and lasting illness. Until now Your mercies have helped us. Your love has not forsaken us.
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Title
A Time for Rain

o Ask:

1.  Look carefully at the language of this blessing over rain. What is God being thanked for in this blessing?
2.  What imagery is used in Texts #2A and #2B, and why do you think these particular descriptions were chosen? 
3.  These texts describe a prayer of gratitude for rain. Have you ever responded to rain or another natural event  

with prayer?
4.  How might offering this kind of blessing in response to rain shift our perception of nature?

Let’s appreciate the ways in which the Nishmat prayer recognizes the value of every single drop of rain. In fact, the rain 
provides a moment to stop and remember important moments of salvation throughout Jewish history.

The Nishmat prayer is traditionally recited on Shabbat and festivals as part of the morning liturgy. Rain, then, creates a 
sort of mini-holiday, in which we can pause and appreciate each drop as a gift from God, and then go beyond that to 
reflect on all the many triumphs in Jewish history.

The nature imagery within the prayer is full of movement (our tongues like waves, splashing raindrops, etc.). Take a few 
minutes to reflect on and react to the power of the imagery, and to compare the emotions evoked here with those you 
felt while reading Wendell Berry’s poem. 

Each of these sources make it clear that while many take rain for granted, without it we cannot survive. What is true 
about rain is true about our relationship with the broader natural world; we forget to appreciate the resources we have, 
sometimes remembering only when those resources are endangered. However, while we do not always remember 
to stop and give thanks, we rarely forget to mourn when rain (or the lack of it) brings about destruction. Let’s take a 
moment to reflect on what a more mindful and appreciative stance towards nature might look like. 

Part Two: The Day of the Rain (8 minutes) 

o Ask a participant to read Text #3 aloud.

Text #3: babylonian Talmud Ta’anit 7a–b. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli. 

תלמוד בבלי תענית ז עמוד א — עמוד ב 
אמר ר’ אבהו גדול יום הגשמים מתחיית המתים דאילו תחיית המתים לצדיקים ואילו גשמים בין לצדיקים בין לרשעים ...אמר רב 

יהודה גדול יום הגשמים כיום שניתנה בו תורה שנא’ )דברים לב, ב( יערף כמטר לקחי ואין לקח אלא תורה שנא’ )משלי ד, ב( כי לקח טוב 
נתתי לכם תורתי אל תעזובו...אמר רבי חמא בר’ חנינא גדול יום הגשמים כיום שנבראו שמים וארץ…

rabbi Abahu said: The day of rain is greater than the resurrection of the dead. The reason is that 
while the resurrection of the dead benefits only the righteous, rain benefits both the righteous and the 
wicked… Similarly, rav yehuda said: The day of the rains is as great as the day on which the Torah was 
given, as it is stated: “My doctrine [likhi] shall drop as the rain (Deuteronomy 32:2), and lekah means 
nothing other than Torah, as it is stated: For i give you good doctrine [lekah]; do not forsake My Torah” 
(Proverbs 4:2)... rabbi Hama, son of rabbi Hanina, said: The day of the rains is as great as the day on 
which the heavens and the earth were created…
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Title

o Ask:

1.  “The day of the rains” is compared to three distinct events: The resurrection of the dead, the giving of the 
Torah, and the creation of the world. What did or will each of these events contribute to the world? What is the 
significance of these comparisons?

2. What would you compare a “day of rain” to in your own life?

This text highlights how every aspect of life is truly dependent on having enough water. “The day of the rains” is compared 
to major events of the past, present, and future of Jewish life. The giving of the Torah was a major contribution to the 
spiritual sustenance of the Jewish people. “The day of the rains” is precious — a gift of life and growth. We should mark 
each day of rain with the same thankfulness with which we would mark the miracle of the Torah being given to Moses or the 
miracle of creation. 

Perhaps most importantly, each of these analogies represents a gift that human beings possess. The balance of nature 
is a gift that we receive without doing anything to deserve it, and without giving anything back in return. 

Part Three: Deserving Rain (22 minutes) 

Text #4, from Deuteronomy, shifts the focus from rain as a gift to human interaction with nature, highlighting how we 
can “deserve” or preserve a positive balance within nature.

Text #4: Deuteronomy 11:13–17. 
דברים י״א:י״ג-י״ז 

יג ְוָהיָה, ִאם-ָׁשמַֹע ִּתְׁשְמעּו ֶאל-ִמְצו ַֹתי, ֲאֶׁשר ָאנִֹכי ְמַצֶּוה ֶאְתֶכם, ַהּיֹום — ְלַאֲהָבה ֶאת-ה' ֱאֹלֵקיֶכם, ּוְלָעְבדֹו, ְּבָכל-ְלַבְבֶכם, ּוְבָכל-נְַפְׁשֶכם.  יד 
ְמרּו ָלֶכם,  ְונַָתִּתי ְמַטר-ַאְרְצֶכם ְּבִעּתֹו, יֹוֶרה ּוַמְלקֹוׁש; ְוָאַסְפָּת ְדגָנֶָך, ְוִתירְֹׁשָך ְויְִצָהֶרָך.  טו ְונַָתִּתי ֵעֶׂשב ְּבָׂשְדָך, ִלְבֶהְמֶּתָך; ְוָאַכְלָּת, ְוָׂשָבְעָּת.  טז ִהּשָׁ
ַמיִם ְוֹלא-יְִהיֶה ָמָטר, ְוָהֲאָדָמה, ֹלא  ֶּפן יְִפֶּתה ְלַבְבֶכם; ְוַסְרֶּתם, ַוֲעַבְדֶּתם ֱאֹלִהים, ֲאֵחִרים, ְוִהְׁשַּתֲחִויֶתם, ָלֶהם.  יז ְוָחָרה ַאף-ה' ָּבֶכם, ְוָעַצר ֶאת-ַהּשָׁ

ִתֵּתן ֶאת-יְבּוָלּה; ַוֲאַבְדֶּתם ְמֵהָרה, ֵמַעל ָהָאֶרץ ַהּטָֹבה, ֲאֶׁשר ה', נֵֹתן ָלֶכם.

13 If, then, you obey the commandments that I enjoin upon you this day, loving the LORD your God and serving 
Him with all your heart and soul, 14 I will grant the rain for your land in season, the early rain and the late. You 
shall gather in your new grain and wine and oil — 15 I will also provide grass in the fields for your cattle — and 
thus you shall eat your fill. 16 Take care not to be lured away to serve other gods and bow down to them. 17 
For the LORD’s anger will flare up against you, and He will shut up the skies so that there will be no rain and the 
ground will not yield its produce; and you will soon perish from the good land that the LORD is assigning to you.  

o Ask:

1.  According to Deuteronomy, human behavior, whether in keeping or breaking commandments, brings about  
rain or drought. Who is punished for this behavior — the land or the people?

2.  Do you think that human beings can deserve or merit rain? Why or why not?
3.  What do you think the Torah means when it speaks about “rain in season”? When is the season for rain —  

and when is it not the season for rain?
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Rabbi Adin Even-Israel Steinsaltz offers a commentary on Deuteronomy 11:17. One of the leading scholars of this 
century, Rabbi Steinsaltz is best known for his commentary on the entire Talmud and for his work on Jewish mysticism.

Text #5: rabbi Adin even-israel Steinsaltz. “introduction to Ta’anit”. Koren Talmud Bavli. 

The most common misfortune that should stir feelings of repentance is a lack of rain, and therefore most of 
the tractate [Ta’anit] deals with this issue. As stated in the Torah (Deuteronomy 11:17), a drought is a sign of 
God’s anger, as both a warning and a punishment. At a time of a dearth of rain, even more than with other 
disasters, one has no way to improve the situation other than by turning to God and praying. Furthermore, a 
lack of rain is not simply a local or temporary problem; it can bring catastrophe on the entire country. 

Rabbi Steinsaltz points out that a lack of rain in the Bible is a sign of God’s anger, and that the presence or lack of rain can 
have ramifications on a much wider scale. While today some of us may not use the language of reward and punishment 
when speaking about rain and natural resources, it is still important to look at the impact of human behavior on the world 
around us. Let’s take a moment to discuss what steps humans can and should take in response to rain as a natural resource. 

o Ask:

1.   What are some examples of catastrophes that can affect an “entire country”?
2.  Natural disasters are not often caused by a single action from an individual. Instead, many actions by many 

individuals can have a “domino effect” that creates a much larger result. What are some positive actions  
each of us can take that will have a “positive” domino effect? (For example, not watering our lawns during  
a drought, or keeping drains and pipes cleared during the rainy season.)

3.  Water conservation, in its most basic sense, is conserving a finite amount of water. This often involves the  
individual sacrificing for the collective. In a time of drought we don’t water our lawns. But it can be difficult  
enough for individual people to change behaviors — think about how hard it is just to break a bad habit. What  
about changing the behavior of many people collectively — of an “entire country”? What would a communal  
change of behavior look like? How would the thankfulness or mindfulness of individuals impact the collective 
behavior? 

Let’s think back to the earlier sources about the ways in which Judaism pushes us to be sensitive to the precarious 
balance that exists within the natural world. We are meant to be thankful for every drop of rain and appreciate it as a 
life-sustaining gift.

Part Four: The Blessing of Rain (12 minutes) 

In the verses from Deuteronomy rain in its proper time is a sign of Divine favor. Texts #6 and #7 push us to think about 
the fine line between too much and enough, the careful timing, and all the other factors that determine how rain affects 
us as individuals and as a society.

o  Ask participants to read Texts #6 and #7 in chavruta and consider the questions below the texts. Chavruta 
is partnered learning. Learning with a friend or two allows you to share ideas and insights with one another as you 
learn together.
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Text #6: babylonian Talmud Ta’anit 19a. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli. 

 

Ta’anit . Perek III . 19a 111 . ׳א  גפ דב יטד   

§ The mishna adds: In general, they cry out on account of any 
trouble that should not befall the community, a euphemism 
for trouble that may befall the community, except for an over-
abundance of rain.h Although too much rain may be disastrous, 
one does not cry out over it, because rain is a sign of a blessing. 
The mishna relates: An incident occurred in which the people 
said to Ĥoni HaMe’aggel: Pray that rain should fall. He said 
to them: Go out and bring in the clay ovens used to roast  
the Paschal lambs, so that they will not dissolve in the water, 
as torrential rains are certain to fall. He prayed, and no rain fell 
at all. 

What did he do? He drew a circle on the ground and stood 
inside it and said before God: Master of the Universe, Your 
children have turned their faces toward me, as I am like a 
member of Your household. Therefore, I take an oath by Your 
great name that I will not move from here until You have 
mercy upon Your children and answer their prayers for rain. 
Rain began to trickle down, but only in small droplets. He said: 
I did not ask for this, but for rain to fill the cisterns, ditches, 
and caves with enough water to last the entire year. Rain began 
to fall furiously. He said: I did not ask for this damaging rain 
either, but for rain of benevolence, blessing, and generosity. 

Subsequently, the rains fell in their standard manner but  
continued unabated, filling the city with water until all of the 
Jews exited the residential areas of Jerusalem and went to the 
Temple Mount due to the rain. They came and said to him: 
Just as you prayed over the rains that they should fall, so too, 
pray that they should stop. He said to them: Go out and see 
if the Claimants’ Stone, a large stone located in the city, upon 
which proclamations would be posted with regard to lost and 
found articles, has been washed away.n In other words, if the 
water has not obliterated the Claimants’ Stone, it is not yet 
appropriate to pray for the rain to cease. 

Shimon ben Shetaĥ,p the Nasi of the Sanhedrin at the time, 
relayed to Ĥoni HaMe’aggel: Were you not Ĥoni, I would  
have decreed that you be ostracized, but what can I do to you? 
You nag [mitĥatei]l God and He does your bidding, like a son 
who nags his father and his father does his bidding without 
reprimand. After all, rain fell as you requested. About you, the 
verse states: “Let your father and your mother be glad, and 
let her who bore you rejoice” (Proverbs 23:25).

The mishna teaches another halakha with regard to fast days:  
If they were fasting for rain, and rain fell for them before 
sunrise, they need not complete their fast until the evening. 
However, if it fell after sunrise, they must complete their  
fast. Rabbi Eliezer says: If rain fell before midday, they need 
not complete their fast; but if it rains after midday, they must  
complete their fast.

ּבּוא  ַהּצִ ַעל  בֹוא  ּתָ ּלֹא  ׁשֶ ָצָאה  ל  ּכָ ַעל 
ה  ִמיםד ַמֲעׂשֶ ׁשָ ַמְתִאיִעין ֲעֵליֶהן, חּוץ ֵמאֹוב ּגְ
ֵּיְאדּו  ל ׁשֶ ּלֵ ל: ִהְתּ׳ַ ָאְמאּו לֹו ְלחֹוִני ַהְמַעּגֵ ׁשֶ
ּנּוֵאי  ּתַ ְוַהְכִניסּו  ְצאּו  ָלֶהם:  ָאַמא  ִמיםד  ְגׁשָ
ל, ְולֹא  ּלֵ ּלֹא ִיּמֹו ּוד ִהְתּ׳ַ ִביל ׁשֶ ׁשְ ְ׳ָסִחים ּבִ

ִמיםד ָיְאדּו ְגׁשָ

תֹוָכּה, ְוָאַמא  ה? ָעג עּוָגה ְוָעַמד ּבְ ֶמה ָעׂשָ
מּו ְ׳ֵניֶהם  ֶניך ׂשָ ל עֹוָלם! ּבָ ְלָ׳ָניו: ִאּבֹונֹו ׁשֶ
ֲאִני  ע  ּבָ ִנׁשְ ְלָ׳ֶניָךד  ִית  ּבַ ֶבן  ּכְ ֲאִני  ׁשֶ ָעַלי, 
ַאֵחם  ּתְ אן ַעד ׁשֶ ֵאיִני ָזז ִמּכָ דֹול ׁשֶ ְמָך ַהּגָ ְבׁשִ
ָאַמא:  ִ׳יןד  ְמַנּטְ ִמים  ׁשָ ּגְ ִהְתִחילּו  ֶניָךד  ּבָ ַעל 
יִחין,  ֵמי בֹואֹות, ׁשִ ׁשְ א ּגִ י, ֶאּלָ ַאְלּתִ ְך ׁשָ לֹא ּכָ
ְך  ַזַעבד ָאַמא: לֹא ּכָ ּוְמָעאֹותד ִהְתִחילּו ֵליֵאד ּבְ
ָאָכה, ּוְנָדָבהד  ֵמי ָאצֹון, ּבְ ׁשְ א ּגִ י, ֶאּלָ ַאְלּתִ ׁשָ

ַלִים  ָאֵאל ִמיאּוׁשָ ָּיְצאּו ִיׂשְ ִתְ ָנן, ַעד ׁשֶ ָיְאדּו ּכְ
ְוָאְמאּו  אּו  ּבָ ִמיםד  ׁשָ ַהּגְ ֵני  ִמּ׳ְ ִית  ַהּבַ ְלַהא 
ְך  ּכָ ֵּיְאדּו,  ׁשֶ ֲעֵליֶהם  ְלּתָ  ּלַ ִהְתּ׳ַ ׁשֶ ם  ׁשֵ ּכְ לֹו: 
ֵּיְלכּו ָלֶהןד ָאַמא ָלֶהם: ְצאּו ּוְאאּו  ל ׁשֶ ּלֵ ִהְתּ׳ַ

ִאם ִנְמֵחית ֶאֶבן ַהּטֹוִעיןד 

חֹוִני  ִאְלָמֵלא  ַטח:  ׁשֶ ן  ּבֶ ְמעֹון  ׁשִ לֹו  ַלח  ׁשָ
ה  ה, ּגֹוְזֵאִני ָעֶליָך ִניּדּויד ֲאָבל ָמה ֶאֱעׂשֶ ַאּתָ
ה  א ִלְ׳ֵני ַהּמָ ֹום, ְועֹוׂשֶ ה ִמְתַחּטֵ ַאּתָ ְלָך, ׁשֶ
א ַעל ָאִביו,  הּוא ִמְתַחּטֵ ֶבן ׁשֶ ְלָך ְאצֹוְנָך, ּכְ
אֹוֵמא:  תּוב  ַהּכָ ְוָעֶליָך  ְאצֹונֹו?  לֹו  ה  ְועֹוׂשֶ

ָך״ד ָך, ְוָתֵגל יֹוַלְדּתֶ ַמח ָאִביָך ְוִאּמֶ ״ִיׂשְ

ִמים  ֹוֶדם ָהֵנץ  ׁשָ ין, ְוָיְאדּו ָלֶהם ּגְ ָהיּו ִמְתַעּנִ
ה,  ַהַחּמָ ָהֵנץ  ְלַאַחא  ִלימּוד  ַיׁשְ לֹא  ה,  ַהַחּמָ
י ֱאִליֶעֶזא אֹוֵמא:  ֹוֶדם ֲחצֹות,  ִלימּוד ַאּבִ ַיׁשְ

ִלימּוד ִלימּוד ְלַאַחא ֲחצֹות, ַיׁשְ לֹא ַיׁשְ

Except for an overabundance of rain – ִמים ׁשָ ּגְ  :חּוץ ֵמאֹוב 
Fasts are not proclaimed in Eretz Yisrael in times of excessive 
rainfall, except in places where there is concern that the 
water might cause buildings to collapse (Shulĥan Arukh, 
Oraĥ Ĥayyim 576:11).

halakha

If the Claimants’ Stone has been washed away – ִאם ִנְמֵחית 
 This refers to a large stone located in Jerusalem :ֶאֶבן ַהּטֹוִעין
that served as the center for announcements concerning 
lost property (see Bava Metzia 28b). It is called the Claimants’ 
Stone in reference to the claims that were put forward with 
regard to lost objects.

Some commentaries maintain that the entire phrase 
means: If the Claimants’ Stone has been covered i.e., when 
this stone is covered with water it is time to cease praying 
for rain, as this level of water indicates that abundant rain 
had already fallen (Rashi in Bava Metzia; Rambam; Meiri).

Tosafot in Bava Metzia cite the Jerusalem Talmud, in 
which the verb to’in means obliteration. According to this 
interpretation, Ĥoni HaMe’aggel was using hyperbole to 
inform his listeners that just as water cannot dissolve the 
Claimants’ Stone, I cannot annul the blessed arrival of rain. 

notes

Shimon ben Shetaĥ – ַטח ן ׁשֶ ְמעֹון ּבֶ  The Nasi of the Sanhedrin :ׁשִ
during the reign of Alexander Yannai, Shimon ben Shetaĥ was 
one of the most important Jewish leaders and exponents of 
the Oral Law. He was an authoritative leader who insisted on 
observing the minutiae of Torah law. He took vigorous action 
against anyone who challenged the authority of the accepted 
halakha, whether the challenge came from outside the Jewish 
community or from sectarians of all kinds within.

In his time, witchcraft was expunged from the land by means 

of special decrees, and he firmly established the halakhot of 
testimony. He also improved and reinforced marriage contracts. 
Since he insisted on the overarching power of the Sanhedrin, he 
even summoned the king to judgment, and demanded that he 
respect the court like an ordinary citizen.

For this and many other reasons, he came into conflict with 
Alexander Yannai and was forced to go into hiding on several 
occasions. However, as evident from the account in Berakhot 
(48a), he did not succumb to threats, honor, or flattery. When 

people took revenge against him and testified falsely against his 
son, he and his son accepted punishment so as not to invalidate 
the established halakhot.

Although his sister, Salome Alexandra, was the king’s wife, 
Shimon ben Shetaĥ continued to practice his profession, which 
was apparently tanning leather. After the death of Alexander 
Yannai, his widow reigned, and internal affairs were handled by 
Shimon ben Shetaĥ. This was considered a time of tranquillity 
in every respect.

Personalities

Nag [mitĥatei] – א  Although many commentaries :ִמְתַחּטֵ
have argued that the term is derived from the root ĥ-t-a,  
to sin, this interpretation is difficult to accept in this con-
text. Others maintain that it is from the Arabic حظي, hażiya, 
which means to obtain things by imploring. If so, mitĥatei 
means to beg, implore, and indulge oneself.

language
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Text #7: Conclusion of Prayer for rain. recited on Shemini Atzeret. Translation by Rabbi 
Jonathan Sacks in the Koren Mahzor.

For You, Lord our God, 

Make the wind blow and the rain fall. 

For blessing, and not for curse. Amen. 
For life, and not for death. Amen. 
For plenty, and not for scarcity. Amen.

o Questions for chavruta discussion:

1.   Under what circumstances is rain a curse? When does it cause scarcity or death?
2.   The last three lines of the prayer seem to be variations on the same phrase. What do the similarities and 

differences between these lines tell us?
3.   What does it mean to want just enough rain?

o bring the group back together to discuss these questions.

Conclusion (5 minutes)

The poem by Wendell Berry and the first section of Tractate Ta’anit place the human being in relationship to rain and 
nature as a whole. We are the grateful supplicants, bound to nature, and we express gratitude for each and every 
drop of rain. The second source from Ta’anit equates rain to a gift — one which we can never fully deserve and which 
provides physical and spiritual sustenance, as well as hope for the future. In contrast, the verses in Deuteronomy and 
the Rabbi Steinsaltz commentary paint a picture in which human behavior is the cause of rain or the lack thereof. They 
also remind us of the importance of rain in the right time. The concluding prayers remind us that water is a matter of 
life and death — something not to be taken lightly. It affects all of us. Even if our actions do not actually affect rainfall, 
we must ensure that we respect and care for resources that are available. This includes being grateful for what we 
have, making more thoughtful choices, and taking actions to conserve water and nature more generally. 

o Ask: 

1.   We’ve learned that poetry, prayer and study are all ways of being more mindful and appreciative of the  
natural world. What will/can you do in your life to be more thankful for rain?

52

ָׁשַאָּתה הּוא ה' ֱאֹלֵקּנו
ַמִּׁשיב ָהרּוַח ּומֹוִריד ַהּגֶׁשם
ִלְבָרָכה ְוֹלא ִלְקָלָלה. ָאֵמן

ְלַחּיִים ְוֹלא ְלָמֶות. ָאֵמן
ְלׂשַֹבע ְוֹלא ְלָרזֹון. ָאֵמן
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Part One: Waiting for Rain  

Text #1: wendell berry. excerpt from “water” (1970).

…Fear of dust in my mouth is always with me, 
and I am the faithful husband of the rain, 
I love the water of wells and springs 
and the taste of roofs in the water of cisterns.
I am a dry man whose thirst is praise 
of clouds, and whose mind is something of a cup.
My sweetness is to wake in the night 
after days of dry heat, hearing the rain. 

 
Text #2A: babylonian Talmud Ta’anit 6b. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli. 

Ta’anit . Perek I . 6b 33 . ׳א  אפ דב ו:   

§ Rav Yehuda said: It is good for the year when the month of 
Tevet is a widower, i.e., when it features no rainfall. The Gemara 
explains: Some say that this is so that the gardens [tarbitzei]n 
should not be desolate,n as too much rain damages vegetables. 
And some say: The reason is that it should not suffer blightn 
caused by excessive rain. The Gemara asks: Is that so? But 
didn’t Rav Ĥisda say: It is good for the year when the month 
of Tevet is disgusting, i.e., muddy from rain. The Gemara 
answers: This is not difficult. This statement of Rav Yehuda is 
referring to a year when it rained initially, i.e., before Tevet, in 
which case rain during Tevet is not beneficial. That statement 
of Rav Ĥisda is referring to a year when it did not rain initially, 
before Tevet, and therefore rain during Tevet is beneficial.

And Rav Ĥisda also said: Rain that fell on one part of a  
country and did not fall on another part of the country does 
not constitute a fulfillment of the verse: “And He will close up 
the heavens.” The Gemara raises an objection: Is that so? But 
isn’t it written: “And I have also withheld the rain from you, 
when there were yet three months to the harvest; and I would 
cause it to rain upon one city, and caused it not to rain upon 
another city; one piece was rained upon, and the piece upon 
which it did not rain withered” (Amos 4:7). And Rav Yehuda 
said that Rav said: Both the area that receives rain and the area 
that does not receive rain are cursed. This statement indicates 
that rain that falls on only part of a country is a curse.

The Gemara answers: This is not difficult. This, Rav Yehuda’s 
statement, is referring to a case when excessive rain falls in  
one part of the country and causes damage; whereas that, Rav 
Ĥisda’s statement, is referring to a situation when the requisite 
amount of rain fallsn in one part of the country. In this case, it 
is not a sign of a curse, but is a blessing for that particular part 
of the country. Rav Ashi said: The language is also precise in 
the verse in Amos that deals with excessive rain in one place, as 
it is written: “Was rained upon,”n which indicates that it shall 
be a place of rain, i.e., an area filled with rain and water. The 
Gemara concludes: Indeed, learn from it that this is the correct 
interpretation.

Rabbi Abbahu said: From when does one recite a blessing 
over rain?h From when the groom goes out to meet the bride,n 
that is, when there are puddles of water on the ground such that 
the water below, represented as the bride in this metaphor, is 
splashed from above by the raindrops, represented as the groom.

ֵטֵבת  ּדְ א  ּתָ ְלׁשַ ָטָבא  ְיהּוָדה:  ַאב  ֲאַמא 
ְייִאי  ּבַ ָלא  ּדְ ָאְמִאי:  ּדְ א  ִאיּכָ אד  ַאְאַמְלּתָ
ֵ יל  ׁשָ ָלא  ּדְ ָאְמִאי:  ּדְ א  ְוִאיּכָ יֵציד  ְאּבִ ּתַ
א: ָטָבא  ׁשּוְדָ׳ָנאד ִאיִני? ְוָהֲאַמא ַאב ִחְסּדָ
ָיאד ָהא  א! ָלא ַ ׁשְ וְלּתָ ֵטֵבת ְמַנּוַ א ּדְ ּתָ ְלׁשַ
ָלא ֲאָתא  ָאא; ָהא ּדְ ֲאָתא ִמיְטָאא ֵמִעיּ ָ ּדַ

ָאאד ִמיְטָאא ֵמִעיּ ָ

ַעל  ָּיְאדּו  ׁשֶ ִמים  ׁשָ ּגְ א:  ִחְסּדָ ַאב  ְוָאַמא 
ִמְ ָצת ְמִדיָנה ְוַעל ִמְ ָצת ְמִדיָנה לֹא ָיְאדּו 
ְוָהְכִתיב:  ִאיִני?  ״ְוָעַצא״ד  ּום  ִמּשׁ ֶהן  ּבָ ֵאין 
עֹוד  ם ּבְ ׁשֶ ם ֶאת ַהּגֶ י ִמּכֶ ״ְוַגם ָאנִֹכי ָמַנְעּתִ
י ַעל ִעיא  ִציא, ְוִהְמַטְאּתִ ים ַלּ ָ לָֹֹשה ֳחָדׁשִ ׁשְ
ֶאָחת, ְוַעל ִעיא ַאַחת לֹא ַאְמִטיא, ֶחְלָ ה 
ֵטא״ וגופד ְוָאַמא ַאב ְיהּוָדה ָאַמא  ּמָ ַאַחת ּתִ

יֶהן ִלְ ָלָלה!  ּתֵ ַאב: ׁשְ

ֲאָתא  ֲאָתא טּוָבא; ָהא ּדַ ָיאד ָהא ּדַ ָלא ַ ׁשְ
ְיָ א ַנִמי,  י: ּדַ ֵעי ֵליּהד ֲאַמא ַאב ַאׁשִ ְדִמּבָ ּכִ
ַמע  ֵהא ְמ ֹום ָמָטאד ׁשְ ֵטא״, ּתְ ּמָ ְכִתיב: ״ּתִ ּדִ

ּהד ִמיּנָ

ַעל  ְמָבְאִכין  ֵמֵאיָמַתי  הּו:  ַאּבָ י  ַאּבִ ָאַמא 
הד ּלָ ֵּיֵצא ָחָתן ִלְ ַאאת ּכַ ֶ ִמים? ִמּשׁ ׁשָ ַהּגְ

Gardens [tarbitzei] – יֵצי ְאּבִ  .This Aramaic term means garden :ּתַ
The root r-v-tz, meaning to pour out liquid, reflects the fact that 
plants that need constant watering are commonly grown in 
a garden. In rabbinic usage, the same term is often used as a 
poetic epithet for the study hall, which is like a garden in which 
much water, i.e., Torah, is poured and in which plants, i.e., Torah 
scholars, can grow.

That the gardens should not be desolate – יֵצי ְאּבִ ְייִאי ּתַ ָלא ּבַ  :ּדְ
Several different interpretations for this expression have been 
suggested (see Rashi). Some commentaries explain that 
if it rained during Tevet after it rained in Marĥeshvan, the 
fields will be too wet to plow again before the spring har-
vest (ge’onim). Others maintain that the courtyards will be 
emptied of their inhabitants, as people will prefer to stay at  
home (Arukh).

That it should not suffer blight – יל ׁשּוְדָ׳ָנא ֵ ָלא ׁשָ  The Arukh :ּדְ
cites an alternative version of the text, according to which 
he explains that people will prefer to remain in their houses 
instead of venturing outside. This is similar to his interpretation 

of the previous phrase: The gardens should not be desolate, as 
explained in the preceding note. Consequently, he holds that 
the difference between the two suggestions in the Gemara is 
stylistic rather than substantive.

That is when the requisite amount of rain falls – ֲאָתא  ָהא ּדַ
ֵעי ֵליּה ְדִמּבָ  Most commentaries explain that too much rain in a :ּכִ
given place is also a curse, whereas an appropriate amount is a 
blessing. Others explain this distinction in the opposite manner: 
If an overabundance of rain falls in one part of the country, it 
is a blessing, as enough can be grown there to provide for the 
rest of the country that lacks rain. However, if rain falls in only 
one part of the country, in an amount that suffices for that 
part of the country alone, the inhabitants of the entire country 
should view themselves as under a Divine curse. Accordingly, 
Rav Ashi’s interpretation of the verse, that it is referring to a 
place of rain, means a place where a regular amount of rain 
falls (Rabbeinu Gershom).

As it is written, was rained upon – ֵטא ּמָ ְכִתיב ּתִ  This homiletic :ּדִ
interpretation of the verse is based on its unusual linguistic 

form. Usually, a verse will speak of the sky or of clouds pouring 
out water. Here, however, it states that the earth itself will be 
watered. This can be taken to mean that the earth will become 
rain, i.e., it will contain much water, as in a flood.

From when the groom goes out to meet the bride – ֵּיֵצא ֶ  ִמּשׁ
ה ּלָ -Rashi and Rav Hai Gaon explain that this expres :ָחָתן ִלְ ַאאת ּכַ
sion is a metaphor. The drops of rain, which are described as a 
groom, fall into the puddles, which are described as a bride; 
and the water in the puddles splashes up to greet the falling 
rain. Some commentaries point out that this does not fit with 
the Gemara’s earlier statement, which indicates that the falling 
rain is comparable to a husband or groom, with respect to the 
ground. They suggest that while the rain is described as the 
husband of the ground, the lower drops of rain are compared to 
a groom. In light of this difficulty, certain commentaries prefer 
the Rambam’s explanation of this phrase: The rain increases 
the bubbles in the puddles to the point that they greet one 
another like a groom going out to meet his bride (Shita Mekub-
betzet; Ritva). 

notes

From when does one recite a blessing over rain – ֵמֵאיָמַתי 
ִמים ׁשָ -If it rains after a drought that caused hard :ְמָבְאִכין ַעל ַהּגְ
ship, a blessing is recited over the rain. The blessing is recited 
even if no heavy rainfall occurred provided that puddles 
form, and drops of water splash up from the puddles almost 
as if they are greeting the falling rain. Some commentaries 
maintain that it is customary not to recite this blessing in 
places where rain is generally abundant (Rema, based on 
Sefer Mitzvot Gadol). However, others claim that even in these 
places, if there is a period of drought followed by rain, the 
blessing over rain should be recited (Taz, citing Beit Yosef ; 
Shulĥan Arukh, Oraĥ Ĥayyim 221:1).

halakha
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The Gemara asks: What blessing does one recite over rain? Rav 
Yehuda said that Rav said: We thank you, O Lord our God,  
for each and every drop that You have made fall for us. And 
Rabbi Yoĥanan concludes the blessing as follows: If our mouth 
were as full of song as the sea, and our tongue with singing like 
the multitude of its waves, etc. And one continues with the 
formula of the nishmat prayer recited on Shabbat morning, until: 
May Your mercy not forsake us, O Lord our God, and You have 
not forsaken us. Blessed are You, O Lord, to Whom abundant 
thanksgivings are offered.

The Gemara asks: Why does the blessing specify abundant 
thanksgivingsn and not all thanksgivings? Rava said: Emend 
the formula of the blessing and say: God of thanksgivings.n Rav 
Pappa said: Therefore, as there are differences of opinion on this, 

we will recite them both:nh God of thanksgivings, and:  
Abundant thanksgivings.

§ The Gemara cites statements in praise of rainfall. Rabbi 
Abbahu said: The day of rain is greater than the resurrection 
of the dead. The reason is that while the resurrection of  
the dead benefits only the righteous,n rain benefits both the  
righteous and the wicked. The Gemara comments: And this 
statement disagrees with the opinion of Rav Yosef, as Rav  
Yosef said: Since rainfall is equivalent to the resurrection of  
the dead,n the Sages established its recitation in the second 
blessing of the Amida, the blessing of the resurrection of the 
dead. According to Rav Yosef, rainfall is the equivalent to, but 
not superior to, the resurrection of the dead.

Similarly, Rav Yehuda said: The day of the rains is as great  
as the day on which the Torah was given, as it is stated: “My 
doctrine [likĥi] shall drop as the rain” (Deuteronomy 32:2), 
and lekaĥ means nothing other than Torah, as it is stated:  

“For I give you good doctrine [lekaĥ]; do not forsake My  
Torah” (Proverbs 4:2). Rava said: Rainfall is even greater  
than the day on which the Torah was given,n as it is stated: “My 
doctrine shall drop as the rain,” and when one makes a com-
parison, which object is made dependent upon which? You 
must say that the lesser object is dependent upon the greater 
one. If Torah is compared to rain, it follows that rain is greater 
than Torah.

The Gemara cites another interpretation of the verse from 
Deuter onomy. Rava raised a contradiction: At the beginning of 
the verse it is written: “My doctrine shall drop [ya’arof] as the 
rain,” in a harsh manner, and yet later in the verse, it is written: 

“My speech shall distill as the dew,” in a gentle tone. He resolves 
this apparent contradiction as follows: If he is a worthy Torah 
scholar,h the Torah flows through him like the dew, but if he  
is not worthy, it snaps his neck [orfehu] like the powerful rain.n

ַאב:  ָאַמא  ְיהּוָדה  ַאב  ָאַמא  ְמָבֵאְך?  ַמאי 
ל  ּכָ ַעל  ֱאלֵֹהינּו,  הפ  ָלְך,  ֲאַנְחנּו  מֹוִדים 
יֹוָחָנן  י  ְוַאּבִ ָלנּוד  הֹוַאְדּתָ  ׁשֶ ה  ְוִטּ׳ָ ה  ִטּ׳ָ
יָאה  ּה ָהִכי: ִאיּלּו ִ׳ינּו ָמֵלא ׁשִ ּבָ ְמַסֵּיים 
יו כופ, ַעד:  ּלָ ּגַ ֲהמֹון  ּכַ ה  ִאּנָ ּוְלׁשֹוֵננּו  ָּים,  ּכַ
ְולֹא  ֱאלֵֹהינּו,  הפ  ַאֲחֶמיָך,  ַיַעְזבּונּו  ַאל 

אּוְך אֹוב ַההֹוָדאֹותד  ֲעָזבּונּוד ּבָ

ל ַההֹוָדאֹות? ֲאַמא  אֹוב ַההֹוָדאֹות ְולֹא ּכָ
ַאב  ֲאַמא  ַההֹוָדאֹותד  ֵאל  ֵאיָמא:  ָאָבא: 

ְך א: ִהְלּכָ ּ׳ָ ּ׳ַ

NOTES
With a staff [atigra] – יְגָאא  The correct version of this word is :ַאּתִ
apparently tigda, which is used in the Aramaic translations of the Bible 
to mean a staff, from the root g-d-d, meaning cut off, as it is referring 
to a branch that has been cut off to serve as a staff.

Gleaners who come after gleaners – ַתא ָל ֹוֵטי  Rashi in Bava :ָל ֹוֵטי ּבָ
Metzia (21b) explains that after the first group of poor would pass 
through the field, a second wave would arrive. Here he explains that 
the phrase refers to a poor man walking with his son, i.e., there are 
different types of gleaners collecting simultaneously (see Gevurat Ari). 

To walk on the permitted paths – ִביֵלי ָהְאׁשּות ׁשְ ְך ּבִ ֵדי ְלַהּלֵ  Aside from :ּכְ
public thoroughfares such as main roads, one is allowed to traverse cer-
tain other paths, even if they pass through another’s private property. 
Likewise, certain paths serve as temporary shortcuts through fields. The 
Gemara states elsewhere that when the Jewish people settled Eretz 
Yisrael, Joshua bin Nun instituted various ordinances that declared that 
anyone could utilize the property of another, provided that no damage 
was done to the property (Bava Kamma 81a).

The straw and the hay of the Sabbatical Year – ִביִעית ל ׁשְ ֶתֶבן ּוְבַ ׁש ׁשֶ  :ּבְ
According to Rashi, this is referring to straw and hay of the Sabbatical 
Year itself, when one may derive benefit from the produce and yield of 
the land only as long as the wild animals of the field can derive ben-
efit from it. Tosafot explain that the Gemara is referring to plants that 
grew of their own accord during the seventh year. These plants retain 
the sanctity of the Sabbatical Year during the eighth year, and one is 
allowed to maintain them provided that they are available to the wild 
animals in the field. Yet others explain, based on an alternative version 
of the text, that the Gemara is speaking specifically of the eighth year. 
Up until this time straw and hay are fit for consumption by the wild 
animals of the field but afterward they are no longer fit as fodder, and 
consequently may be used for other purposes (Meiri).

Rain that falls prior to, and He will close up – ָּיְאדּו  ֹוֶדם ְוָעַצא ִמים ׁשֶ ׁשָ  :ּגְ
The ge’onim had an alternative version of the text, according to which 
the best rain is that which falls in the evening after the recitation of 
Shema. They also cite a different version of the folk saying, which refers 
to rain when the gates are closed, i.e., at the end of the day. Apparently, 
the statement concerning morning clouds, which follows in the text 
we have today, is missing from that version.

Donkey-driver, fold your sack – ְך ָ ּ ָאא, מֹוְך ׂשַ א ַחּמָ  Rashi and other :ּבַ
commentators explain that early-morning rain is a sign that the entire 
year will be blessed with bounty and consequently there will be little 
work for donkey-drivers who transport grain from place to place, as 
local produce will be plentiful. Conversely, Rabbeinu Ĥananel and 
most commentaries maintain that rain in the early morning is simply 
a sign that donkey-drivers should not go out to work that day as it is 
likely to rain all day.

Gardens [tarbitzei] – יֵצי ְאּבִ  This Aramaic term means garden. The :ּתַ
root r-v-tz, meaning to pour out liquid, reflects the fact that plants that 
need constant watering are commonly grown in a garden. In rabbinic 
usage, the same term is often used as a poetic epithet for the study 
hall, which is like a garden in which much water, i.e., Torah, is poured 
and in which plants, i.e., Torah scholars, can grow.

That the gardens should not be desolate – יֵצי ְאּבִ ְייִאי ּתַ ָלא ּבַ  Several :ּדְ
different interpretations for this expression have been suggested (see 
Rashi). Some commentaries explain that if it rained during Tevet after 
it rained in Marĥeshvan, the fields will be too wet to plow again before 
the spring harvest (ge’onim). Others maintain that the courtyards will 
be emptied of their inhabitants, as people will prefer to stay at home 
(Arukh).

That it should not suffer blight – יל ׁשּוְדָ׳ָנא ֵ ָלא ׁשָ  The Arukh cites :ּדְ
an alternative version of the text, according to which he explains 
that people will prefer to remain in their houses instead of venturing 
outside. This is similar to his interpretation of the previous phrase: The 
gardens should not be desolate, as explained in the preceding note. 

Consequently, he holds that the difference between the two sugges-
tions in the Gemara is stylistic rather than substantive.

That is when the requisite amount of rain falls – ֵעי ְדִמּבָ ֲאָתא ּכִ  ָהא ּדַ
 Most commentaries explain that too much rain in a given place :ֵליּה
is also a curse, whereas an appropriate amount is a blessing. Others 
explain this distinction in the opposite manner: If an overabundance 
of rain falls in one part of the country, it is a blessing, as enough can 
be grown there to provide for the rest of the country that lacks rain. 
However, if rain falls in only one part of the country, in an amount that 
suffices for that part of the country alone, the inhabitants of the entire 
country should view themselves as under a Divine curse. Accordingly, 
Rav Ashi’s interpretation of the verse, that it is referring to a place of 
rain, means a place where a regular amount of rain falls (Rabbeinu 
Gershom).

As it is written, was rained upon – ֵטא ּמָ ְכִתיב ּתִ -This homiletic inter :ּדִ
pretation of the verse is based on its unusual linguistic form. Usually, 
a verse will speak of the sky or of clouds pouring out water. Here, 
however, it states that the earth itself will be watered. This can be 
taken to mean that the earth will become rain, i.e., it will contain much 
water, as in a flood.

From when the groom goes out to meet the bride – ֵּיֵצא ָחָתן ֶ  ִמּשׁ
ה ּלָ ּכַ  Rashi and Rav Hai Gaon explain that this expression is :ִלְ ַאאת 
a metaphor. The drops of rain, which are described as a groom, fall 
into the puddles, which are described as a bride; and the water in the 
puddles splashes up to greet the falling rain. Some commentaries 
point out that this does not fit with the Gemara’s earlier statement, 
which indicates that the falling rain is comparable to a husband or 
groom, with respect to the ground. They suggest that while the rain 
is described as the husband of the ground, the lower drops of rain are 
compared to a groom. In light of this difficulty, certain commentaries 
prefer the Rambam’s explanation of this phrase: The rain increases the 
bubbles in the puddles to the point that they greet one another like a 
groom going out to meet his bride (Shita Mekubbetzet; Ritva). 

Abundant [rov] thanksgivings – אֹוב ַההֹוָדאֹות: The term rov does not 
mean most, as it is generally used in other contexts. It appears here as 
an abstract noun meaning abundant, a usage that appears in several 
places in the Torah (see Genesis 27:28). Consequently, the Gemara’s 
question should be understood as follows: In light of the word’s more 
common meaning, of a majority, which indicates the presence of a 
contrary minority, perhaps this is not the preferred formulation (Ritva; 
Nimmukei Yosef ).

Some commentaries suggest that the term rov indeed means a 
majority of thanksgiving, i.e., man is unable to thank God for all the 
kindness He bestows upon him, but only for most of His kindness (Rid).

God [El] of thanksgivings – ֵאל ַההֹוָדאֹות: In this context, the term El 
is referring not only to God but also bears the secondary meaning of 
strength and might. Consequently, the phrase can mean: He who is 
great and worthy of thanksgiving (Nimmukei Yosef ).

HALAKHA
One who vows until the rains – ִמים ׁשָ ַהּגְ  If one vows to :ַהּנֹוֵדא ַעד 
prohibit from himself a certain benefit until the rains, the vow is in 
effect until the time period of the rains in Eretz Yisrael, which is the first 
of Kislev. This ruling is in accordance with the opinion of Rabbi Yosei. 
If rain falls on or after the seventeenth of Marĥeshvan, the vow is no 
longer in effect. Some authorities maintain that the vow is in effect 
only until the time period of the first rain according to the opinion 
of Rabbi Yosei (Shakh, citing Ra’avad and Rosh). Others maintain that 
the correct textual version of the Gemara is that the halakha is in 
accordance with the opinion of Rabbi Yehuda, in which case the vow 
lapses on the seventh of Marĥeshvan (Shakh, citing Rosh). If the vow 
was formulated as: Until it rains, it remains in effect until rain actually 
falls after the time of the second rainfall, which is the twenty-third of 
Marĥeshvan in Eretz Yisrael, in accordance with the opinion of Rabbi 
Yosei. Others add that in the Diaspora the time of the rains is sixty days 
after the autumnal equinox. In an ordinary year this is December fourth, 

while in a Gregorian leap year the date is December fifth. The time of 
the second rainfall is seventy days after the equinox (Shulĥan Arukh, 
Yoreh De’a 220:18, and in the comment of Rema).

From when is any person permitted to collect gleanings, forgot-
ten sheaves, and pe’a – ְכָחה, ּוְבֵ׳ָאה ׁשִ ֶלֶ ט, ּבְ ִאין ּבְ ל ָאָדם מּוּתָ  :ֵמֵאיָמַתי ּכָ
Once the second set of gleaners has finished gleaning, all people are 
permitted to collect gleanings of grain left over in the field. According 
to the Rambam, there is no practical difference between the opinions 
of Rabbi Yoĥanan and Reish Lakish. Rather, they dispute the meaning of 
the word namoshot (Kesef Mishne, citing Rashba; Rambam Sefer Zera’im, 
Hilkhot Mattenot Aniyyim 1:11).

In the case of single grapes and small, incompletely formed clusters 
of grapes – ֶ׳ֶאט ּוְבעֹוֵללֹות  Once the poor have passed through the :ּבְ
vineyard twice, all people are permitted to collect single grapes and 
small, incompletely formed clusters of grapes left in the vineyard. With 
regard to olives forgotten on the tree, anyone may collect them from 
the first of Kislev (Rambam Sefer Zera’im, Hilkhot Mattenot Aniyyim 1:11).

Anyone may walk on the permitted paths – ִביֵלי ׁשְ ל ָאָדם ּבִ ִכין ּכָ  ְמַהּלְ
 All people are permitted to walk on the paths that pass through :ָהְאׁשּות
privately owned agricultural fields, from the time of the grain harvest 
until the seventeenth of Marĥeshvan, the date of the second rainfall. 
The halakha is in accordance with the opinion of Rabbi Yehuda, and 
contrary to the opinion of Rabbi Yosei. After that date, entry into pri-
vately owned fields is prohibited, as it may damage the crops (Tur, 
Ĥoshen Mishpat 274).

The straw and the hay of the Sabbatical Year – ִביִעית ל ׁשְ ֶתֶבן ּוְבַ ׁש ׁשֶ  :ּבְ
After the second rainfall in the year after the Sabbatical Year, it is permit-
ted to derive benefit from the straw and hay of the Sabbatical Year or 
to burn them, as they are no longer fit for animal consumption. The 
halakha is in accordance with the alternative version of the mishna in 
tractate Shevi’it (Rambam Sefer Zera’im, Hilkhot Shemitta VeYovel 5:23).

As long as a beast is able to eat in the field – ַחָּיה אֹוֶכֶלת ְזַמן ׁשֶ ל   ּכָ
ֶדה ּשָׂ  Produce of the Sabbatical Year that has already been brought :ּבַ
into the house may be eaten only as long as there is some produce 
of that same type remaining in the fields. If this type of produce is 
no longer available in the fields, the produce must be removed from 
one’s possession (Rambam Sefer Zera’im, Hilkhot Shemitta VeYovel 7:1).

From when does one recite a blessing over rain – ֵמֵאיָמַתי ְמָבְאִכין ַעל 
ִמים ׁשָ  If it rains after a drought that caused hardship, a blessing is :ַהּגְ
recited over the rain. The blessing is recited even if no heavy rainfall 
occurred provided that puddles form, and drops of water splash up 
from the puddles almost as if they are greeting the falling rain. Some 
commentaries maintain that it is customary not to recite this blessing 
in places where rain is generally abundant (Rema, based on Sefer 
Mitzvot Gadol). However, others claim that even in these places, if there 
is a period of drought followed by rain, the blessing over rain should 
be recited (Taz, citing Beit Yosef ; Shulĥan Arukh, Oraĥ Ĥayyim 221:1).

BACKGROUND
To seal the opening of a barrel with it – י ָחִבית ּה ּ׳ִ  In talmudic :ָלגֹוב ּבָ
times, earthenware casks were commonly used for storing wine. The 
casks were sealed with a special cover. To preserve the wine, the open-
ing was sealed by smearing mud on the surrounding area.

Morning clouds – ַצְ׳ָאא  The clouds that form over land during :ֲעָנֵני ּדְ
the early hours of the morning are usually thin and light. They produce 
only a small amount of rain, or none at all. Heavy rain clouds form 
primarily in the afternoon or evening.

Blight – ׁשּוְדָ׳ָנא: This term apparently is referring to the grain parasite 
known today as ustilago. It is a fungal parasite that feeds on grain. 
Inside the stalk of the grain, a pouch grows that is filled with black 
spores, which are scattered by the wind and afflict the surrounding 
plants. This blight can spread across a wide area and can cause signifi-
cant damage to crops.

זד

Perek I
Daf 7 Amud a

ֵניְמִאיְנהּו ְלַתְאַוְייהּו: ֵאל ַההֹוָדאֹות ְואֹוב 
ַההֹוָדאֹותד

ִמים  ׁשָ ַהּגְ יֹום  דֹול  ּגָ הּו:  ַאּבָ י  ַאּבִ ָאַמא 
ִתים  ִחַּיית ַהּמֵ ִאיּלּו ּתְ ִתיםד ּדְ ִחַּיית ַהּמֵ ִמּתְ
יִ ים  ּדִ ַלּצַ ין  ּבֵ ִמים  ׁשָ ּגְ ְוִאיּלּו  יִ ים,  ּדִ ַלּצַ
ָאַמא  ַאב יֹוֵסבד ּדְ ִעיםד ּוְ׳ִליָגא ּדְ ין ָלְאׁשָ ּבֵ
ְתִחַּיית  ִהיא ׁשְ ּוָלה ּכִ ַאב יֹוֵסב: ִמּתֹוְך ׁשֶ

ִתיםד ְתִחַּיית ַהּמֵ ִתים, ְ ָבעּוָה ּבִ ַהּמֵ

ּיֹום  ִמים ּכַ ׁשָ דֹול יֹום ַהּגְ ָאַמא ַאב ְיהּוָדה: ּגָ
ָטא  ּמָ ֱאַמא: ״ַיֲעאֹב ּכַ ּנֶ ָנה ּבֹו ּתֹוָאה, ׁשֶ יּתְ ּנִ ׁשֶ
ֱאַמא:  ּנֶ א ּתֹוָאה, ׁשֶ ִלְ ִחי״, ְוֵאין ֶלַ ח ֶאּלָ
ַאל  ּתֹוָאִתי  ָלֶכם;  י  ָנַתּתִ טֹוב  ֶלַ ח  י  ״ּכִ
ָנה  יּתְ ּנִ ֲעזֹבּו״ד ָאָבא ָאַמא: יֹוֵתא ִמּיֹום ׁשֶ ּתַ
ָטא ִלְ ִחי״ד  ּמָ ֱאַמא: ״ַיֲעאֹב ּכַ ּנֶ ּבֹו ּתֹוָאה, ׁשֶ
ִנְתָלה  ָ ָטן  אֹוֵמא:  ֱהֵוי  ִמי?  ּבְ ִנְתָלה  ִמי 

ָגדֹולד ּבְ

ִלְ ִחי״,  ָטא  ּמָ ּכַ ״ַיֲעאֹב  ִתיב:  ּכְ ָאֵמי:  ָאָבא 
ְלִמיד  ל ִאְמָאִתי״! ִאם ּתַ ּטַ ַּזל ּכַ ּוְכִתיב: ״ּתִ
ל, ְוִאם ָלאו, עֹוְאֵ׳הּו  ּטַ ָחָכם ָהגּון הּוא, ּכַ

ָטאד ּמָ ּכַ

Abundant [rov] thanksgivings – אֹוב ַההֹוָדאֹות: The term rov 
does not mean most, as it is generally used in other contexts. 
It appears here as an abstract noun meaning abundant, a 
usage that appears in several places in the Torah (see Gen-
esis 27:28). Consequently, the Gemara’s question should be 
understood as follows: In light of the word’s more common 
meaning, of a majority, which indicates the presence of a 
contrary minority, perhaps this is not the preferred formula-
tion (Ritva; Nimmukei Yosef ).

Some commentaries suggest that the term rov indeed 
means a majority of thanksgiving, i.e., man is unable to thank 
God for all the kindness He bestows upon him, but only for 
most of His kindness (Rid).

God [El] of thanksgivings – ֵאל ַההֹוָדאֹות: In this context, 
the term El is referring not only to God but also bears the 
secondary meaning of strength and might. Consequently, the 
phrase can mean: He who is great and worthy of thanksgiv-
ing (Nimmukei Yosef ).

notes

We will recite them both – ֵניְמִאיְנהּו ְלַתְאַוְייהּו: Some commen-
taries explain that this refers both to Rav Yehuda’s addition 
and Rabbi Yoĥanan’s concluding blessing (Rabbi Zeraĥya 
HaLevi; Rabbi Yehonatan of Lunel), whereas others reject 
this opinion and maintain that this is referring to the opin-
ions of Rava and Rav Pappa (Ramban; Rabbi Aharon HaLevi). 
Although there are variant readings of the text of the blessing, 
both in the citation here and in Berakhot, the accepted ver-
sion is based on a tradition of the ge’onim.

It has been noted that Rav Pappa generally prefers to com-
bine two conflicting opinions rather than decide between 
them, provided that they are not contradictory (see Eshel 
Avraham).

The resurrection of the dead benefits only the righteous – 
יִ ים ּדִ ִתים ַלּצַ ִחַּיית ַהּמֵ  Rav Ya’akov Emden explains that the :ּתְ
resurrection of the dead will benefit the righteous alone, 
as the wicked will be revived only to be condemned in 
judgment.

Equivalent to the resurrection of the dead – ְתִחַּיית  ׁשְ ּוָלה ּכִ
ִתים  The commentaries write that this is because both :ַהּמֵ
events bring life to people and plants that are apparently 
dead and lifeless.

Greater than the day on which the Torah was given – יֹוֵתא 
ָנה ּבֹו ּתֹוָאה יּתְ ּנִ  One explanation of this claim is that the :ִמּיֹום ׁשֶ
Torah benefits only the righteous, whereas the rain provides 
benefit to the wicked, as well (Keren Ora). Alternatively, rainfall 
is greater than the revelation of the Torah because the Torah 
was given only to the Jewish people, whereas rain is God’s 
gift to the entire world (Shoĥar Tov).

It snaps his neck [orfehu] like the rain – ָטא ּמָ -Vari :עֹוְאֵ׳הּו ּכַ
ous explanations for this statement have been suggested 
(see Rashi). One interpretation is that one should teach a 
student repeatedly, like a persistent rain (Shita Mekubbetzet). 
Alternatively, orfehu means that one should turn one’s nape 
[oref ] to this person (Maharsha). Yet others maintain that this 
statement does not refer to a teacher but to how matters of 
Torah are perceived by its students, i.e., for a worthy student 
the Torah flows easily like the dew, but for an unworthy stu-
dent it is as difficult as the rain (Keren Ora).

notes

We will recite them both – ְלַתְאַוְייהּו  The blessing :ֵניְמִאיְנהּו 
recited over rain, as established by the ge’onim and by the 
Rambam, concludes with the formula: Blessed are you, O Lord, 
God of abundant thanksgivings. This is in accordance with 
the opinion of Rav Pappa (Shulĥan Arukh, Oraĥ Ĥayyim 221:2).

If he is a worthy Torah scholar – ְלִמיד ָחָכם ָהגּון הּוא  One :ִאם ּתַ
should not teach Torah to an unworthy student. This student 
should be helped to mend his ways and only afterward brought 
into the study hall to begin his studies (Shulĥan Arukh, Yoreh 
De’a 246:7).

halakha

Text #2b: Nishmat Prayer. English translation by Rabbi Jonathan Sacks in the Koren Siddur.

ִאּלּו ִפינּו ָמֵלא ִשׁיָרה ַכּיָּם, ּוְלׁשֹונֵנּו ִרנָּה ַכֲּהמֹון גַָּלּיו, ְוִשְׂפתֹוֵתינּו ֶשַׁבח ְכֶּמְרֲחֵבי ָרִקיַע, ְוֵעינֵינּו ְמִאירֹות ַכֶּשֶּׁמׁש ְוַכיֵָּרַח, ְויֵָדינּו 
ְפרּוׂשֹות ְכּנְִשֵׁרי ָשָׁמיִם, ְוַרגְֵלינּו ַקּלֹות ָכַּאיָּלֹות, ֵאין ֲאנְַחנּו ַמְסִפּיִקים ְלהֹודֹות ְלָך ה׳ אלקינו ואלקי ֲאבֹוֵתינּו, ּוְלָבֵרְך ֶאת 

ְשֶׁמָך ַעל ַאַחת ֵמֶאֶלף ַאְלֵפי ֲאָלִפים ְוִרֵבּי ְרָבבֹות ְפָּעִמים, ַהּטֹובֹות ֶשָׁעִשׂיָת ִעם ֲאבֹוֵתינּו ְוִעָמּנּו. ִמִמְּצַריִם גְַּאְלָתּנּו ה׳ אלקינו 
ּוִמֵבּית ֲעָבִדים ְפִּדיָתנּו, ְבָּרָעב זַנְָתּנּו, ּוְבָשָׂבע ִכְּלַכְּלָתּנּו; ֵמֶחֶרב ִהַצְּלָתּנּו, ּוִמֶדֶּבר ִמַלְּטָתּנּו, ּוֵמֳחָליִם ָרִעים ְונֱֶאָמנִים ִדִּלּיָתנּו. ַעד 

ֵהנָּה ֲעזָרּונּו ַרֲחֶמיָך, ְוֹלא ֲעזָבּונּו ֲחָסֶדיָך.

If our mouths were as full of song as the sea, and our tongue with jubilation as its myriad waves, if our lips were full 
of praise like the spacious heavens, and our eyes shone like the sun and moon, if our hands were outstretched like 
eagles of the sky, and our feet as swift as hinds — still we could not thank You enough, Lord our God and God of our 
ancestors, or bless Your name for even one of the thousand thousands and myriad myriads of favors You did for our 
ancestors and for us. You redeemed us from Egypt, Lord our God, and freed us from the house of bondage. In famine 
You nourished us; in times of plenty You sustained us. You delivered us from the sword, saved us from the plague, and 
spared us from serious and lasting illness. Until now Your mercies have helped us. Your love has not forsaken us.
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Part Two: The Day of the Rain  

Text #3: babylonian Talmud Ta’anit 7a–b. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli. 

תלמוד בבלי תענית ז עמוד א — עמוד ב 
אמר ר’ אבהו גדול יום הגשמים מתחיית המתים דאילו תחיית המתים לצדיקים ואילו גשמים בין לצדיקים בין לרשעים ...אמר רב 

יהודה גדול יום הגשמים כיום שניתנה בו תורה שנא’ )דברים לב, ב( יערף כמטר לקחי ואין לקח אלא תורה שנא’ )משלי ד, ב( כי לקח טוב 
נתתי לכם תורתי אל תעזובו...אמר רבי חמא בר’ חנינא גדול יום הגשמים כיום שנבראו שמים וארץ…

rabbi Abahu said: The day of rain is greater than the resurrection of the dead. The reason is that while the 
resurrection of the dead benefits only the righteous, rain benefits both the righteous and the wicked… Similarly, 
rav yehuda said: The day of the rains is as great as the day on which the Torah was given, as it is stated: “My 
doctrine [likhi] shall drop as the rain (Deuteronomy 32:2), and lekah means nothing other than Torah, as it is 
stated: For i give you good doctrine [lekah]; do not forsake My Torah” (Proverbs 4:2)... rabbi Hama, son of rabbi 
Hanina, said: The day of the rains is as great as the day on which the heavens and the earth were created…

Part Three: Deserving Rain   

Text #4: Deuteronomy 11:13–17. 
דברים י״א:י״ג-י״ז 

יג ְוָהיָה, ִאם-ָׁשמַֹע ִּתְׁשְמעּו ֶאל-ִמְצו ַֹתי, ֲאֶׁשר ָאנִֹכי ְמַצֶּוה ֶאְתֶכם, ַהּיֹום — ְלַאֲהָבה ֶאת-ה' ֱאֹלֵקיֶכם, ּוְלָעְבדֹו, ְּבָכל-ְלַבְבֶכם, ּוְבָכל-נְַפְׁשֶכם.  יד 
ְמרּו ָלֶכם,  ְונַָתִּתי ְמַטר-ַאְרְצֶכם ְּבִעּתֹו, יֹוֶרה ּוַמְלקֹוׁש; ְוָאַסְפָּת ְדגָנֶָך, ְוִתירְֹׁשָך ְויְִצָהֶרָך.  טו ְונַָתִּתי ֵעֶׂשב ְּבָׂשְדָך, ִלְבֶהְמֶּתָך; ְוָאַכְלָּת, ְוָׂשָבְעָּת.  טז ִהּשָׁ
ַמיִם ְוֹלא-יְִהיֶה ָמָטר, ְוָהֲאָדָמה, ֹלא  ֶּפן יְִפֶּתה ְלַבְבֶכם; ְוַסְרֶּתם, ַוֲעַבְדֶּתם ֱאֹלִהים, ֲאֵחִרים, ְוִהְׁשַּתֲחִויֶתם, ָלֶהם.  יז ְוָחָרה ַאף-ה' ָּבֶכם, ְוָעַצר ֶאת-ַהּשָׁ

ִתֵּתן ֶאת-יְבּוָלּה; ַוֲאַבְדֶּתם ְמֵהָרה, ֵמַעל ָהָאֶרץ ַהּטָֹבה, ֲאֶׁשר ה', נֵֹתן ָלֶכם.

13 If, then, you obey the commandments that I enjoin upon you this day, loving the LORD your God and serving Him 
with all your heart and soul, 14 I will grant the rain for your land in season, the early rain and the late. You shall gather 
in your new grain and wine and oil — 15 I will also provide grass in the fields for your cattle — and thus you shall eat 
your fill. 16 Take care not to be lured away to serve other gods and bow down to them. 17 For the LORD’s anger will 
flare up against you, and He will shut up the skies so that there will be no rain and the ground will not yield its produce; 
and you will soon perish from the good land that the LORD is assigning to you.  

Text #5: rabbi Adin even-israel Steinsaltz. “introduction to Ta’anit”. Koren Talmud Bavli. 

The most common misfortune that should stir feelings of repentance is a lack of rain, and therefore most of the tractate 
[Ta’anit] deals with this issue. As stated in the Torah (Deuteronomy 11:17), a drought is a sign of God’s anger, as both 
a warning and a punishment. At a time of a dearth of rain, even more than with other disasters, one has no way to 
improve the situation other than by turning to God and praying. Furthermore, a lack of rain is not simply a local or 
temporary problem; it can bring catastrophe on the entire country. 
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Part Four: The Blessing of Rain   

Text #6: babylonian Talmud Ta’anit 19a. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli. 

 

Ta’anit . Perek III . 19a 111 . ׳א  גפ דב יטד   

§ The mishna adds: In general, they cry out on account of any 
trouble that should not befall the community, a euphemism 
for trouble that may befall the community, except for an over-
abundance of rain.h Although too much rain may be disastrous, 
one does not cry out over it, because rain is a sign of a blessing. 
The mishna relates: An incident occurred in which the people 
said to Ĥoni HaMe’aggel: Pray that rain should fall. He said 
to them: Go out and bring in the clay ovens used to roast  
the Paschal lambs, so that they will not dissolve in the water, 
as torrential rains are certain to fall. He prayed, and no rain fell 
at all. 

What did he do? He drew a circle on the ground and stood 
inside it and said before God: Master of the Universe, Your 
children have turned their faces toward me, as I am like a 
member of Your household. Therefore, I take an oath by Your 
great name that I will not move from here until You have 
mercy upon Your children and answer their prayers for rain. 
Rain began to trickle down, but only in small droplets. He said: 
I did not ask for this, but for rain to fill the cisterns, ditches, 
and caves with enough water to last the entire year. Rain began 
to fall furiously. He said: I did not ask for this damaging rain 
either, but for rain of benevolence, blessing, and generosity. 

Subsequently, the rains fell in their standard manner but  
continued unabated, filling the city with water until all of the 
Jews exited the residential areas of Jerusalem and went to the 
Temple Mount due to the rain. They came and said to him: 
Just as you prayed over the rains that they should fall, so too, 
pray that they should stop. He said to them: Go out and see 
if the Claimants’ Stone, a large stone located in the city, upon 
which proclamations would be posted with regard to lost and 
found articles, has been washed away.n In other words, if the 
water has not obliterated the Claimants’ Stone, it is not yet 
appropriate to pray for the rain to cease. 

Shimon ben Shetaĥ,p the Nasi of the Sanhedrin at the time, 
relayed to Ĥoni HaMe’aggel: Were you not Ĥoni, I would  
have decreed that you be ostracized, but what can I do to you? 
You nag [mitĥatei]l God and He does your bidding, like a son 
who nags his father and his father does his bidding without 
reprimand. After all, rain fell as you requested. About you, the 
verse states: “Let your father and your mother be glad, and 
let her who bore you rejoice” (Proverbs 23:25).

The mishna teaches another halakha with regard to fast days:  
If they were fasting for rain, and rain fell for them before 
sunrise, they need not complete their fast until the evening. 
However, if it fell after sunrise, they must complete their  
fast. Rabbi Eliezer says: If rain fell before midday, they need 
not complete their fast; but if it rains after midday, they must  
complete their fast.

ּבּוא  ַהּצִ ַעל  בֹוא  ּתָ ּלֹא  ׁשֶ ָצָאה  ל  ּכָ ַעל 
ה  ִמיםד ַמֲעׂשֶ ׁשָ ַמְתִאיִעין ֲעֵליֶהן, חּוץ ֵמאֹוב ּגְ
ֵּיְאדּו  ל ׁשֶ ּלֵ ל: ִהְתּ׳ַ ָאְמאּו לֹו ְלחֹוִני ַהְמַעּגֵ ׁשֶ
ּנּוֵאי  ּתַ ְוַהְכִניסּו  ְצאּו  ָלֶהם:  ָאַמא  ִמיםד  ְגׁשָ
ל, ְולֹא  ּלֵ ּלֹא ִיּמֹו ּוד ִהְתּ׳ַ ִביל ׁשֶ ׁשְ ְ׳ָסִחים ּבִ

ִמיםד ָיְאדּו ְגׁשָ

תֹוָכּה, ְוָאַמא  ה? ָעג עּוָגה ְוָעַמד ּבְ ֶמה ָעׂשָ
מּו ְ׳ֵניֶהם  ֶניך ׂשָ ל עֹוָלם! ּבָ ְלָ׳ָניו: ִאּבֹונֹו ׁשֶ
ֲאִני  ע  ּבָ ִנׁשְ ְלָ׳ֶניָךד  ִית  ּבַ ֶבן  ּכְ ֲאִני  ׁשֶ ָעַלי, 
ַאֵחם  ּתְ אן ַעד ׁשֶ ֵאיִני ָזז ִמּכָ דֹול ׁשֶ ְמָך ַהּגָ ְבׁשִ
ָאַמא:  ִ׳יןד  ְמַנּטְ ִמים  ׁשָ ּגְ ִהְתִחילּו  ֶניָךד  ּבָ ַעל 
יִחין,  ֵמי בֹואֹות, ׁשִ ׁשְ א ּגִ י, ֶאּלָ ַאְלּתִ ְך ׁשָ לֹא ּכָ
ְך  ַזַעבד ָאַמא: לֹא ּכָ ּוְמָעאֹותד ִהְתִחילּו ֵליֵאד ּבְ
ָאָכה, ּוְנָדָבהד  ֵמי ָאצֹון, ּבְ ׁשְ א ּגִ י, ֶאּלָ ַאְלּתִ ׁשָ

ַלִים  ָאֵאל ִמיאּוׁשָ ָּיְצאּו ִיׂשְ ִתְ ָנן, ַעד ׁשֶ ָיְאדּו ּכְ
ְוָאְמאּו  אּו  ּבָ ִמיםד  ׁשָ ַהּגְ ֵני  ִמּ׳ְ ִית  ַהּבַ ְלַהא 
ְך  ּכָ ֵּיְאדּו,  ׁשֶ ֲעֵליֶהם  ְלּתָ  ּלַ ִהְתּ׳ַ ׁשֶ ם  ׁשֵ ּכְ לֹו: 
ֵּיְלכּו ָלֶהןד ָאַמא ָלֶהם: ְצאּו ּוְאאּו  ל ׁשֶ ּלֵ ִהְתּ׳ַ

ִאם ִנְמֵחית ֶאֶבן ַהּטֹוִעיןד 

חֹוִני  ִאְלָמֵלא  ַטח:  ׁשֶ ן  ּבֶ ְמעֹון  ׁשִ לֹו  ַלח  ׁשָ
ה  ה, ּגֹוְזֵאִני ָעֶליָך ִניּדּויד ֲאָבל ָמה ֶאֱעׂשֶ ַאּתָ
ה  א ִלְ׳ֵני ַהּמָ ֹום, ְועֹוׂשֶ ה ִמְתַחּטֵ ַאּתָ ְלָך, ׁשֶ
א ַעל ָאִביו,  הּוא ִמְתַחּטֵ ֶבן ׁשֶ ְלָך ְאצֹוְנָך, ּכְ
אֹוֵמא:  תּוב  ַהּכָ ְוָעֶליָך  ְאצֹונֹו?  לֹו  ה  ְועֹוׂשֶ

ָך״ד ָך, ְוָתֵגל יֹוַלְדּתֶ ַמח ָאִביָך ְוִאּמֶ ״ִיׂשְ

ִמים  ֹוֶדם ָהֵנץ  ׁשָ ין, ְוָיְאדּו ָלֶהם ּגְ ָהיּו ִמְתַעּנִ
ה,  ַהַחּמָ ָהֵנץ  ְלַאַחא  ִלימּוד  ַיׁשְ לֹא  ה,  ַהַחּמָ
י ֱאִליֶעֶזא אֹוֵמא:  ֹוֶדם ֲחצֹות,  ִלימּוד ַאּבִ ַיׁשְ

ִלימּוד ִלימּוד ְלַאַחא ֲחצֹות, ַיׁשְ לֹא ַיׁשְ

Except for an overabundance of rain – ִמים ׁשָ ּגְ  :חּוץ ֵמאֹוב 
Fasts are not proclaimed in Eretz Yisrael in times of excessive 
rainfall, except in places where there is concern that the 
water might cause buildings to collapse (Shulĥan Arukh, 
Oraĥ Ĥayyim 576:11).

halakha

If the Claimants’ Stone has been washed away – ִאם ִנְמֵחית 
 This refers to a large stone located in Jerusalem :ֶאֶבן ַהּטֹוִעין
that served as the center for announcements concerning 
lost property (see Bava Metzia 28b). It is called the Claimants’ 
Stone in reference to the claims that were put forward with 
regard to lost objects.

Some commentaries maintain that the entire phrase 
means: If the Claimants’ Stone has been covered i.e., when 
this stone is covered with water it is time to cease praying 
for rain, as this level of water indicates that abundant rain 
had already fallen (Rashi in Bava Metzia; Rambam; Meiri).

Tosafot in Bava Metzia cite the Jerusalem Talmud, in 
which the verb to’in means obliteration. According to this 
interpretation, Ĥoni HaMe’aggel was using hyperbole to 
inform his listeners that just as water cannot dissolve the 
Claimants’ Stone, I cannot annul the blessed arrival of rain. 

notes

Shimon ben Shetaĥ – ַטח ן ׁשֶ ְמעֹון ּבֶ  The Nasi of the Sanhedrin :ׁשִ
during the reign of Alexander Yannai, Shimon ben Shetaĥ was 
one of the most important Jewish leaders and exponents of 
the Oral Law. He was an authoritative leader who insisted on 
observing the minutiae of Torah law. He took vigorous action 
against anyone who challenged the authority of the accepted 
halakha, whether the challenge came from outside the Jewish 
community or from sectarians of all kinds within.

In his time, witchcraft was expunged from the land by means 

of special decrees, and he firmly established the halakhot of 
testimony. He also improved and reinforced marriage contracts. 
Since he insisted on the overarching power of the Sanhedrin, he 
even summoned the king to judgment, and demanded that he 
respect the court like an ordinary citizen.

For this and many other reasons, he came into conflict with 
Alexander Yannai and was forced to go into hiding on several 
occasions. However, as evident from the account in Berakhot 
(48a), he did not succumb to threats, honor, or flattery. When 

people took revenge against him and testified falsely against his 
son, he and his son accepted punishment so as not to invalidate 
the established halakhot.

Although his sister, Salome Alexandra, was the king’s wife, 
Shimon ben Shetaĥ continued to practice his profession, which 
was apparently tanning leather. After the death of Alexander 
Yannai, his widow reigned, and internal affairs were handled by 
Shimon ben Shetaĥ. This was considered a time of tranquillity 
in every respect.

Personalities

Nag [mitĥatei] – א  Although many commentaries :ִמְתַחּטֵ
have argued that the term is derived from the root ĥ-t-a,  
to sin, this interpretation is difficult to accept in this con-
text. Others maintain that it is from the Arabic حظي, hażiya, 
which means to obtain things by imploring. If so, mitĥatei 
means to beg, implore, and indulge oneself.

language
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Text #7: Conclusion of Prayer for rain. recited on Shemini Atzeret. Translation by Rabbi 
Jonathan Sacks in the Koren Mahzor.

For You, Lord our God, 

Make the wind blow and the rain fall. 

For blessing, and not for curse. Amen. 
For life, and not for death. Amen. 
For plenty, and not for scarcity. Amen.
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ָׁשַאָּתה הּוא ה' ֱאֹלֵקּנו
ַמִּׁשיב ָהרּוַח ּומֹוִריד ַהּגֶׁשם
ִלְבָרָכה ְוֹלא ִלְקָלָלה. ָאֵמן

ְלַחּיִים ְוֹלא ְלָמֶות. ָאֵמן
ְלׂשַֹבע ְוֹלא ְלָרזֹון. ָאֵמן
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