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Introduction (5 minutes)

Facilitator’s Notes: If your participants are unfamiliar with the story of Hannah and her role in the Book of Samuel, use 
the following paragraph as a quick introduction, or give your own summary. We use the spelling “Hannah”, although 
different sources use alternate spellings such as Ḥanna, or Chana.

In the Bible, the Book of Samuel begins with the story of the prophet Samuel’s mother, Hannah. When we first encounter 
her, she is unable to have children, which causes her immense grief. In her distress, she prays to God for a son. She 
eventually gives birth to Samuel, who becomes one of the greatest leaders and prophets of the Jewish people. 

Welcome to the Global Day of Jewish Learning!

Today we will look at how Hannah uses words to pray and engage with the Divine. Before we explore how Hannah 
prays, and what we can learn from her prayers, let’s look briefly at our own experiences of prayer. 

o Ask:

1. What words or ideas come to mind when you hear the word “prayer”?
2. What are some words you would use to describe an ideal experience of prayer?

In the Talmud, the biblical figure of Hannah is held up as a model for how to pray. Though she appears in the Bible only 
briefly, her prayers in the Book of Samuel make a lasting impression. How do our expectations for prayer compare with 
some of the guiding halakhot (laws) the Talmud derives from Hannah’s prayer?   

o Read Text #1 aloud.

Text #1: Babylonian Talmud Berakhot 31a. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli.

.
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Rav Hamnuna said: How many great halakhot are there to learn 
from these verses from Ĥanna’s prayer. For so it says: “And Ĥanna 
spoke in her heart, only her lips moved and her voice could not be 
heard, so Eli thought her to be drunk.” (Shmuel  �:��). The Gemara 
specifies: From this verse, “And Ĥanna spoke in her heart” we 
learn that one who prays must direct his heart in his prayer. And 
from this verse, “Only her lips moved,” we learn that one who 
prays must articulate his words with his lips, not only with his 
heart.H10 And from this verse, “And her voice could not be heard” 
we learn that it is forbidden to raise one’s voice in prayer for the 
Amida prayer must be said silently. And from this verse, “So Eli 
thought her to be drunk,” we learn that a drunken person is pro-
hibited from prayer, which is why he rebuked her.H11

On the subject of Eli’s rebuke of Ĥanna – as it is said, “And Eli said 
to her: How long will you remain drunk? Remove your wine from 
yourself!” (Shmuel  �:��) – Rabbi Elazar said: From this verse we 
learn that one who sees in his fellow

something he believes to be inappropriate, he must reprimand 
him for it.H1 “And Ĥanna answered and she said no, my master, I 
am a woman of sorrowful spirit, and I have drunk neither wine nor 
liquor, but I pour out my soul before the Lord” (Shmuel  �:��). 

Regarding the words, “No, my master,” Ulla said – and some say 
that Rabbi Yose son of Rabbi Ĥanina said – that she said to him, 
hinting: With regard to this, you are not a master, and the holy 
spirit does not rest upon you, for you suspect me of this which is 
not true. 

Some say another version, that she said to him in a questioning 
manner: Are you not a master? Are not the Shekhina – Divine 
Presence – and holy spirit with you? For you judged me to be 
guilty, and you did not judge me to be innocent. Do you not know 
that I am a woman of sorrowful spirit?

Regarding Ĥanna’s explanation that “I have drunk neither wine 
nor liquor,” Rabbi ElazarP1 said: From here we learn that one who 
is wrongly suspected of something cannot be satisfied simply with 
the personal knowledge of his innocence, but must make it known 
that he is innocent and clear himself of suspicion. 

“Do not take your maidservant as a bat beliya’al – “wicked wom-
an” – for out of the abundance of my complaint and anger have I 
spoken until now” (Shmuel  �:��). Regarding the challenging ex-
pression bat beliya’al, Rabbi Elazar said: From here we learn that 
when a drunk person prays it is as if he engaged in idol worship,N1 
for Ĥanna, who is suspected of praying while drunk defends herself 
and says here “Do not take your maidservant as a bat beliya’al,” and 
it says there regarding a city that has been lured into idol worship: 

“Benei beliya’al – ” wicked people “ – have gone out from your 
midst and have lured the inhabitants of their city, saying let us go 
and serve other gods which we have not known” (Devarim ��:��). 

From the comparison of these two verses we ascertain that just as 
there – in the case of a city lured into idol worship – beliya’al indi-
cates one who engages in idol worship, so too here – in the case of 
one who prays while drunk – beliya’al indicates one who engages in 
idol worship.

ְבְרָווָתא ּגַ ִהְלְכָתא ה ּמָ ּכַ ַהְמנּוָנא ַרב ָאַמר
ה ״ְוַחּנָ ה ַחּנָ ּדְ ְקָרֵאי ֵמָהֵני ַמע ְלִמׁשְ א ִאיּכָ
ל ּלֵ ְתּפַ ַלּמִ אן ִמּכָ ּה״ ִלּבָ ַעל ֶרת ְמַדּבֶ ִהיא

ָנעֹות״ ָפֶתיָה ׂשְ ״ַרק ִלּבֹו ין ְּיַכּוֵ ׁשֶ ָצִריְך
״ְוקֹוָלּה ָפָתיו ׂשְ ּבִ ַּיְחּתֹוְך ׁשֶ ל ּלֵ ְתּפַ ַלּמִ אן ִמּכָ
קֹולֹו יּה ְלַהְגּבִ ָאסּור ׁשֶ אן ִמּכָ ״ ֵמע ָ ִיּשׁ לֹא
אן ִמּכָ ּכָֹרה״ ְלׁשִ ֵעִלי ֶבָה ״ַוַּיְחׁשְ תֹו ְתִפּלָ ּבִ

ל ּלֵ ְלִהְתּפַ ָאסּור ּכֹור ִ ּשׁ ׁשֶ

וגו׳ ִרין״ ּכָ ּתַ ׁשְ ּתִ ָמַתי ַעד ֵעִלי ֵאֶליָה ״ַוּיֹאֶמר
ֲחֵברֹו ּבַ ָלרֹוֶאה אן ִמּכָ ֶאְלָעָזר י ַרּבִ ָאַמר
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ה ַחּנָ ַען ַוּתַ ְלהֹוִכיחֹו ָצִריְך ָהגּון ֵאינֹו ׁשֶ ָבר ּדָ
ֲאדֹוִני לֹא ַוּתֹאֶמר

ֲחִניָנא י ַרּבִ ּבְ יֹוִסי י ַרּבִ ְוִאיֵתיָמא א עּוּלָ ָאַמר
ְולֹא ֶזה ָדָבר ּבְ ה ַאּתָ ָאדֹון לֹא ֵליּה ָאְמָרה
ֵדִני חֹוׁשְ ה ַאּתָ ׁשֶ ָעֶליָך ׁשֹוָרה ַהּקֹוֶדׁש רּוח

ֶזה ְבָדָבר

ָאדֹון לֹא ֵליּה ָאְמָרה ָהִכי ָאְמִרי ּדְ א ִאיּכָ
ְך ּבָ ּגַ ַהּקֹוֶדׁש ְורּוח ִכיָנה ׁשְ א ִאיּכָ ָלאו ה ַאּתָ

ִמי ְזכּות ְלַכף ִני ּתַ ּנְ ּדַ ְולֹא חֹוָבה ְלַכף ִני ְנּתַ ּדַ ׁשֶ
ָאנֹוִכי רּוח ת ְקׁשַ ה ָ ִאּשׁ ּדְ ָיְדַעת ָלא

ֶאְלָעָזר י ַרּבִ ָאַמר ִתיִתי ׁשָ לֹא ָכר ְוׁשֵ ְוַיִין
ִריְך ּצָ ׁשֶ ּבֹו ֵאין ׁשֶ ָדָבר ּבְ ד ְחׁשָ ַלּנֶ אן ִמּכָ

ְלהֹוִדיעֹו

ִלָיַעל ּבְ ת ּבַ ִלְפֵני ֲאָמֶתָך ֶאת ן ּתֵ ּתִ ַאל
ל ּלֵ ְתּפַ ּמִ ׁשֶ ּכֹור ְלׁשִ אן ִמּכָ ֶאְלָעָזר י ַרּבִ ָאַמר
ִלְפֵני ָהָכא ִתיב ּכְ ָזָרה ֲעבֹוָדה עֹוֵבד ִאיּלּו ּכְ
ֵני ּבְ ים ֲאָנׁשִ ָיְצאּו ָהָתם ּוְכִתיב ִלָּיַעל ּבְ ת ּבַ

ָך ְרּבֶ ִמּקִ ְבִלַּיַעל

ֲעבֹוָדה אן ּכָ ַאף ָזָרה ֲעבֹוָדה ָהָלן ּלְ ַמה
ָזָרה

h10One who prays must articulate with his lips –
ָפָתיו ׂשְ ּבִ ַּיְחּתֹוְך ׁשֶ ל ּלֵ ְתּפַ ַלּמִ אן  One may not merely :ִמּכָ
pray in his heart, but must mouth his words. However, 
one should not pray out loud unless he is alone and 
cannot otherwise concentrate on his prayer. When 
with a congregation, one should pray in such a way 
that his voice is not heard by anyone else and does 
not interfere with anyone else’s prayer. (Rambam 
Sefer Avoda, Hilkhot Me’ila 5:9; Shulĥan Arukh, Oraĥ 
Ĥayyim 101:2).

h11A drunken person is prohibited from prayer –
להתפלל אסור ששכור  One who drank a revi’it :מכאן
(quarter of a log) of wine may not pray until he be-
comes sober. One who drank more than a revi’it and 
has already prayed – if he is capable of speaking 
before the King, his prayer is valid, but if he is not 
capable of speaking before the King his prayer is 
a disgrace and he must repeat it when he is sober. 
There are various levels of intoxication, defined else-
where in the Talmud. (Rambam Sefer Avoda, Hilkhot 
Me’ila 4:17; Shulĥan Arukh, Oraĥ Ĥayyim 99:1).

HALAKHA

h1From this we learn that one who sees some-
thing inappropriate in his fellow, he must repri-
mand him – צריך הגון שאינו דבר בחברו לרואה מכאן
 If one sees that his friend has sinned or :להוכיחו
has followed an inappropriate path, it is a mitzva to 
encourage him to repent and to show him that his 
actions will lead him to transgression, even if he did 
not explicitly violate a Biblical prohibition. (Rambam 
Sefer HaMada, Hilkhot De’ot 6:7).

HALAKHA

p1Rabbi Elazar – ֶאְלָעָזר  In the Talmud, citations of :ַר׳
Rabbi Elazar with no patronymic refer to Rabbi Elazar 
ben Pedat, an amora of the second generation. He 
was born in Babylonia and immigrated to the Land 
of Israel and came to inherit the position of Rabbi 
Yoĥanan as the head of the Yeshiva in Tiberias. In 
Babylonia he was a student of both Rav and Shmuel. 
His teacher in the Land of Israel was Rabbi Ĥanina bar 
Ĥama. He also studied with Rabbi Oshaya, but his 
main teacher was Rabbi Yoĥanan, and, in time, he 
came to be considered his colleague. The connection 
between Rabbi Yoĥanan and Rabbi Elazar was so 
close that at times the Gemara brings a challenge 
from one upon the other with the assumption that 
their opinions must certainly not be contradictory. 

He admired Rabbi Yoĥanan despite that initially, 
because of his Babylonian customs, he complained 
about him. Over time, however, their relationship 
grew and ultimately Rabbi Yoĥanan said of him: “I 
saw the son of Pedat sitting and expounding like 
Moshe from the mouth of the Mighty One.” Many 
Sages transmit teachings in his name, especially 
Rabbi Abbahu. He was poor for most of his life, and 
only in his final years did his situation improve, and 

PERSONALITIES

n1From here we learn that when a drunk person 
prays it is as if he engaged in idol worship – מכאן
זרה עבודה עובד כאלו שמתפלל  Drunkenness :לשכור
confuses one’s mind, and a drunk person who stands 
in prayer will likely imagine falsities in his concep-
tion of the Divine. This is the foundation of idolatry 
(Rashba).

NOTES

The Sages of the Talmud identified elements of Hannah’s prayer that informed how they approached personal 
communication with God. What is so remarkable about Hannah’s prayer? Let’s look at the text to find out.

Hurling Words Towards Heaven:  
Hannah’s Prayer
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Part One: Hannah Prays (15 minutes)

The Book of Samuel opens with Elkana and his wives, Hannah and Penina, and his children from Penina, on a pilgrimage 
to the temple in Shiloh. At the Temple, they make sacrifices and feast together, but the festivities remind Hannah that she 
is childless. In her distress, Hannah enters the Temple to speak to God. There, she prays in an unconventional manner. 

o Read Text #2 aloud.

Text #2: 1 Samuel 1:9–20. English translation [bold text] and abridged commentary [plain text] by Rabbi Adin 
Even-Israel Steinsaltz in The Steinsaltz Nevi’im, Koren Publishers Jerusalem.

ר ה’ ֶדר ַוּתֹאַמ֗ ר נֶ֜ ֹ֨ ה ִתְבֶּכֽה׃ ַוִּתּד ֹ֥ ַרת ָנֶ֑פׁש ַוִּתְתַּפֵּל֥ל ַעל־ה’ ּוָבכ יא ָמ֣ א ַעל־ְמזּוַז֖ת ֵהיַכ֥ל ה’׃ ְוִה֖ ן יֵֹׁש֙ב ַעל־ַהִּכֵּס֔ י ַהּכֵֹה֗ ה ְוֵעִל֣ ֹ֑ י ָׁשת י ָאְכָל֥ה ְבִׁשֹ֖לה ְוַאֲחֵר֣ ה ַאֲחֵר֛ ָקם ַחּנָ֔  ַוָּת֣
י ה ֹלא־יֲַעֶל֥ה ַעל־רֹאֽׁשֹו׃ ְוָהיָ֙ה ִּכ֣ יו ּומֹוָר֖ י ַחּיָ֔ יו ַלֽה’ ָּכל־יְֵמ֣ ים ּונְַתִּת֤ ה ַלֲאָמְתָ֖ך ֶזַ֣רע ֲאנִָׁש֑ ָך ְונַָתָּת֥ ח ֶאת־ֲאָמֶת֔ נִ֙י ְוֹֽלא־ִתְׁשַּכ֣ ָך ּוזְַכְרַּת֙ ה ׀ ָּבֳעִנ֣י ֲאָמֶת֗ ה ִתְרֶא֣ ֹ֥  ְצָב֜אֹות ִאם־ָרא

י י ַעד־ָמַת֖ אֶמר ֵאֶל֙יָה֙ ֵעִל֔ ֹ֤ ה׃ ַוּי י ְלִׁשּכָֹרֽ ָה ֵעִל֖ ַע ַוּיְַחְׁשֶב֥ ּה ֹ֣לא יִָּׁשֵמ֑ יָה ּנָ֔עֹות ְוקֹוָל֖ ק ְׂשָפֶת֣ ּה ַר֚ ֶרת ַעל־ִלָּב֔ יא ְמַדֶּב֣ ה ִה֚ ר ֶאת־ִּפֽיָה׃ ְוַחּנָ֗ י ׁשֵֹמ֥ ל ִלְפֵנ֣י ה’ ְוֵעִל֖ ה ְלִהְתַּפֵּל֖  ִהְרְּבָת֔
י ְתָ֔ך ִלְפֵנ֖ י ִלְפֵנ֥י ה’׃ ַאל־ִּתֵּת֙ן ֶאת־ֲאָמ֣ ְך ֶאת־נְַפִׁש֖ ֹ֥ יִתי ָוֶאְׁשּפ ר ֹ֣לא ָׁשִת֑ ִכי ְוַי֥יִן ְוֵׁשָכ֖ ֹ֔ ה ְקַׁשת־֙רּוַח֙ ָאנ י ִאָּׁש֤ אֶמ֙ר ֹ֣לא ֲאדֹנִ֔ ֹ֙ ַען ַחָּנ֤ה ַוּת יִרי ֶאת־יֵיֵנְ֖ך ֵמָעָלֽיְִך׃ ַוַּת֨ ין ָהִס֥  ִּתְׁשַּתָּכִר֑

ן א ִׁשְפָחְתָ֛ך ֵח֖ אֶמר ִּתְמָצ֧ ֹ֕ ְלְּת ֵמִעּֽמֹו׃ ַוּת ר ָׁשַא֖ ְך ֲאֶׁש֥ ָלֵת֔ ל יִֵּת֙ן ֶאת־ֵׁש֣ י ְלָׁש֑לֹום ֵואֹלֵקי יְִׂשָרֵא֗ אֶמר ְלִכ֣ ֹ֖ ְרִּתי ַעד־ֵהּֽנָה׃ ַוַּיַ֧ען ֵעִל֛י ַוּי י ִּדַּב֥ י ְוַכְעִס֖ ב ִׂשיִח֛ ֹ֥  ַּבת־ְּבִלָּיַ֑על ִּכֽי־ֵמר
ָה ָתה ַוֵּיַ֤דע ֶאְלָקנָ֙ה ֶאת־ַחָּנ֣ה ִאְׁשּ֔תֹו ַוּֽיִזְְּכֶר֖ ם ָהָרָמ֑ אּו ֶאל־ֵּביָת֖ ֹ֥ בּו ַוּיָב ֶקר ַוִּיְֽׁשַּתֲחוּ֙ו ִלְפֵנ֣י ה’ ַוּיָֻׁש֛ ֹ֗ מּו ַבּב ּה ֽעֹוד׃ ַוּיְַׁשִּכ֣ ל ּוָפֶנ֥יָה ֹלא־ָהיּו־ָל֖ ה ְלַדְרָּכּ֙ה ַוּתֹאַכ֔ ֶלְך ָהִאָּׁש֤  ְּבֵעיֶנ֑יָך ַוֵּת֨

י ֵמה’ ְׁשִאְלִּתֽיו׃ ל ִּכ֥ א ֶאת־ְׁשמֹ֙ו ְׁשמּוֵא֔ ן ַוִּתְקָר֤ ֶלד ֵּב֑ ַהר ַחָּנ֖ה ַוֵּת֣ ים ַוַּת֥ ה’׃ ַויְִה֙י ִלְתֻק֣פֹות ַהּיִָמ֔

9 Hannah arose after eating in Shilo, and after drinking, when the tense family meal had ended. And Eli the priest 
was sitting on the chair near the doorpost of the Sanctuary of the Lord. 10 Hannah went inside [the Sanctuary] 
as she was embittered, hurt, and forlorn, Ho, and was weeping. 11 She vowed, saying: Lord of hosts, if You see 
the suffering of Your maidservant, and you remember me and not forget Your maidservant, and You give Your 
maidservant substantial offspring, a worthy, strong child, then I will give him to the Lord all the days of his life, and 
a razor will not come upon his head. 

12 And it was as she was praying extensively before the Lord, Eli was watching her mouth. 13 Hannah, she was 
speaking quietly in her heart; only her lips were moving, but her voice was not heard; and Eli therefore thought 
her to be drunk. 14 Eli said to her: Until when will you become drunk and act in an intoxicated manner? And if you 
are already drunk, remove the influence of your wine from yourself. It is unfitting to be drunk anywhere, certainly not 
in the house of God. 15 Hannah answered and said: No, my lord, you mistake me. I am an embittered woman; I did 
not drink wine or intoxicating drink at all, but instead I poured out my soul before the Lord. 16 Do not deem your 
maidservant to be a wicked woman who came drunk to the Tabernacle, for it is due to the extent of my grievance, 
the bitterness of my soul, and my anger that I have spoken at great length until now. 

17 When Eli heard her answer given in an entirely sober manner, he regretted his accusation. Eli answered and said: 
Go in peace. Eli immediately added words of encouragement for the future. And may the God of Israel grant your 
request that you requested of Him. I do not know what you requested, but I bless you that God should give you 
your wish. 18 She said: May your maidservant find favor in your eyes. May your words come to pass. The woman 
went on her way, and she ate as usual, and her face was no longer downcast as it was. Now she had renewed 
confidence and hope. 

19 They, the whole family, arose early in the morning, and prostrated themselves before the Lord upon their 
departure from the Tabernacle, and they returned, and came to their house to Rama. Elkana was intimate with 
Hannah his wife and on this occasion the Lord remembered her. 20 It was with the passage of the seasons, when 
another year had passed, that Hannah conceived and bore a son; she called his name Samuel [Shemuel], for she 
explained: I requested him [she’iltiv] from the Lord.
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TitleHurling Words Towards Heaven: Hannah’s Prayer

o Ask:

1.  What surprises you about Hannah’s prayer? What are some words you would use to characterize her prayer?
2.  What is Hannah’s state of mind during this prayer? What are the actions Hannah takes in this prayer?
3.  Even after Hannah explains what she was doing, why is Eli still surprised by her manner of prayer?  
4.  Hannah explains that her child’s name is from the phrase “I requested him from the Lord”. Does that  

surprise you in any way? According to that explanation, who is she giving credit to for her son’s existence? 

Given Eli’s reaction to Hannah’s way of praying, we can see that her prayer is unconventional — both in the way she 
prays and the words she uses. Hannah’s words are forceful, and her emotions charge the conversation with God and 
the interaction with Eli. She is bringing her grievances and giving them directly to God in anger, and Eli is completely 
surprised by this method and attitude. 

Part Two: Hurling Words at God (20 minutes)

Can emotions be transmitted in a prayer? Can a human even dare to be angry at God?  How can Hannah’s manner of 
praying be one that the Talmud would want us to learn from? Let us see what other commentators have made of this 
remarkable situation.

In Text #3 we return to the Talmud. Texts #4 and #5 are from Rabbi Yehiel E. Poupko, Judaic Scholar at the Jewish 
Federation of Metropolitan Chicago.

o Ask participants to read and discuss Texts #3, #4 and #5  in chavruta, and discuss the questions that follow. 

Chavruta is partnered learning. Learning with a friend or two allows you to share ideas and insights with one another as 
you read and discuss texts together. 

Text #3: Babylonian Talmud Berakhot 31b. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli.

.
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Having explained the unusual expression, “in her heart,” the Gemara 
cites what Rabbi Elazar said regarding another uncommon usage 
that appears regarding Ĥanna: Ĥanna hurled words toward Heaven, 
which is to say, she spoke brazenly against God. As it is said: “And 
she prayed unto the Lord,” which connotes that she hurled words 
toward Heaven. 

And regarding hurling words toward Heaven, Rabbi Elazar said that 
even Eliyahu hurled words toward Heaven in his prayer at Mount Car-
mel, as it is said: “Hear me, Lord, hear me, that this people will know 
that You, Lord, are God, for You have turned their hearts around” 
(Melakhim  � :� ), as if to claim that God had caused Israel to sin. 
Therefore, Rabbi Shmuel bar Rabbi Yitz ak said: From where do we 
know that the Holy One, Blessed be He, conceded to Eliyahu that he 
was correct? 

As it is wri en in a prophecy of the future: “In that day, says the Lord, 
I will assemble the lame, and I will gather those who are abandoned and 
those whom I have dealt in wickedness” (Mikha �:�). Here, God in-
dicates that He caused Israel to act wickedly. 

Similarly, Rabbi Ĥama son of Rabbi Ĥanina said: Were it not for 
these following three verses, the feet of the enemies of Israel (a eu-
phemism for Israel itself) would have slipped, for were it not for what 
was wri en, Israel would be unable to withstand God’s judgment.

One is the verse just mentioned in which it is wri en: “ ose whom 
I have dealt in wickedness.” And one is the verse in which it is wri en: 

“Behold, like clay in the po er’s hand, so are you in My hand, house 
of Israel” (Yirmiyahu � :�). And one is the verse in which it is wri en: 

“And I will give you a new heart and a new spirit I will place within you, 
and I will remove the heart of stone from your esh and I will give 
you a heart of esh” (Ye ezkel ��: �). From these three verses we learn 
that God in uences one’s decisions, and one is therefore not fully re-
sponsible for his actions.

Rav Pappa said that we find clearer proof here in the verse: “And I will 
place My spirit within you and I will cause you to walk in My statutes, 
and you will observe My decrees and do them” (Ye ezkel ��: ). 

Rabbi Elazar went on and said: Even Moshe hurled words toward 
Heaven, as it is said in the verse following the sin of those who com-
plained in the desert: “And Moshe prayed to the Lord and the fire 
subsided” (Bemidbar ��: ), and a midrash on this verse states: Do not 
read “to – el – the Lord,” but rather “upon – al – the Lord,” which in-
dicates that he hurled his words.N1

The Gemara explains the reason behind switching the le ers alef and 
ayin that serves as the basis for this teaching: For in many midrashim, 
the Sages of the beit midrash of Rabbi Eliezer ben Yaakov would read 
the le er alef as ayin and ayin as alef interchangeably.L1

The Sages of the beit midrash of Rabbi Yannai, however, say that we 
find Scriptural proof that Moshe hurled words toward Heaven from 
here in Moshe’s rebuke at the beginning of the book of Devarim: “And 
Di Zahav” (Devarim �:�); since there is no known place by that name it 
must be a veiled hint to something else. 

We must clarify: What is the verse “and Di Zahav” about? The Sages 
of the beit midrash of Rabbi YannaiB1 said that so said Moshe before 
the Holy One, Blessed be He, to atone for Israel a er the sin of the 
golden calf: Master of the Universe, because of the gold and silver 
that you gave Israel during the exodus from Egypt until they said 

“enough” – dai; this wealth is what caused Israel to make the golden 
calf!

י ַלּפֵ ּכְ ָבִרים ּדְ יָחה ִ ֵה ה ַחּנָ ֶאְלָעָזר י ַרּבִ ְוָאַמר
ד ְמַלּמֵ ה׳ ַעל ל ּלֵ ְתּפַ ַוּתִ ֶנאַמר ׁשֶ ַמְעָלה

י ַרּבִ וָאַמר ַמְעָלה י ַלּפֵ ּכְ ָבִרים ּדְ יָחה ִ ֵה ׁשֶ
ַמְעָלה י ַלּפֵ ּכְ ָבִרים ּדְ יח ִ ֵה וֵאִלָּיהּו ֶאְלָעָזר
ית ֲאחַֹרּנִ ם ִלּבָ ֶאת ֲהִסּבָֹת ה ְוַאּתָ ֶנאַמר ׁשֶ

ָחַזר ׁשֶ ִין ִמּנַ ִיְצָחק י ַרּבִ ר ּבַ מּוֵאל ׁשְ י ַרּבִ ָאַמר
ְלֵאִלָּיהּו לֹו ְוהֹוָדה הּוא רּוְך ּבָ דֹוׁש ַהּקָ
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ֲהֵרעִֹתי ר ַוֲאׁשֶ ְכִתיב ּדִ

לֹׁש ׁשָ ִאְלָמֵלא ֲחִניָנא י ַרּבִ ּבְ ָחָמא י ַרּבִ ָאַמר
ל ׁשֶ ַרְגֵליֶהם ּו ְ ִנְתמֹו לּו ַהּלָ ִמְקָראֹות

ָרֵאל ִיׂשְ ׂשֹוְנֵאי

ְכִתיב ּדִ ְוַחד ֲהֵרעִֹתי ר ַוֲאׁשֶ ְכִתיב ּדִ ַחד
ית ּבֵ ָיִדי ּבְ ם ַאּתֶ ן ּכֵ ַהּיֹוֵצר ַיד ּבְ ַכחֶֹמר ה ִהּנֵ
ֵלב ֶאת ַוֲהִסרִֹתי ְכִתיב ּדִ ְוַחד ָרֵאל ִיׂשְ

ר ׂשָ ּבָ ֵלב ָלֶכם י ְוָנַתּתִ ְרֶכם ׂשָ ִמּבְ ָהֶאֶבן

ן ֶאּתֵ רּוִחי ְוֶאת ֵמָהָכא ָאַמר א ּפָ ּפַ ַרב
ֵלכּו ּתֵ י חּקַ ּבְ ר ֲאׁשֶ ֵאת יִתי ְוָעׂשִ ֶכם ִקְרּבְ ּבְ

י ַלּפֵ ּכְ ָבִרים ּדְ יח ִ ּ ִה ה מׁשֶ ֶאְלָעָזר י ַרּבִ ְוָאַמר
ַאל ה׳ ֶאל ה מׁשֶ ל ּלֵ ַוִּיְתּפַ ֶנאַמר ׁשֶ ַמְעָלה

ה׳ ַעל א ֶאּלָ ה׳ ֶאל ְקִרי ּתִ

ן ְלַאְלִפי קֹוִרין ַיֲעקֹב ן ּבֶ אִליֶעֶזר י ַרּבִ ֵבי ּדְ ן ּכֵ ׁשֶ
ן ַאְלִפי ן ּוְלַעְייִני ן ַעְייִני

ָזָהב ְוִדי ֵמָהָכא ָאְמִרי אי ַיּנַ י ַרּבִ ֵבי ּדְ

ְך ּכָ אי ַיּנַ י ַרּבִ ֵבי ּדְ ָאְמִרי ָזָהב ְוִדי ַמאי
ִרּבֹונֹו הּוא רּוְך ּבָ דֹוׁש ַהּקָ ִלְפֵני ה מׁשֶ ָאַמר
ְעּתָ ּפַ ִהׁשְ ׁשֶ ְוָזָהב ֶסף ּכֶ ִביל ׁשְ ּבִ עֹוָלם ל ׁשֶ

ַרם ּגָ הּוא י ּדַ ָאְמרּו ׁשֶ ַעד ָרֵאל ְלִיׂשְ ָלֶהם
ָהֵעֶגל ֶאת ָעׂשּו ׁשֶ

n1From here we learn that when a drunk per-
son prays it is as if he engaged in idol wor-
ship – זרה עבודה עובד כאלו שמתפלל לשכור  :מכאן
Drunkenness confuses one’s mind, and a drunk 
person who stands in prayer will likely imagine 
falsities in his conception of the Divine. This is 
the foundation of idolatry (Rashba).

NOTES

l1Plaster – ר ַלְסּתֵ  The source of this word is :ּפְ
Greek {GREEK}, meaning design, creating a form, 
and in this context: false.

LANGUAGE

b1Sotah – ה ָ  A woman suspected by her :סֹו
husband of having been unfaithful. The Torah 
describes the procedure governing such a wom-
an (Bemidbar 5:11–31): First, her husband warns 
her in the presence of witnesses against her be-
ing alone with a specific man about whom he 
is suspicious. If she disobeys this warning and 
is observed alone with that man (even though 
there is no concrete evidence that she actually 
committed adultery), she and her husband can 
no longer live together as man and wife until 
she has undergone the following test to deter-
mine whether she has committed adultery. The 
woman (accompanied by her husband and two 
scholars) is taken to the Temple in Jerusalem 
and forced by the priests to stand in a public 
place while holding the special meal-o ering 
she is required to bring. There she is again ques-
tioned about her behavior. If she continues to 
protest her fidelity and takes an oath to that ef-
fect, a scroll is brought and the curses of the so-
tah mentioned in the Torah passage cited above 
are written on it. If she does not admit that she 
has committed adultery, the scroll is submerged 
in a clay vessel filled with water taken from the 
Temple basin and some earth from the oor of 
the Temple, and the scroll’s writing is dissolved 
in the water. She is then forced to drink that 
water. If the husband’s allegation is true, in the 
words of the Torah, “her belly shall swell and 
her thigh shall fall away” (Bemidbar 5:27), until 
ultimately she will die from the water’s curse. If 
she is innocent, the water will bring her blessing 
and she is permitted to resume normal marital 
relations with her husband.

BACKGROUND
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Having explained the unusual expression, “in her heart,” the Gemara 
cites what Rabbi Elazar said regarding another uncommon usage 
that appears regarding Ĥanna: Ĥanna hurled words toward Heaven, 
which is to say, she spoke brazenly against God. As it is said: “And 
she prayed unto the Lord,” which connotes that she hurled words 
toward Heaven. 

And regarding hurling words toward Heaven, Rabbi Elazar said that 
even Eliyahu hurled words toward Heaven in his prayer at Mount Car-
mel, as it is said: “Hear me, Lord, hear me, that this people will know 
that You, Lord, are God, for You have turned their hearts around” 
(Melakhim  � :� ), as if to claim that God had caused Israel to sin. 
Therefore, Rabbi Shmuel bar Rabbi Yitz ak said: From where do we 
know that the Holy One, Blessed be He, conceded to Eliyahu that he 
was correct? 

As it is wri en in a prophecy of the future: “In that day, says the Lord, 
I will assemble the lame, and I will gather those who are abandoned and 
those whom I have dealt in wickedness” (Mikha �:�). Here, God in-
dicates that He caused Israel to act wickedly. 

Similarly, Rabbi Ĥama son of Rabbi Ĥanina said: Were it not for 
these following three verses, the feet of the enemies of Israel (a eu-
phemism for Israel itself) would have slipped, for were it not for what 
was wri en, Israel would be unable to withstand God’s judgment.

One is the verse just mentioned in which it is wri en: “ ose whom 
I have dealt in wickedness.” And one is the verse in which it is wri en: 

“Behold, like clay in the po er’s hand, so are you in My hand, house 
of Israel” (Yirmiyahu � :�). And one is the verse in which it is wri en: 

“And I will give you a new heart and a new spirit I will place within you, 
and I will remove the heart of stone from your esh and I will give 
you a heart of esh” (Ye ezkel ��: �). From these three verses we learn 
that God in uences one’s decisions, and one is therefore not fully re-
sponsible for his actions.

Rav Pappa said that we find clearer proof here in the verse: “And I will 
place My spirit within you and I will cause you to walk in My statutes, 
and you will observe My decrees and do them” (Ye ezkel ��: ). 

Rabbi Elazar went on and said: Even Moshe hurled words toward 
Heaven, as it is said in the verse following the sin of those who com-
plained in the desert: “And Moshe prayed to the Lord and the fire 
subsided” (Bemidbar ��: ), and a midrash on this verse states: Do not 
read “to – el – the Lord,” but rather “upon – al – the Lord,” which in-
dicates that he hurled his words.N1

The Gemara explains the reason behind switching the le ers alef and 
ayin that serves as the basis for this teaching: For in many midrashim, 
the Sages of the beit midrash of Rabbi Eliezer ben Yaakov would read 
the le er alef as ayin and ayin as alef interchangeably.L1

The Sages of the beit midrash of Rabbi Yannai, however, say that we 
find Scriptural proof that Moshe hurled words toward Heaven from 
here in Moshe’s rebuke at the beginning of the book of Devarim: “And 
Di Zahav” (Devarim �:�); since there is no known place by that name it 
must be a veiled hint to something else. 

We must clarify: What is the verse “and Di Zahav” about? The Sages 
of the beit midrash of Rabbi YannaiB1 said that so said Moshe before 
the Holy One, Blessed be He, to atone for Israel a er the sin of the 
golden calf: Master of the Universe, because of the gold and silver 
that you gave Israel during the exodus from Egypt until they said 

“enough” – dai; this wealth is what caused Israel to make the golden 
calf!

י ַלּפֵ ּכְ ָבִרים ּדְ יָחה ִ ֵה ה ַחּנָ ֶאְלָעָזר י ַרּבִ ְוָאַמר
ד ְמַלּמֵ ה׳ ַעל ל ּלֵ ְתּפַ ַוּתִ ֶנאַמר ׁשֶ ַמְעָלה

י ַרּבִ וָאַמר ַמְעָלה י ַלּפֵ ּכְ ָבִרים ּדְ יָחה ִ ֵה ׁשֶ
ַמְעָלה י ַלּפֵ ּכְ ָבִרים ּדְ יח ִ ֵה וֵאִלָּיהּו ֶאְלָעָזר
ית ֲאחַֹרּנִ ם ִלּבָ ֶאת ֲהִסּבָֹת ה ְוַאּתָ ֶנאַמר ׁשֶ

ָחַזר ׁשֶ ִין ִמּנַ ִיְצָחק י ַרּבִ ר ּבַ מּוֵאל ׁשְ י ַרּבִ ָאַמר
ְלֵאִלָּיהּו לֹו ְוהֹוָדה הּוא רּוְך ּבָ דֹוׁש ַהּקָ
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ֲהֵרעִֹתי ר ַוֲאׁשֶ ְכִתיב ּדִ

לֹׁש ׁשָ ִאְלָמֵלא ֲחִניָנא י ַרּבִ ּבְ ָחָמא י ַרּבִ ָאַמר
ל ׁשֶ ַרְגֵליֶהם ּו ְ ִנְתמֹו לּו ַהּלָ ִמְקָראֹות

ָרֵאל ִיׂשְ ׂשֹוְנֵאי

ְכִתיב ּדִ ְוַחד ֲהֵרעִֹתי ר ַוֲאׁשֶ ְכִתיב ּדִ ַחד
ית ּבֵ ָיִדי ּבְ ם ַאּתֶ ן ּכֵ ַהּיֹוֵצר ַיד ּבְ ַכחֶֹמר ה ִהּנֵ
ֵלב ֶאת ַוֲהִסרִֹתי ְכִתיב ּדִ ְוַחד ָרֵאל ִיׂשְ

ר ׂשָ ּבָ ֵלב ָלֶכם י ְוָנַתּתִ ְרֶכם ׂשָ ִמּבְ ָהֶאֶבן

ן ֶאּתֵ רּוִחי ְוֶאת ֵמָהָכא ָאַמר א ּפָ ּפַ ַרב
ֵלכּו ּתֵ י חּקַ ּבְ ר ֲאׁשֶ ֵאת יִתי ְוָעׂשִ ֶכם ִקְרּבְ ּבְ

י ַלּפֵ ּכְ ָבִרים ּדְ יח ִ ּ ִה ה מׁשֶ ֶאְלָעָזר י ַרּבִ ְוָאַמר
ַאל ה׳ ֶאל ה מׁשֶ ל ּלֵ ַוִּיְתּפַ ֶנאַמר ׁשֶ ַמְעָלה

ה׳ ַעל א ֶאּלָ ה׳ ֶאל ְקִרי ּתִ

ן ְלַאְלִפי קֹוִרין ַיֲעקֹב ן ּבֶ אִליֶעֶזר י ַרּבִ ֵבי ּדְ ן ּכֵ ׁשֶ
ן ַאְלִפי ן ּוְלַעְייִני ן ַעְייִני

ָזָהב ְוִדי ֵמָהָכא ָאְמִרי אי ַיּנַ י ַרּבִ ֵבי ּדְ

ְך ּכָ אי ַיּנַ י ַרּבִ ֵבי ּדְ ָאְמִרי ָזָהב ְוִדי ַמאי
ִרּבֹונֹו הּוא רּוְך ּבָ דֹוׁש ַהּקָ ִלְפֵני ה מׁשֶ ָאַמר
ְעּתָ ּפַ ִהׁשְ ׁשֶ ְוָזָהב ֶסף ּכֶ ִביל ׁשְ ּבִ עֹוָלם ל ׁשֶ

ַרם ּגָ הּוא י ּדַ ָאְמרּו ׁשֶ ַעד ָרֵאל ְלִיׂשְ ָלֶהם
ָהֵעֶגל ֶאת ָעׂשּו ׁשֶ

n1From here we learn that when a drunk per-
son prays it is as if he engaged in idol wor-
ship – זרה עבודה עובד כאלו שמתפלל לשכור  :מכאן
Drunkenness confuses one’s mind, and a drunk 
person who stands in prayer will likely imagine 
falsities in his conception of the Divine. This is 
the foundation of idolatry (Rashba).

NOTES

l1Plaster – ר ַלְסּתֵ  The source of this word is :ּפְ
Greek {GREEK}, meaning design, creating a form, 
and in this context: false.

LANGUAGE

b1Sotah – ה ָ  A woman suspected by her :סֹו
husband of having been unfaithful. The Torah 
describes the procedure governing such a wom-
an (Bemidbar 5:11–31): First, her husband warns 
her in the presence of witnesses against her be-
ing alone with a specific man about whom he 
is suspicious. If she disobeys this warning and 
is observed alone with that man (even though 
there is no concrete evidence that she actually 
committed adultery), she and her husband can 
no longer live together as man and wife until 
she has undergone the following test to deter-
mine whether she has committed adultery. The 
woman (accompanied by her husband and two 
scholars) is taken to the Temple in Jerusalem 
and forced by the priests to stand in a public 
place while holding the special meal-o ering 
she is required to bring. There she is again ques-
tioned about her behavior. If she continues to 
protest her fidelity and takes an oath to that ef-
fect, a scroll is brought and the curses of the so-
tah mentioned in the Torah passage cited above 
are written on it. If she does not admit that she 
has committed adultery, the scroll is submerged 
in a clay vessel filled with water taken from the 
Temple basin and some earth from the oor of 
the Temple, and the scroll’s writing is dissolved 
in the water. She is then forced to drink that 
water. If the husband’s allegation is true, in the 
words of the Torah, “her belly shall swell and 
her thigh shall fall away” (Bemidbar 5:27), until 
ultimately she will die from the water’s curse. If 
she is innocent, the water will bring her blessing 
and she is permitted to resume normal marital 
relations with her husband.

BACKGROUND

      
Text #4: Rabbi Yehiel E. Poupko. “Personality and Prayer.” Chana: A Life in Prayer,  
p. 48-49. Arthur Kurzweil Books, 2017.

Heti’akh, “hurling!”! Imagine that —  a pious Jew hurling words at God! Rabbi Eleazar bases his statement on the 
use of the preposition al, “upon,” rather than el, “to.” His description of Chana in prayer is supported by the verb “to 
pray”, le-hitpaleyl, whose root is pll. This is a complex and difficult word. Its various uses and contexts have shaped 
its meanings and functions. While “prayer” may be the only available word for translating the Hebrew word tefila, it is 
tepid and weak, decidedly inadequate...Prayer implies speech that moves in only one direction, from the petitioner to 
the one in power...Tefila takes place in and for the relationship between God and person. Tefila is the relationship.

37THE GLOBAL DAY OF JEWISH LEARNING                                               November 17, 2019     www.theglobalday.org       



38

Title

Text #5: Rabbi Yehiel E. Poupko. “Bargain, Contract, and Purchase.” Chana: A Life in 
Prayer, p. 67. Arthur Kurzweil Books, 2017.

Chana confronts God. At first we can only imagine what she says. Initially, the text does not present the content 
of her tefila. Possibly it is just despair. We know that she is direct with God in her bitterness. Only after she pours 
forth her desolation to God does she turn to Him with something other than the appeal of the petitioner. She 
presents her prayer request in a manner not often seen in TaNaKh. She does not merely seek something from God. 
Rather, in exchange for a request granted, she offers God something in return: if you give me, I will give you. This 
kind of prayer expresses both judgment and intercession. As she seeks something from God, Chana judges her 
circumstance and concludes, like others in TaNaKh, that her situation is unjust. 

o Ask:

1.  Do these commentaries change how you interpret Hannah’s emotional state? How or why?
2.  We read that Hannah hurls words at God. What does it mean to speak to God in anger?  

What are the sages saying in this text about how we approach God with our words? 
3.  Do you believe it is presumptuous to “hurl words” or negotiate with God during prayer?  

Are you surprised that the Sages have not condemned Hannah for her chutzpah?
4.  Does seeing tefila as “the relationship” change your understanding of prayer at all? If it is a relationship, 

 can prayer be a “quid pro quo” exchange or a negotiation with God?  Why or why not? 

The Talmud does not shy away from the notion that prayer is something “in the heart”, and that it is full of emotion. The 
Talmud says that Hannah “hurls” her words at God, highlighting the emotional stress that she feels, connecting her 
urge to pray to the need to unburden her heart. According to Rabbi Poupko, that is the essence of prayer. To say that 
tefila is simply prayer is not enough. Tefila is the relationship, not only the words that are said in a prayer. 

What, then, can Hannah’s prayer teach us about the way we pray today? 

Conclusion (20 minutes)

Let’s read from two essays about prayer by contemporary commentators. The first is from Rabbi Abraham Joshua  
Heschel (1907–1972), a Polish-born philosopher, author, teacher and civil rights activist in America. The next is from 
Rabbi Adin Even-Israel Steinsaltz. One of the leading scholars of this century, Rabbi Steinsaltz is best known for his 
commentaries on the Bible and Talmud, and for his work on Jewish mysticism.

o Read text #6 and #7 aloud. 

Text #6: Rabbi Abraham Joshua Heschel. “On Prayer,” 1969.

Prayer is meaningless unless it is subversive, unless it seeks to overthrow and to ruin the pyramids of callousness, 
hatred, opportunism, falsehood. The liturgical movement must become a revolutionary movement, seeking to 
overthrow the forces that continue to destroy the promise, the hope, and the vision.
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Text #7: Rabbi Adin Even-Israel Steinsaltz. “A Personal Relationship with God,” 2010.

...No matter whether we acknowledge it or not, each of us has a personal relationship with God. My relationship 
is always personal and private; precisely because He is so infinite and unlimited, He relates personally and 
specifically to me. It always is a one-to-one relationship, when I am by myself as well as when I am in a crowd; 
somehow we are always alone together.

That is why prayer, no matter the form, is so important. Prayer is always a conversation with God. It is the way 
we relate feelings, fears or aspirations, or make requests. There is also prayer for one’s community, for one’s own 
nation or for the world as a whole. And prayer can also be a different sort of conversation: an urge to say thank 
you, to say: how good it is that You are there...

More than that — we can appeal. Human beings have the right (perhaps also the duty) to converse with God, to 
ask things from Him and also to complain to Him, to claim: “You’re not right.” It is the same right that a child has to 
cry and to say, “Why do other kids get more?” A human being is entitled to complain. God wants us to be honest 
with Him. But still and all, He cannot be judged.

o Ask:

1. Rabbi Heschel says prayer is a subversive act. Do you agree or disagree? Why?
2.  Rabbi Steinsaltz says that prayer is always a conversation. What do you think that means? How might that 

affect the way you pray? 

Rabbi Heschel and Rabbi Steinsaltz, like the prayer of Hannah, challenge us to understand prayer as more than saying 
“Can I have this please?” Prayer is thoughtful; it is work of the heart, a relationship, a revolution, a conversation, and 
more. Hannah is not afraid to bring her full self to God. She is willing to hurl her words at God to show what is in her 
heart, and in those words show the active nature of her relationship with God. Hannah is a model of Jewish prayer 
precisely because she demanded what she needed and brought her whole self into the experience, not despite it. 

o Reflect with your chavruta partner: 

1.  What do you gain when you view prayer as “work of the heart”? How might this affect the way you experience 
private, spontaneous prayer? How might it change the way you approach prescribed or public prayers?

2.  What does it mean to be “real” in prayer? What is difficult about bringing our whole selves into prayer? What is 
empowering about it?

3.  Is there anything you’ve learned from Hannah about how the words we use in prayer affect how we engage the 
Divine? Is there anything from today’s learning that you might take into your next experience of prayer?
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Introduction

Text #1: Babylonian Talmud Berakhot 31a. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli.

.

       

 190 Perek V . 31b  

Rav Hamnuna said: How many great halakhot are there to learn 
from these verses from Ĥanna’s prayer. For so it says: “And Ĥanna 
spoke in her heart, only her lips moved and her voice could not be 
heard, so Eli thought her to be drunk.” (Shmuel  �:��). The Gemara 
specifies: From this verse, “And Ĥanna spoke in her heart” we 
learn that one who prays must direct his heart in his prayer. And 
from this verse, “Only her lips moved,” we learn that one who 
prays must articulate his words with his lips, not only with his 
heart.H10 And from this verse, “And her voice could not be heard” 
we learn that it is forbidden to raise one’s voice in prayer for the 
Amida prayer must be said silently. And from this verse, “So Eli 
thought her to be drunk,” we learn that a drunken person is pro-
hibited from prayer, which is why he rebuked her.H11

On the subject of Eli’s rebuke of Ĥanna – as it is said, “And Eli said 
to her: How long will you remain drunk? Remove your wine from 
yourself!” (Shmuel  �:��) – Rabbi Elazar said: From this verse we 
learn that one who sees in his fellow

something he believes to be inappropriate, he must reprimand 
him for it.H1 “And Ĥanna answered and she said no, my master, I 
am a woman of sorrowful spirit, and I have drunk neither wine nor 
liquor, but I pour out my soul before the Lord” (Shmuel  �:��). 

Regarding the words, “No, my master,” Ulla said – and some say 
that Rabbi Yose son of Rabbi Ĥanina said – that she said to him, 
hinting: With regard to this, you are not a master, and the holy 
spirit does not rest upon you, for you suspect me of this which is 
not true. 

Some say another version, that she said to him in a questioning 
manner: Are you not a master? Are not the Shekhina – Divine 
Presence – and holy spirit with you? For you judged me to be 
guilty, and you did not judge me to be innocent. Do you not know 
that I am a woman of sorrowful spirit?

Regarding Ĥanna’s explanation that “I have drunk neither wine 
nor liquor,” Rabbi ElazarP1 said: From here we learn that one who 
is wrongly suspected of something cannot be satisfied simply with 
the personal knowledge of his innocence, but must make it known 
that he is innocent and clear himself of suspicion. 

“Do not take your maidservant as a bat beliya’al – “wicked wom-
an” – for out of the abundance of my complaint and anger have I 
spoken until now” (Shmuel  �:��). Regarding the challenging ex-
pression bat beliya’al, Rabbi Elazar said: From here we learn that 
when a drunk person prays it is as if he engaged in idol worship,N1 
for Ĥanna, who is suspected of praying while drunk defends herself 
and says here “Do not take your maidservant as a bat beliya’al,” and 
it says there regarding a city that has been lured into idol worship: 

“Benei beliya’al – ” wicked people “ – have gone out from your 
midst and have lured the inhabitants of their city, saying let us go 
and serve other gods which we have not known” (Devarim ��:��). 

From the comparison of these two verses we ascertain that just as 
there – in the case of a city lured into idol worship – beliya’al indi-
cates one who engages in idol worship, so too here – in the case of 
one who prays while drunk – beliya’al indicates one who engages in 
idol worship.

ְבְרָווָתא ּגַ ִהְלְכָתא ה ּמָ ּכַ ַהְמנּוָנא ַרב ָאַמר
ה ״ְוַחּנָ ה ַחּנָ ּדְ ְקָרֵאי ֵמָהֵני ַמע ְלִמׁשְ א ִאיּכָ
ל ּלֵ ְתּפַ ַלּמִ אן ִמּכָ ּה״ ִלּבָ ַעל ֶרת ְמַדּבֶ ִהיא

ָנעֹות״ ָפֶתיָה ׂשְ ״ַרק ִלּבֹו ין ְּיַכּוֵ ׁשֶ ָצִריְך
״ְוקֹוָלּה ָפָתיו ׂשְ ּבִ ַּיְחּתֹוְך ׁשֶ ל ּלֵ ְתּפַ ַלּמִ אן ִמּכָ
קֹולֹו יּה ְלַהְגּבִ ָאסּור ׁשֶ אן ִמּכָ ״ ֵמע ָ ִיּשׁ לֹא
אן ִמּכָ ּכָֹרה״ ְלׁשִ ֵעִלי ֶבָה ״ַוַּיְחׁשְ תֹו ְתִפּלָ ּבִ

ל ּלֵ ְלִהְתּפַ ָאסּור ּכֹור ִ ּשׁ ׁשֶ

וגו׳ ִרין״ ּכָ ּתַ ׁשְ ּתִ ָמַתי ַעד ֵעִלי ֵאֶליָה ״ַוּיֹאֶמר
ֲחֵברֹו ּבַ ָלרֹוֶאה אן ִמּכָ ֶאְלָעָזר י ַרּבִ ָאַמר
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ה ַחּנָ ַען ַוּתַ ְלהֹוִכיחֹו ָצִריְך ָהגּון ֵאינֹו ׁשֶ ָבר ּדָ
ֲאדֹוִני לֹא ַוּתֹאֶמר

ֲחִניָנא י ַרּבִ ּבְ יֹוִסי י ַרּבִ ְוִאיֵתיָמא א עּוּלָ ָאַמר
ְולֹא ֶזה ָדָבר ּבְ ה ַאּתָ ָאדֹון לֹא ֵליּה ָאְמָרה
ֵדִני חֹוׁשְ ה ַאּתָ ׁשֶ ָעֶליָך ׁשֹוָרה ַהּקֹוֶדׁש רּוח

ֶזה ְבָדָבר

ָאדֹון לֹא ֵליּה ָאְמָרה ָהִכי ָאְמִרי ּדְ א ִאיּכָ
ְך ּבָ ּגַ ַהּקֹוֶדׁש ְורּוח ִכיָנה ׁשְ א ִאיּכָ ָלאו ה ַאּתָ

ִמי ְזכּות ְלַכף ִני ּתַ ּנְ ּדַ ְולֹא חֹוָבה ְלַכף ִני ְנּתַ ּדַ ׁשֶ
ָאנֹוִכי רּוח ת ְקׁשַ ה ָ ִאּשׁ ּדְ ָיְדַעת ָלא

ֶאְלָעָזר י ַרּבִ ָאַמר ִתיִתי ׁשָ לֹא ָכר ְוׁשֵ ְוַיִין
ִריְך ּצָ ׁשֶ ּבֹו ֵאין ׁשֶ ָדָבר ּבְ ד ְחׁשָ ַלּנֶ אן ִמּכָ

ְלהֹוִדיעֹו

ִלָיַעל ּבְ ת ּבַ ִלְפֵני ֲאָמֶתָך ֶאת ן ּתֵ ּתִ ַאל
ל ּלֵ ְתּפַ ּמִ ׁשֶ ּכֹור ְלׁשִ אן ִמּכָ ֶאְלָעָזר י ַרּבִ ָאַמר
ִלְפֵני ָהָכא ִתיב ּכְ ָזָרה ֲעבֹוָדה עֹוֵבד ִאיּלּו ּכְ
ֵני ּבְ ים ֲאָנׁשִ ָיְצאּו ָהָתם ּוְכִתיב ִלָּיַעל ּבְ ת ּבַ

ָך ְרּבֶ ִמּקִ ְבִלַּיַעל

ֲעבֹוָדה אן ּכָ ַאף ָזָרה ֲעבֹוָדה ָהָלן ּלְ ַמה
ָזָרה

h10One who prays must articulate with his lips –
ָפָתיו ׂשְ ּבִ ַּיְחּתֹוְך ׁשֶ ל ּלֵ ְתּפַ ַלּמִ אן  One may not merely :ִמּכָ
pray in his heart, but must mouth his words. However, 
one should not pray out loud unless he is alone and 
cannot otherwise concentrate on his prayer. When 
with a congregation, one should pray in such a way 
that his voice is not heard by anyone else and does 
not interfere with anyone else’s prayer. (Rambam 
Sefer Avoda, Hilkhot Me’ila 5:9; Shulĥan Arukh, Oraĥ 
Ĥayyim 101:2).

h11A drunken person is prohibited from prayer –
להתפלל אסור ששכור  One who drank a revi’it :מכאן
(quarter of a log) of wine may not pray until he be-
comes sober. One who drank more than a revi’it and 
has already prayed – if he is capable of speaking 
before the King, his prayer is valid, but if he is not 
capable of speaking before the King his prayer is 
a disgrace and he must repeat it when he is sober. 
There are various levels of intoxication, defined else-
where in the Talmud. (Rambam Sefer Avoda, Hilkhot 
Me’ila 4:17; Shulĥan Arukh, Oraĥ Ĥayyim 99:1).

HALAKHA

h1From this we learn that one who sees some-
thing inappropriate in his fellow, he must repri-
mand him – צריך הגון שאינו דבר בחברו לרואה מכאן
 If one sees that his friend has sinned or :להוכיחו
has followed an inappropriate path, it is a mitzva to 
encourage him to repent and to show him that his 
actions will lead him to transgression, even if he did 
not explicitly violate a Biblical prohibition. (Rambam 
Sefer HaMada, Hilkhot De’ot 6:7).

HALAKHA

p1Rabbi Elazar – ֶאְלָעָזר  In the Talmud, citations of :ַר׳
Rabbi Elazar with no patronymic refer to Rabbi Elazar 
ben Pedat, an amora of the second generation. He 
was born in Babylonia and immigrated to the Land 
of Israel and came to inherit the position of Rabbi 
Yoĥanan as the head of the Yeshiva in Tiberias. In 
Babylonia he was a student of both Rav and Shmuel. 
His teacher in the Land of Israel was Rabbi Ĥanina bar 
Ĥama. He also studied with Rabbi Oshaya, but his 
main teacher was Rabbi Yoĥanan, and, in time, he 
came to be considered his colleague. The connection 
between Rabbi Yoĥanan and Rabbi Elazar was so 
close that at times the Gemara brings a challenge 
from one upon the other with the assumption that 
their opinions must certainly not be contradictory. 

He admired Rabbi Yoĥanan despite that initially, 
because of his Babylonian customs, he complained 
about him. Over time, however, their relationship 
grew and ultimately Rabbi Yoĥanan said of him: “I 
saw the son of Pedat sitting and expounding like 
Moshe from the mouth of the Mighty One.” Many 
Sages transmit teachings in his name, especially 
Rabbi Abbahu. He was poor for most of his life, and 
only in his final years did his situation improve, and 

PERSONALITIES

n1From here we learn that when a drunk person 
prays it is as if he engaged in idol worship – מכאן
זרה עבודה עובד כאלו שמתפלל  Drunkenness :לשכור
confuses one’s mind, and a drunk person who stands 
in prayer will likely imagine falsities in his concep-
tion of the Divine. This is the foundation of idolatry 
(Rashba).

NOTES

Part One: Hannah Prays

Text #2: 1 Samuel 1:9-20. English translation [bold text] and abridged commentary [plain text] by Rabbi Adin 
Even-Israel Steinsaltz in The Steinsaltz Nevi’im, Koren Publishers Jerusalem.

ר ה’ ֶדר ַוּתֹאַמ֗ ר נֶ֜ ֹ֨ ה ִתְבֶּכֽה׃ ַוִּתּד ֹ֥ ַרת ָנֶ֑פׁש ַוִּתְתַּפֵּל֥ל ַעל־ה’ ּוָבכ יא ָמ֣ א ַעל־ְמזּוַז֖ת ֵהיַכ֥ל ה’׃ ְוִה֖ ן יֵֹׁש֙ב ַעל־ַהִּכֵּס֔ י ַהּכֵֹה֗ ה ְוֵעִל֣ ֹ֑ י ָׁשת י ָאְכָל֥ה ְבִׁשֹ֖לה ְוַאֲחֵר֣ ה ַאֲחֵר֛ ָקם ַחּנָ֔  ַוָּת֣
י ה ֹלא־יֲַעֶל֥ה ַעל־רֹאֽׁשֹו׃ ְוָהיָ֙ה ִּכ֣ יו ּומֹוָר֖ י ַחּיָ֔ יו ַלֽה’ ָּכל־יְֵמ֣ ים ּונְַתִּת֤ ה ַלֲאָמְתָ֖ך ֶזַ֣רע ֲאנִָׁש֑ ָך ְונַָתָּת֥ ח ֶאת־ֲאָמֶת֔ נִ֙י ְוֹֽלא־ִתְׁשַּכ֣ ָך ּוזְַכְרַּת֙ ה ׀ ָּבֳעִנ֣י ֲאָמֶת֗ ה ִתְרֶא֣ ֹ֥  ְצָב֜אֹות ִאם־ָרא
י י ַעד־ָמַת֖ אֶמר ֵאֶל֙יָה֙ ֵעִל֔ ֹ֤ ה׃ ַוּי י ְלִׁשּכָֹרֽ ָה ֵעִל֖ ַע ַוּיְַחְׁשֶב֥ ּה ֹ֣לא יִָּׁשֵמ֑ יָה ּנָ֔עֹות ְוקֹוָל֖ ק ְׂשָפֶת֣ ּה ַר֚ ֶרת ַעל־ִלָּב֔ יא ְמַדֶּב֣ ה ִה֚ ר ֶאת־ִּפֽיָה׃ ְוַחּנָ֗ י ׁשֵֹמ֥ ל ִלְפֵנ֣י ה’ ְוֵעִל֖ ה ְלִהְתַּפֵּל֖  ִהְרְּבָת֔
י ְתָ֔ך ִלְפֵנ֖ י ִלְפֵנ֥י ה’׃ ַאל־ִּתֵּת֙ן ֶאת־ֲאָמ֣ ְך ֶאת־נְַפִׁש֖ ֹ֥ יִתי ָוֶאְׁשּפ ר ֹ֣לא ָׁשִת֑ ִכי ְוַי֥יִן ְוֵׁשָכ֖ ֹ֔ ה ְקַׁשת־֙רּוַח֙ ָאנ י ִאָּׁש֤ אֶמ֙ר ֹ֣לא ֲאדֹנִ֔ ֹ֙ ַען ַחָּנ֤ה ַוּת יִרי ֶאת־יֵיֵנְ֖ך ֵמָעָלֽיְִך׃ ַוַּת֨ ין ָהִס֥  ִּתְׁשַּתָּכִר֑
ן א ִׁשְפָחְתָ֛ך ֵח֖ אֶמר ִּתְמָצ֧ ֹ֕ ְלְּת ֵמִעּֽמֹו׃ ַוּת ר ָׁשַא֖ ְך ֲאֶׁש֥ ָלֵת֔ ל יִֵּת֙ן ֶאת־ֵׁש֣ י ְלָׁש֑לֹום ֵואֹלֵקי יְִׂשָרֵא֗ אֶמר ְלִכ֣ ֹ֖ ְרִּתי ַעד־ֵהּֽנָה׃ ַוַּיַ֧ען ֵעִל֛י ַוּי י ִּדַּב֥ י ְוַכְעִס֖ ב ִׂשיִח֛ ֹ֥  ַּבת־ְּבִלָּיַ֑על ִּכֽי־ֵמר
ָה ָתה ַוֵּיַ֤דע ֶאְלָקנָ֙ה ֶאת־ַחָּנ֣ה ִאְׁשּ֔תֹו ַוּֽיִזְְּכֶר֖ ם ָהָרָמ֑ אּו ֶאל־ֵּביָת֖ ֹ֥ בּו ַוּיָב ֶקר ַוִּיְֽׁשַּתֲחוּ֙ו ִלְפֵנ֣י ה’ ַוּיָֻׁש֛ ֹ֗ מּו ַבּב ּה ֽעֹוד׃ ַוּיְַׁשִּכ֣ ל ּוָפֶנ֥יָה ֹלא־ָהיּו־ָל֖ ה ְלַדְרָּכּ֙ה ַוּתֹאַכ֔ ֶלְך ָהִאָּׁש֤  ְּבֵעיֶנ֑יָך ַוֵּת֨
י ֵמה’ ְׁשִאְלִּתֽיו׃ ל ִּכ֥ א ֶאת־ְׁשמֹ֙ו ְׁשמּוֵא֔ ן ַוִּתְקָר֤ ֶלד ֵּב֑ ַהר ַחָּנ֖ה ַוֵּת֣ ים ַוַּת֥ ה’׃ ַויְִה֙י ִלְתֻק֣פֹות ַהּיִָמ֔

9 Hannah arose after eating in Shilo, and after drinking, when the tense family meal had ended. And Eli the priest 
was sitting on the chair near the doorpost of the Sanctuary of the Lord. 10 Hannah went inside [the Sanctuary] 
as she was embittered, hurt, and forlorn, Ho, and was weeping. 11 She vowed, saying: Lord of hosts, if You see 
the suffering of Your maidservant, and you remember me and not forget Your maidservant, and You give Your 
maidservant substantial offspring, a worthy, strong child, then I will give him to the Lord all the days of his life, 
and a razor will not come upon his head. 

12 And it was as she was praying extensively before the Lord, Eli was watching her mouth. 13 Hannah, she was 
speaking quietly in her heart; only her lips were moving, but her voice was not heard; and Eli therefore thought 
her to be drunk. 14 Eli said to her: Until when will you become drunk and act in an intoxicated manner? And if you 
are already drunk, remove the influence of your wine from yourself. It is unfitting to be drunk anywhere, certainly not 
in the house of God. 15 Hannah answered and said: No, my lord, you mistake me. I am an embittered woman; I 
did not drink wine or intoxicating drink at all, but instead I poured out my soul before the Lord. 16 Do not deem 
your maidservant to be a wicked woman who came drunk to the Tabernacle, for it is due to the extent of my 
grievance, the bitterness of my soul, and my anger that I have spoken at great length until now. 
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17 When Eli heard her answer given in an entirely sober manner, he regretted his accusation. Eli answered and said: Go in 
peace. Eli immediately added words of encouragement for the future. And may the God of Israel grant your request that 
you requested of Him. I do not know what you requested, but I bless you that God should give you your wish. 18 She said: 
May your maidservant find favor in your eyes. May your words come to pass. The woman went on her way, and she 
ate as usual, and her face was no longer downcast as it was. Now she had renewed confidence and hope. 

19 They, the whole family, arose early in the morning, and prostrated themselves before the Lord upon their 
departure from the Tabernacle, and they returned, and came to their house to Rama. Elkana was intimate with 
Hannah his wife and on this occasion the Lord remembered her. 20 It was with the passage of the seasons, when 
another year had passed, that Hannah conceived and bore a son; she called his name Samuel [Shemuel], for she 
explained: I requested him [she’iltiv] from the Lord.

Part Two: Hurling Words at God 

Text #3: Babylonian Talmud Berakhot 31b. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli.

.
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Having explained the unusual expression, “in her heart,” the Gemara 
cites what Rabbi Elazar said regarding another uncommon usage 
that appears regarding Ĥanna: Ĥanna hurled words toward Heaven, 
which is to say, she spoke brazenly against God. As it is said: “And 
she prayed unto the Lord,” which connotes that she hurled words 
toward Heaven. 

And regarding hurling words toward Heaven, Rabbi Elazar said that 
even Eliyahu hurled words toward Heaven in his prayer at Mount Car-
mel, as it is said: “Hear me, Lord, hear me, that this people will know 
that You, Lord, are God, for You have turned their hearts around” 
(Melakhim  � :� ), as if to claim that God had caused Israel to sin. 
Therefore, Rabbi Shmuel bar Rabbi Yitz ak said: From where do we 
know that the Holy One, Blessed be He, conceded to Eliyahu that he 
was correct? 

As it is wri en in a prophecy of the future: “In that day, says the Lord, 
I will assemble the lame, and I will gather those who are abandoned and 
those whom I have dealt in wickedness” (Mikha �:�). Here, God in-
dicates that He caused Israel to act wickedly. 

Similarly, Rabbi Ĥama son of Rabbi Ĥanina said: Were it not for 
these following three verses, the feet of the enemies of Israel (a eu-
phemism for Israel itself) would have slipped, for were it not for what 
was wri en, Israel would be unable to withstand God’s judgment.

One is the verse just mentioned in which it is wri en: “ ose whom 
I have dealt in wickedness.” And one is the verse in which it is wri en: 

“Behold, like clay in the po er’s hand, so are you in My hand, house 
of Israel” (Yirmiyahu � :�). And one is the verse in which it is wri en: 

“And I will give you a new heart and a new spirit I will place within you, 
and I will remove the heart of stone from your esh and I will give 
you a heart of esh” (Ye ezkel ��: �). From these three verses we learn 
that God in uences one’s decisions, and one is therefore not fully re-
sponsible for his actions.

Rav Pappa said that we find clearer proof here in the verse: “And I will 
place My spirit within you and I will cause you to walk in My statutes, 
and you will observe My decrees and do them” (Ye ezkel ��: ). 

Rabbi Elazar went on and said: Even Moshe hurled words toward 
Heaven, as it is said in the verse following the sin of those who com-
plained in the desert: “And Moshe prayed to the Lord and the fire 
subsided” (Bemidbar ��: ), and a midrash on this verse states: Do not 
read “to – el – the Lord,” but rather “upon – al – the Lord,” which in-
dicates that he hurled his words.N1

The Gemara explains the reason behind switching the le ers alef and 
ayin that serves as the basis for this teaching: For in many midrashim, 
the Sages of the beit midrash of Rabbi Eliezer ben Yaakov would read 
the le er alef as ayin and ayin as alef interchangeably.L1

The Sages of the beit midrash of Rabbi Yannai, however, say that we 
find Scriptural proof that Moshe hurled words toward Heaven from 
here in Moshe’s rebuke at the beginning of the book of Devarim: “And 
Di Zahav” (Devarim �:�); since there is no known place by that name it 
must be a veiled hint to something else. 

We must clarify: What is the verse “and Di Zahav” about? The Sages 
of the beit midrash of Rabbi YannaiB1 said that so said Moshe before 
the Holy One, Blessed be He, to atone for Israel a er the sin of the 
golden calf: Master of the Universe, because of the gold and silver 
that you gave Israel during the exodus from Egypt until they said 

“enough” – dai; this wealth is what caused Israel to make the golden 
calf!

י ַלּפֵ ּכְ ָבִרים ּדְ יָחה ִ ֵה ה ַחּנָ ֶאְלָעָזר י ַרּבִ ְוָאַמר
ד ְמַלּמֵ ה׳ ַעל ל ּלֵ ְתּפַ ַוּתִ ֶנאַמר ׁשֶ ַמְעָלה

י ַרּבִ וָאַמר ַמְעָלה י ַלּפֵ ּכְ ָבִרים ּדְ יָחה ִ ֵה ׁשֶ
ַמְעָלה י ַלּפֵ ּכְ ָבִרים ּדְ יח ִ ֵה וֵאִלָּיהּו ֶאְלָעָזר
ית ֲאחַֹרּנִ ם ִלּבָ ֶאת ֲהִסּבָֹת ה ְוַאּתָ ֶנאַמר ׁשֶ

ָחַזר ׁשֶ ִין ִמּנַ ִיְצָחק י ַרּבִ ר ּבַ מּוֵאל ׁשְ י ַרּבִ ָאַמר
ְלֵאִלָּיהּו לֹו ְוהֹוָדה הּוא רּוְך ּבָ דֹוׁש ַהּקָ
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ֲהֵרעִֹתי ר ַוֲאׁשֶ ְכִתיב ּדִ

לֹׁש ׁשָ ִאְלָמֵלא ֲחִניָנא י ַרּבִ ּבְ ָחָמא י ַרּבִ ָאַמר
ל ׁשֶ ַרְגֵליֶהם ּו ְ ִנְתמֹו לּו ַהּלָ ִמְקָראֹות

ָרֵאל ִיׂשְ ׂשֹוְנֵאי

ְכִתיב ּדִ ְוַחד ֲהֵרעִֹתי ר ַוֲאׁשֶ ְכִתיב ּדִ ַחד
ית ּבֵ ָיִדי ּבְ ם ַאּתֶ ן ּכֵ ַהּיֹוֵצר ַיד ּבְ ַכחֶֹמר ה ִהּנֵ
ֵלב ֶאת ַוֲהִסרִֹתי ְכִתיב ּדִ ְוַחד ָרֵאל ִיׂשְ

ר ׂשָ ּבָ ֵלב ָלֶכם י ְוָנַתּתִ ְרֶכם ׂשָ ִמּבְ ָהֶאֶבן

ן ֶאּתֵ רּוִחי ְוֶאת ֵמָהָכא ָאַמר א ּפָ ּפַ ַרב
ֵלכּו ּתֵ י חּקַ ּבְ ר ֲאׁשֶ ֵאת יִתי ְוָעׂשִ ֶכם ִקְרּבְ ּבְ

י ַלּפֵ ּכְ ָבִרים ּדְ יח ִ ּ ִה ה מׁשֶ ֶאְלָעָזר י ַרּבִ ְוָאַמר
ַאל ה׳ ֶאל ה מׁשֶ ל ּלֵ ַוִּיְתּפַ ֶנאַמר ׁשֶ ַמְעָלה

ה׳ ַעל א ֶאּלָ ה׳ ֶאל ְקִרי ּתִ

ן ְלַאְלִפי קֹוִרין ַיֲעקֹב ן ּבֶ אִליֶעֶזר י ַרּבִ ֵבי ּדְ ן ּכֵ ׁשֶ
ן ַאְלִפי ן ּוְלַעְייִני ן ַעְייִני

ָזָהב ְוִדי ֵמָהָכא ָאְמִרי אי ַיּנַ י ַרּבִ ֵבי ּדְ

ְך ּכָ אי ַיּנַ י ַרּבִ ֵבי ּדְ ָאְמִרי ָזָהב ְוִדי ַמאי
ִרּבֹונֹו הּוא רּוְך ּבָ דֹוׁש ַהּקָ ִלְפֵני ה מׁשֶ ָאַמר
ְעּתָ ּפַ ִהׁשְ ׁשֶ ְוָזָהב ֶסף ּכֶ ִביל ׁשְ ּבִ עֹוָלם ל ׁשֶ

ַרם ּגָ הּוא י ּדַ ָאְמרּו ׁשֶ ַעד ָרֵאל ְלִיׂשְ ָלֶהם
ָהֵעֶגל ֶאת ָעׂשּו ׁשֶ

n1From here we learn that when a drunk per-
son prays it is as if he engaged in idol wor-
ship – זרה עבודה עובד כאלו שמתפלל לשכור  :מכאן
Drunkenness confuses one’s mind, and a drunk 
person who stands in prayer will likely imagine 
falsities in his conception of the Divine. This is 
the foundation of idolatry (Rashba).

NOTES

l1Plaster – ר ַלְסּתֵ  The source of this word is :ּפְ
Greek {GREEK}, meaning design, creating a form, 
and in this context: false.

LANGUAGE

b1Sotah – ה ָ  A woman suspected by her :סֹו
husband of having been unfaithful. The Torah 
describes the procedure governing such a wom-
an (Bemidbar 5:11–31): First, her husband warns 
her in the presence of witnesses against her be-
ing alone with a specific man about whom he 
is suspicious. If she disobeys this warning and 
is observed alone with that man (even though 
there is no concrete evidence that she actually 
committed adultery), she and her husband can 
no longer live together as man and wife until 
she has undergone the following test to deter-
mine whether she has committed adultery. The 
woman (accompanied by her husband and two 
scholars) is taken to the Temple in Jerusalem 
and forced by the priests to stand in a public 
place while holding the special meal-o ering 
she is required to bring. There she is again ques-
tioned about her behavior. If she continues to 
protest her fidelity and takes an oath to that ef-
fect, a scroll is brought and the curses of the so-
tah mentioned in the Torah passage cited above 
are written on it. If she does not admit that she 
has committed adultery, the scroll is submerged 
in a clay vessel filled with water taken from the 
Temple basin and some earth from the oor of 
the Temple, and the scroll’s writing is dissolved 
in the water. She is then forced to drink that 
water. If the husband’s allegation is true, in the 
words of the Torah, “her belly shall swell and 
her thigh shall fall away” (Bemidbar 5:27), until 
ultimately she will die from the water’s curse. If 
she is innocent, the water will bring her blessing 
and she is permitted to resume normal marital 
relations with her husband.
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Having explained the unusual expression, “in her heart,” the Gemara 
cites what Rabbi Elazar said regarding another uncommon usage 
that appears regarding Ĥanna: Ĥanna hurled words toward Heaven, 
which is to say, she spoke brazenly against God. As it is said: “And 
she prayed unto the Lord,” which connotes that she hurled words 
toward Heaven. 

And regarding hurling words toward Heaven, Rabbi Elazar said that 
even Eliyahu hurled words toward Heaven in his prayer at Mount Car-
mel, as it is said: “Hear me, Lord, hear me, that this people will know 
that You, Lord, are God, for You have turned their hearts around” 
(Melakhim  � :� ), as if to claim that God had caused Israel to sin. 
Therefore, Rabbi Shmuel bar Rabbi Yitz ak said: From where do we 
know that the Holy One, Blessed be He, conceded to Eliyahu that he 
was correct? 

As it is wri en in a prophecy of the future: “In that day, says the Lord, 
I will assemble the lame, and I will gather those who are abandoned and 
those whom I have dealt in wickedness” (Mikha �:�). Here, God in-
dicates that He caused Israel to act wickedly. 

Similarly, Rabbi Ĥama son of Rabbi Ĥanina said: Were it not for 
these following three verses, the feet of the enemies of Israel (a eu-
phemism for Israel itself) would have slipped, for were it not for what 
was wri en, Israel would be unable to withstand God’s judgment.

One is the verse just mentioned in which it is wri en: “ ose whom 
I have dealt in wickedness.” And one is the verse in which it is wri en: 

“Behold, like clay in the po er’s hand, so are you in My hand, house 
of Israel” (Yirmiyahu � :�). And one is the verse in which it is wri en: 

“And I will give you a new heart and a new spirit I will place within you, 
and I will remove the heart of stone from your esh and I will give 
you a heart of esh” (Ye ezkel ��: �). From these three verses we learn 
that God in uences one’s decisions, and one is therefore not fully re-
sponsible for his actions.

Rav Pappa said that we find clearer proof here in the verse: “And I will 
place My spirit within you and I will cause you to walk in My statutes, 
and you will observe My decrees and do them” (Ye ezkel ��: ). 

Rabbi Elazar went on and said: Even Moshe hurled words toward 
Heaven, as it is said in the verse following the sin of those who com-
plained in the desert: “And Moshe prayed to the Lord and the fire 
subsided” (Bemidbar ��: ), and a midrash on this verse states: Do not 
read “to – el – the Lord,” but rather “upon – al – the Lord,” which in-
dicates that he hurled his words.N1

The Gemara explains the reason behind switching the le ers alef and 
ayin that serves as the basis for this teaching: For in many midrashim, 
the Sages of the beit midrash of Rabbi Eliezer ben Yaakov would read 
the le er alef as ayin and ayin as alef interchangeably.L1

The Sages of the beit midrash of Rabbi Yannai, however, say that we 
find Scriptural proof that Moshe hurled words toward Heaven from 
here in Moshe’s rebuke at the beginning of the book of Devarim: “And 
Di Zahav” (Devarim �:�); since there is no known place by that name it 
must be a veiled hint to something else. 

We must clarify: What is the verse “and Di Zahav” about? The Sages 
of the beit midrash of Rabbi YannaiB1 said that so said Moshe before 
the Holy One, Blessed be He, to atone for Israel a er the sin of the 
golden calf: Master of the Universe, because of the gold and silver 
that you gave Israel during the exodus from Egypt until they said 

“enough” – dai; this wealth is what caused Israel to make the golden 
calf!

י ַלּפֵ ּכְ ָבִרים ּדְ יָחה ִ ֵה ה ַחּנָ ֶאְלָעָזר י ַרּבִ ְוָאַמר
ד ְמַלּמֵ ה׳ ַעל ל ּלֵ ְתּפַ ַוּתִ ֶנאַמר ׁשֶ ַמְעָלה

י ַרּבִ וָאַמר ַמְעָלה י ַלּפֵ ּכְ ָבִרים ּדְ יָחה ִ ֵה ׁשֶ
ַמְעָלה י ַלּפֵ ּכְ ָבִרים ּדְ יח ִ ֵה וֵאִלָּיהּו ֶאְלָעָזר
ית ֲאחַֹרּנִ ם ִלּבָ ֶאת ֲהִסּבָֹת ה ְוַאּתָ ֶנאַמר ׁשֶ

ָחַזר ׁשֶ ִין ִמּנַ ִיְצָחק י ַרּבִ ר ּבַ מּוֵאל ׁשְ י ַרּבִ ָאַמר
ְלֵאִלָּיהּו לֹו ְוהֹוָדה הּוא רּוְך ּבָ דֹוׁש ַהּקָ
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ֲהֵרעִֹתי ר ַוֲאׁשֶ ְכִתיב ּדִ

לֹׁש ׁשָ ִאְלָמֵלא ֲחִניָנא י ַרּבִ ּבְ ָחָמא י ַרּבִ ָאַמר
ל ׁשֶ ַרְגֵליֶהם ּו ְ ִנְתמֹו לּו ַהּלָ ִמְקָראֹות

ָרֵאל ִיׂשְ ׂשֹוְנֵאי

ְכִתיב ּדִ ְוַחד ֲהֵרעִֹתי ר ַוֲאׁשֶ ְכִתיב ּדִ ַחד
ית ּבֵ ָיִדי ּבְ ם ַאּתֶ ן ּכֵ ַהּיֹוֵצר ַיד ּבְ ַכחֶֹמר ה ִהּנֵ
ֵלב ֶאת ַוֲהִסרִֹתי ְכִתיב ּדִ ְוַחד ָרֵאל ִיׂשְ

ר ׂשָ ּבָ ֵלב ָלֶכם י ְוָנַתּתִ ְרֶכם ׂשָ ִמּבְ ָהֶאֶבן

ן ֶאּתֵ רּוִחי ְוֶאת ֵמָהָכא ָאַמר א ּפָ ּפַ ַרב
ֵלכּו ּתֵ י חּקַ ּבְ ר ֲאׁשֶ ֵאת יִתי ְוָעׂשִ ֶכם ִקְרּבְ ּבְ

י ַלּפֵ ּכְ ָבִרים ּדְ יח ִ ּ ִה ה מׁשֶ ֶאְלָעָזר י ַרּבִ ְוָאַמר
ַאל ה׳ ֶאל ה מׁשֶ ל ּלֵ ַוִּיְתּפַ ֶנאַמר ׁשֶ ַמְעָלה

ה׳ ַעל א ֶאּלָ ה׳ ֶאל ְקִרי ּתִ

ן ְלַאְלִפי קֹוִרין ַיֲעקֹב ן ּבֶ אִליֶעֶזר י ַרּבִ ֵבי ּדְ ן ּכֵ ׁשֶ
ן ַאְלִפי ן ּוְלַעְייִני ן ַעְייִני

ָזָהב ְוִדי ֵמָהָכא ָאְמִרי אי ַיּנַ י ַרּבִ ֵבי ּדְ

ְך ּכָ אי ַיּנַ י ַרּבִ ֵבי ּדְ ָאְמִרי ָזָהב ְוִדי ַמאי
ִרּבֹונֹו הּוא רּוְך ּבָ דֹוׁש ַהּקָ ִלְפֵני ה מׁשֶ ָאַמר
ְעּתָ ּפַ ִהׁשְ ׁשֶ ְוָזָהב ֶסף ּכֶ ִביל ׁשְ ּבִ עֹוָלם ל ׁשֶ

ַרם ּגָ הּוא י ּדַ ָאְמרּו ׁשֶ ַעד ָרֵאל ְלִיׂשְ ָלֶהם
ָהֵעֶגל ֶאת ָעׂשּו ׁשֶ

n1From here we learn that when a drunk per-
son prays it is as if he engaged in idol wor-
ship – זרה עבודה עובד כאלו שמתפלל לשכור  :מכאן
Drunkenness confuses one’s mind, and a drunk 
person who stands in prayer will likely imagine 
falsities in his conception of the Divine. This is 
the foundation of idolatry (Rashba).

NOTES

l1Plaster – ר ַלְסּתֵ  The source of this word is :ּפְ
Greek {GREEK}, meaning design, creating a form, 
and in this context: false.

LANGUAGE

b1Sotah – ה ָ  A woman suspected by her :סֹו
husband of having been unfaithful. The Torah 
describes the procedure governing such a wom-
an (Bemidbar 5:11–31): First, her husband warns 
her in the presence of witnesses against her be-
ing alone with a specific man about whom he 
is suspicious. If she disobeys this warning and 
is observed alone with that man (even though 
there is no concrete evidence that she actually 
committed adultery), she and her husband can 
no longer live together as man and wife until 
she has undergone the following test to deter-
mine whether she has committed adultery. The 
woman (accompanied by her husband and two 
scholars) is taken to the Temple in Jerusalem 
and forced by the priests to stand in a public 
place while holding the special meal-o ering 
she is required to bring. There she is again ques-
tioned about her behavior. If she continues to 
protest her fidelity and takes an oath to that ef-
fect, a scroll is brought and the curses of the so-
tah mentioned in the Torah passage cited above 
are written on it. If she does not admit that she 
has committed adultery, the scroll is submerged 
in a clay vessel filled with water taken from the 
Temple basin and some earth from the oor of 
the Temple, and the scroll’s writing is dissolved 
in the water. She is then forced to drink that 
water. If the husband’s allegation is true, in the 
words of the Torah, “her belly shall swell and 
her thigh shall fall away” (Bemidbar 5:27), until 
ultimately she will die from the water’s curse. If 
she is innocent, the water will bring her blessing 
and she is permitted to resume normal marital 
relations with her husband.

BACKGROUND

Text #4: Rabbi Yehiel E. Poupko. “Personality and Prayer.” Chana: A Life in Prayer, p. 48-
49. Arthur Kurzweil Books, 2017.

Heti’akh, “hurling!”! Imagine that — a pious Jew hurling words at God! Rabbi Eleazar bases his statement on the 
use of the preposition al, “upon,” rather than el, “to.” His description of Chana in prayer is supported by the verb “to 
pray”, le-hitpaleyl, whose root is pll. This is a complex and difficult word. Its various uses and contexts have shaped 
its meanings and functions. While “prayer” may be the only available word for translating the Hebrew word tefila, it is 
tepid and weak, decidedly inadequate...Prayer implies speech that moves in only one direction, from the petitioner to 
the one in power...Tefila takes place in and for the relationship between God and person. Tefila is the relationship.

Text #5: Rabbi Yehiel E. Poupko. “Bargain, Contract, and Purchase.” Chana: A Life in 
Prayer, p. 67. Arthur Kurzweil Books, 2017.

Chana confronts God. At first we can only imagine what she says. Initially, the text does not present the content of her 
tefila. Possibly it is just despair. We know that she is direct with God in her bitterness. Only after she pours forth her 
desolation to God does she turn to Him with something other than the appeal of the petitioner. She presents her prayer 
request in a manner not often seen in TaNaKh. She does not merely seek something from God. Rather, in exchange 
for a request granted, she offers God something in return: if you give me, I will give you. This kind of prayer expresses 
both judgment and intercession. As she seeks something from God, Chana judges her circumstance and concludes, 
like others in TaNaKh, that her situation is unjust. 
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Conclusion 

Text #6: Rabbi Abraham Joshua Heschel. “On Prayer,” 1969.

Prayer is meaningless unless it is subversive, unless it seeks to overthrow and to ruin the pyramids of callousness, 
hatred, opportunism, falsehood. The liturgical movement must become a revolutionary movement, seeking to 
overthrow the forces that continue to destroy the promise, the hope, and the vision.

Text #7: Rabbi Adin Even-Israel Steinsaltz. “A Personal Relationship with God,” 2010.

...No matter whether we acknowledge it or not, each of us has a personal relationship with God. My relationship is 
always personal and private; precisely because He is so infinite and unlimited, He relates personally and specifically 
to me. It always is a one-to-one relationship, when I am by myself as well as when I am in a crowd; somehow we are 
always alone together.

That is why prayer, no matter the form, is so important. Prayer is always a conversation with God. It is the way we 
relate feelings, fears or aspirations, or make requests. There is also prayer for one’s community, for one’s own nation or 
for the world as a whole. And prayer can also be a different sort of conversation: an urge to say thank you, to say: how 
good it is that You are there...

More than that — we can appeal. Human beings have the right (perhaps also the duty) to converse with God, to ask 
things from Him and also to complain to Him, to claim: “You’re not right.” It is the same right that a child has to cry and 
to say, “Why do other kids get more?” A human being is entitled to complain. God wants us to be honest with Him. 
But still and all, He cannot be judged.
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