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Facilitator’s Note: This unit has four sections for a total of 75 minutes. For a 60-minute unit, omit Part Four.

Introduction (5 minutes)

Welcome to the Global Day of Jewish Learning!

Names are words we use to identify ourselves, distinguishing each of us from one another in a way that is fundamental 
to how we communicate. The names we are called, and the names we call others, demonstrate the nature of our 
relationships and how we view the world. Today we will use our own names as texts and compare them with examples 
of names and their usages in the Jewish canon. Let’s look at how names thread through the fabrics of identity, 
relationships and memory.

We begin by looking at the elements of our own names.

o  Ask participants to write down their full name, and to write a few things they know about each of their 
names, using the following questions as prompts:  

1.  Who gave you your name? Were you named after anyone in particular? How are you related? What do you 
know about them? Or is your name one from the Bible?

2.  Do you know the origin of your family name? Does it come from a specific place or period in history? Does 
your name have a meaning in another language? 

3.  How do you introduce yourself to new people? Do you have different introductions for different situations? 
Do you go by your full name or do you shorten your name? Why or why not? 

4.  What are some nicknames you are often called? Who calls you those names?
5.  Did you earn a title through your education or profession? Has your name changed through marriage or 

adoption?  

Our names carry in them the histories and hopes of our families. They can tell a story about who we are, or where 
we’ve come from, or what we’ve achieved. Everyone wants to be known and remembered as individuals, and it is 
important to us to be remembered by name. Names are outward-facing, and we use them to distinguish ourselves 
from others or to be distinguished by others.

Keep these names and ideas in mind as we explore the meaning and significance of names.

Part One: Being Named (15 minutes)

The Bible does not often give great detail about the daily lives of its characters; several generations can pass in just 
one verse, with only a few people named in a list of “begats”. When we do get more detail, we know it is a significant 
moment. In our first text, we not only see the birth of Jacob and Esau, we are given a glimpse into how the children of 
Isaac and Rebecca received their names.
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Text #1: Genesis 25:24–26. English translation [bold text] and abridged commentary [plain text] by Rabbi Adin 
Even-Israel Steinsaltz in The Steinsaltz Humash, Koren Publishers Jerusalem.  

ב ֹ֑ א ְשׁ֖מֹו יֲַעק ו ַויְִּקָר֥ ב ֵעָשׂ֔ זֶ֙ת ַבֲּעֵק֣ יו ְויָ֤דֹו אֶֹח֙ א ָאִח֗ ן יָָצ֣ ׂו׃ ְוַאֲֽחֵרי־ֵכ֞ ר ַויְִּקְר֥אּו ְשׁ֖מֹו ֵעָשֽ ֶרת ֵשָׂע֑ י ֻכּּ֖לֹו ְכַּאֶדּ֣ א ָהִראׁשֹו֙ן ַאְדמֹונִ֔ ם ְבִּבְטָנּֽה׃ ַויֵֵּצ֤ ה תֹוִמ֖ ֶדת ְוִהנֵּ֥ יָה ָלֶל֑  ַויְִּמְל֥אּו יֶָמ֖
ים ָשָׁנ֖ה ְבֶּלֶ֥דת אָֹתֽם׃ ק ֶבּן־ִשִׁשּׁ֥ ְויְִצָח֛

24 Her [Rebecca’s] days to give birth were complete, and behold, there were twins in her womb. 25 The 
first emerged with red skin, redder than that of an average person. And he was covered, all of him like a cloak 
of hair, as he was very hairy. And they called his name Esau, perhaps due to his hair [se’ar], or because he 
appeared mature, like an object that is fully fashioned [asui]. 26 And thereafter his brother emerged. Their birth, 
like her pregnancy, was unusual, as his hand was grasping Esau’s heel [akev]; and he called his name Jacob 
[Ya’akov]. Isaac was sixty years old when she bore them.

o Ask:

1.  What does the text give as the inspiration or explanation for each of the boys’ names?
2.  How are the names given to Jacob and Esau similar or different?

Jacob and Esau are given names that reflect an observation of the characteristics of their birth. Because the Bible 
does not always give us the reason for each name, it’s significant when it does happen. In reading more of Jacob’s 
story in the Book of Genesis, we know that he will eventually become a great patriarch of the Jewish people. 

Our sages have also tried to tease apart the threads of his name for hints about Jacob’s destiny of greatness hidden 
within his birth. Rashi lived in France in the 11th century. He is an important commentator on the Bible and Talmud, 
and one of the most famous scholars in Jewish history. Ovadia ben Jacob Sforno (c.1475-1550) was an Italian rabbi, 
commentator, philosopher and physician. He is noted for his mixture of new interpretations and comments from earlier 
rabbis, while remaining faithful to the original texts.

o  Read Texts #2 and #3 aloud.  

Text #2: Rashi. Commentary on Genesis 25:26.

בעקב עשו. ִסיָמן ֶשֵׁאין זֶה ַמְסִפּיק ִלגְמֹר ַמְלכּותֹו ַעד ֶשׁזֶּה עֹוֵמד ְונֹוְטָלּה ֵהיֶמּנּו:

 ESAU’S HEEL — a sign that this one (Esau) will hardly have time to complete his period of domination בעקב עשו
before the other would rise and take it (his power) from him.

Text #3: Sforno. Commentary on Genesis 25:26.

ויקרא שמו יעקב ישאר בעקב ובסוף כי זה הורה היות ידו אוחזת בעקב אחיו שכבר אמרו ז’’ל הא-ל ית’ קרא לו כן:

-And he called his name Jacob — The word means he [Jacob] will remain at the heel, and the tail ויקרא שמו יעקב
end. This is based on the future mode of the word יעקב.
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o Ask:

1.  How does Rashi interpret the significance of Esau’s heel? Does the Sforno agree? How are the two 
interpretations similar or different?

2.  What do the two sages’ interpretations tell you about how they understand Jacob’s personality and destiny?
3.  Do you gravitate towards either of these sages’ readings? How might your own interpretation of Jacob’s 

character change depending on the commentary you read?

Names reflect our place in the world around us. What you call other people shows something about you, about 
your relationship to that person, and can affect how others feel about themselves. These two commentators read 
additional meanings, perhaps even destinies, into names. Whether or not names are omens of the future, they do 
give us an opportunity to think more deeply about ourselves, who we are, and how other people relate to us.

Part Two: Names and Relationships  
(15 minutes)

The Talmud tells a story about Rav Rehumi. Let’s look at that story and then read a commentary that sheds some light 
on Rav Rehumi’s relationship with his wife. Dr. Ruth Calderon is a Talmud scholar and a former Member of Knesset 
(Israeli Parliament). In her book A Bride for One Night, Dr. Calderon delves into Talmudic stories in a way that connects 
them to our modern understandings. 

o Ask participants to read Texts #4 and #5 and answer the questions in chavruta.

Chavruta is partnered learning. Learning with a friend or two allows you to share ideas and insights with one another as 
you learn together.

Text #4: Babylonian Talmud Ketubot 62b. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli.

354 KeTUBoT . perek V . 62b . :׳א  הפ דב סב  

§ The mishna stated: For sailors, the set interval for conjugal 
relations is once every six months. This is the statement of 
Rabbi Eliezer. Rav Berona said that Rav said: The halakha is
in accordance with the opinion of Rabbi Eliezer. Rav Adda bar 
Ahava said that Rav said: This is the statement of Rabbi Eliezer, 
but the Rabbis say: Students may leaveH their homes to study 
Torah for as long as two or three years without permission from 
their wives. Rava said: The Sages relied on Rabbi Adda bar 
Ahava’s opinion and performed an action like this themselves,N 
but the results were sometimes fatal.

This is as it is related about Rav Reĥumi, who would commonly 
study before Rava in Meĥoza: He was accustomed to come 
back to his home every year on the eve of Yom Kippur. One day 
he was particularly engrossed in the halakha he was studying, 
and so he remained in the study hall and did not go home. His 
wife was expecting him that day and continually said to herself: 
Now he is coming, now he is coming. But in the end, he did not 
come. She was distressed by this and a tear fell from her eye. At 
that exact moment, Rav Reĥumi was sitting on the roof. The 
roof collapsed under him and he died. This teaches how much 
one must be careful, as he was punished severely for causing 
anguish to his wife, even inadvertently.

§ When is the ideal time for Torah scholars to fulfill their
conjugal obligations?H Rav Yehuda said that Shmuel said: The 
appropriate time for them is from Shabbat eve to Shabbat eve,
i.e., on Friday nights. Similarly, it is stated with regard to the 
verse “that brings forth its fruit in its season” (Psalms 1:3): 
Rav Yehuda said, and some say that it was Rav Huna, and 
some say that it was Rav Naĥman: This is referring to one
who engages in marital relations, bringing forth his fruit, from 
Shabbat eve to Shabbat eve.

It is related further that Yehuda, son of Rabbi Ĥiyya and son- 
in-law of Rabbi Yannai, would go and sit in the study hall,  
and every Shabbat eve at twilight he would come to his house. 
When he would come, Rabbi Yannai would see a pillar of fire 
preceding him due to his sanctity. One day he was engrossed 
in the halakha he was studying, and he stayed in the study hall 
and did not return home. When Rabbi Yannai did not see  
that sign preceding him, he said to the family: Turn his bed  
over, as one does at times of mourning, since he must have died, 
reasoning that if Yehuda were alive he would not have missed 
his set interval for conjugal relations and would certainly have 
come home. What he said became “like an error that proceeds 
from a ruler” (Ecclesiastes 10:5), and Yehuda, son of Rabbi 
Ĥiyya, died.

י  ְבֵאי ַאּבִ ים ּדִ ה ֳחָדׁשִ ָ ּשׁ ִנים ַאַחת ְלׁשִ ּ׳ָ ״ַהּסַ

אֹוָנא ָאַמא ַאב: ֲהָלָכה  ֱאִליֶעֶזא״ד ָאַמא ַאב ּבְ

ַאֲהָבה  א  ּבַ א  ַאּדָ ַאב  ֲאַמא  ֱאִליֶעֶזאד  י  ַאּבִ ּכְ

י ֱאִליֶעֶזא, ֲאָבל ֲחָכִמים  ְבֵאי ַאּבִ ָאַמא ַאב: זֹו ּדִ

ְלִמיִדים יֹוְצִאין ְלַתְלמּוד ּתֹוָאה  אֹוְמִאים: ַהּתַ

ֲאַמא  ְאׁשּותד  ּבִ ּלֹא  ׁשֶ ִנים  ׁשָ לֹֹש  ְוׁשָ ִים  ּתַ ׁשְ

ַאֲהָבה  א  ּבַ א  ַאּדָ ַאב  ַאּדְ ַנן  ַאּבָ ָסְמכּו  ָאָבא: 

ְייהּוד ַנְ׳ׁשַ ְוָעְבֵדי עּוְבָדא ּבְ

יּה  ַ ּמֵ ִכיַח  ׁשְ ֲהָוה  ְאחּוִמי  ַאב  ּדְ ָהא  י   ּכִ

ָאֵתי  ֲהָוה  ּדַ ָאִגיל  ֲהָוה  ְמחֹוָזאד  ּבִ ָאָבא  ּדְ

ִכיּ׳ּוֵאיד יֹוָמא ַחד  ל ַמֲעֵלי יֹוָמא ּדְ ְלֵביֵתיּה ּכָ

ֵביְתהּו:  א, ֲהָוה ְמַסְכָיא ּדְ ַמְעּתָ יּה ׁשְ ְכּתֵ ְמׁשַ

א ָאֵתיד ָלא ֲאָתאד ֲחַלׁש  ּתָ א ָאֵתי, ָהׁשְ ּתָ ָהׁשְ

ְמָעָתא ֵמֵעיָנּהד ֲהָוה ְיֵתיב  ּה, ַאֵחית ּדִ ְעּתָ ּדַ

ְוָנח  ִמּתּוֵתיּה,  ִאיְגָאא  ִאְ׳ִחית   – ִאיְגָאא  ּבְ

יּהד ַנְ׳ׁשֵ

ָאַמא  ֵאיַמת?  ֲחָכִמים  ְלִמיֵדי  ּתַ ל  ׁשֶ עֹוָנה 

ת  ּבָ ׁשַ ֵמֶעֶאב  מּוֵאל:  ׁשְ ָאַמא  ְיהּוָדה  ַאב 

ִעּתֹו״ ָאַמא  ן ּבְ ְאיֹו ִיּתֵ א ּ׳ִ תד ״ֲאׁשֶ ּבָ ְלֶעֶאב ׁשַ

יָמא  ְוִאיּתֵ הּוָנא  ַאב  יָמא  ְוִאיּתֵ ְיהּוָדה  ַאב 

ת  ּבָ תֹו ֵמֶעֶאב ׁשַ ׁש ִמּטָ ּמֵ ַאב ַנְחָמן: ֶזה ַהְמׁשַ

תד ּבָ ְלֶעֶאב ׁשַ

אי  י ַיּנַ ַאּבִ י ִחָּייא ֲחָתֵניּה ּדְ ַאּבִ ֵאיּה ּדְ ְיהּוָדה ּבְ

י  ְמׁשֵ ׁשִ י  ּבֵ ְוָכל  ַאב,  ֵבי  ּבְ ִויֵתיב  ָאֵזיל  ֲהָוה 

ֲהָוה   – ָאֵתי  ֲהָוה  ְוִכי  ְלֵביֵתיּהד  ָאֵתי  ֲהָוה 

ַחד  יֹוָמא  נּוָאאד  ּדְ ַעּמּוָדא  יּה  ַ ּמֵ ָחֵזי  ָ א 

ַההּוא  ָחֵזי  ָלא  ּדְ יָון  ּכֵ אד  ַמְעּתָ ׁשְ יּה  ְכּתֵ ְמׁשַ

תֹו,  ׳ּו ִמּטָ ּכְ אי:  ַיּנַ י  ַאּבִ ִסיָמָנא – ֲאַמא ְלהּו 

ל עֹוָנתֹוד  יּטֵ ִאיְלָמֵלי ְיהּוָדה ַ ָּיים – לֹא ּבִ ׁשֶ

יט״ ְוָנח  ּלִ ַ ְ׳ֵני ַהּשׁ ּיֹוָצא ִמּלִ ָגָגה ׁשֶ ׁשְ ֲהַואי ״ּכִ

יּהד ַנְ׳ׁשֵ

Students may leave – יֹוְצִאין ְלִמיִדים   Torah scholars may :ַהּתַ
leave their homes to study Torah without permission from their 
wives for up to two or three years, in accordance with Rav Adda 
bar Ahava. The Rema writes that if the wife gives her husband 
permission, he may go for as long as she allows, as implied by 
Rava’s words and the continuation of the Gemara (Rambam 
Sefer Nashim, Hilkhot Ishut 14:2; Shulĥan Arukh, Even HaEzer 76:5, 
and see 76:6).

The ideal time for Torah scholars to fulfill their conjugal obli-
gations – ְלִמיֵדי ֲחָכִמים ל ּתַ  Torah scholars must fulfill their :עֹוָנה ׁשֶ
conjugal obligations to their wives once a week, and the custom 
is to do so on Shabbat eve (Rambam Sefer Nashim, Hilkhot Ishut 
14:1; Shulĥan Arukh, Even HaEzer 76:2; see Ĥelkat Meĥokek and 
Pitĥei Teshuva).

HALAKHA

Performed an action like this themselves – עּוְבָדא  ְוָעְבֵדי 
ְייהּו ַנְ׳ׁשַ  Rashi and the Rivan explain this to mean: They :ּבְ
performed an action at the cost of their lives, meaning that 
they acted according to this ruling and therefore endangered 
themselves, as is related with regard to Rav Reĥumi. The Rid 
concludes from this that Rava maintains that those Sages acted 
incorrectly, and that the halakha is not in accordance with the 
opinion of Rav Adda bar Ahava. However, Rambam and many 

other authorities rule in accordance with Rav Adda bar Ahava. 
Apparently they understand Rava’s statement to mean that the 
Sages relied on Rav Adda’s opinion because the halakha is in 
accordance with his opinion. Another explanation is that the 
story of Rav Reĥumi demonstrates that despite this leniency, 
one must show consideration for his wife, and if he does not do 
so he is liable to be punished with death at the hand of Heaven 
(Talmidei Rabbeinu Yona).

NOTES
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Text #5: Dr. Ruth Calderon. “Beloved Rabbi.” A Bride for One Night (2001). English translation 
by Ilana Kurshan. Jewish Publication Society, 2014.

Much ink has been spilled on the battle that raged in Rav Rehumi’s soul. He was torn between the study house and his 
home, between the texts he learned, which took on a life of their own, and the woman who waited for him to return…

If Rav Rehumi achieved any fame, it is thanks to his wife, and if he acquired a reputation, it is as a tragic hero. 
His character seems to be a pun on his unique, extraordinary name: Rehumi in Aramaic means “love” and can 
be interpreted as either “loving” or “beloved.” Rehumi’s wife loved him. As such it is she who renders his name 
appropriate for him — she makes him “beloved.” Though nameless, and though described sparingly, she emerges 
as a character thanks to the skill of an anonymous master storyteller.  Her great love enables her to overlook her 
husband’s failings, though she is not blind to them…   

This is a story about a loving wife and a husband whose Torah renders him incapable of sensing another’s pain. 
A romantic reading will view Rav Rehumi as a man who had a poor sense of priorities, who preferred to devote 
himself to Torah instead of to a woman. A moralizing reading will blame him for sacrificing her good for his own. 
But I view him as a man who simply did not know what love is. The only area in which he was not mediocre was in 
his loving wife’s estimation. Only through her eyes was he deserving of his name. She allowed him to trample on 
her soul and, through this tragic story, to achieve immortality.

o Ask in chavruta: 

1.  The Talmud says that Rav Rehumi’s wife felt anguish, caused inadvertently by his absence. How else  
might you describe her feelings?

2.  Dr. Calderon points out the Aramaic meaning of Rav Rehumi’s name and connects that to how his 
relationship with his wife might have been. What do you think of this analysis? How does that change the 
nature of the story and your understanding of it?

3.  What is the significance of Rav Rehumi having a name that is directly related to the plot of the story?

“Beloved” is something that we call those who are dearest to us — something between a name and a title, which 
we individually bestow on those we feel deserve it. In using a “name” like beloved or darling, we verbally assign a 
significance to the person and their role in the relationship. 

Rehumi’s name may be an example of how a person can “become” one’s name. The meaning and significance of 
the relationship with his wife informs and shapes how he is remembered. It is because he is beloved by her that the 
tragedy of his death becomes something of Talmudic note. We will never know if his name was actually Rav Rehumi, 
or if he came to be known as Rehumi, “beloved” because of this story. Either way, the impact of the story is deepened 
when given the added weight of this destiny, and the tragedy of his wife’s loss is magnified when we look at her role in 
making Rehumi notable. The Latin saying “nomen est omen” implies that a person’s name foreshadows a person’s life 
or destiny. Our names carry within them the context of how we are connected to others.

4
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Part Three: Acquiring a New Name (15 minutes)

We are given several names when we are born. Then we may gain other names later in life, like nicknames or titles. 
They often come from actions we’ve taken or traits that identify us. Names we acquire often reflect our experiences 
and become part of our identity. In the Torah, the names of the characters tell us important things about who they are 
and why they are important. Let’s return to the story of Jacob, and look closely at how he acquires a new name. 

o Read Text #6 aloud.

Text #6: Genesis 32:25-29. English translation [bold text] and abridged commentary [plain text] by Rabbi Adin 
Even-Israel Steinsaltz in The Steinsaltz Humash, Koren Publishers Jerusalem. (Note: in the Koren edition, these verses 
are numbered 32:24-28.)

ַחר ַוּ֙יאֶֹמ֙ר ה ַהָשּׁ֑ י ָעָל֖ נִי ִכּ֥ ְֵּח֔ ֔קבֹ ְבְֵּהָאְֽבְ֖קֹו ִעּֽמֹו׃ ַוּ֣יאֶֹמר ַשְׁל ַק֙ע ַכּף־ֶיֶ֣רְְךְ יַעֲֽ ע ְבְַּכף־ְיְֵר֑כֹו ַוֵתּ֙ י ֤לאֹ יָכֹל ֔לֹו ַויִּגַּ֖ א ִכּ֣ ְרְְ ד ֲע֥לֹות הַשָּֽׁחַר ׃ַו יַּ֗ ק ִאיׁ֙ש ִעּ֔מֹו ַע֖ ב ְלְַבּ֑דֹו ַויֵָּאֵֽב֥ ֹ֖ ר ַיֲֽעק  ַויִָּוֵּת֥
ים ַוּתּוָכֽל׃ יָת ִעם־ֱאלֵקׁים ְוְִעם־ֲאנִָשׁ֖ י־ ָשִׂר֧ ל ִכּֽ ָׂרֵא֑ י ִאם־יְִשְְ ָ֔ך ִכּ֖ ר עֹו֙ד ִשְׁמְְ ֹ֙ יֵָאֵֽמ֥ קב ֽקבֹ׃ ַוּ֗יאֶֹמר ֤לאֹ יַעֲֽ אֶמר יַעֲֽ ֹּ֖ ָך ַוי ֶּׁמ֑ יו ַמה־־ְשְ אֶמר ֵאָל֖ ֹּ֥ נִי׃ ַוי ָתּֽ ְְ ַרְכ י ִאם־־־ֵבּֽ ֲחָ֔ך ִכּ֖ ֣לאֹ ֲאַשֵׁלּֽ

25 Jacob remained alone on the riverbank; and a mysterious, unnamed man wrestled with him until dawn. 26 
He, the man, saw that he could not prevail against him, and therefore he touched, struck, Jacob and injured 
the joint of his thigh; and the joint of Jacob’s thigh was dislocated as he wrestled with him. Despite the great 
pain, Jacob remained standing and refused to be defeated. 27 He, the man, said: Release me, for the dawn has 
broken. Jacob felt that he was capable of subduing him, and he said: I will not release you unless you bless 
me. Jacob demanded submission, expressed in the form of a blessing. 28 He, the angel, said to him: What is 
your name? He said: Jacob. 29 He, the angel, said: No more shall Jacob be said to be your name; rather, you 
shall be called Israel; for you have striven [sarita] with God [Elokim] and with men, and you have prevailed.

o Ask:

1.  Who gives Jacob a new name? What is the new name and what does it mean?
2.  How would you characterize Jacob’s attitude and actions that cause him to get this new name?
3.  Think of the changes your name has undergone that show how you took on a challenge, or that reflect  

changes in your life. How does your own name’s changes help you understand the passage about Jacob’s 
name change?

4.  What could a potential name change do to a person to inspire that person to act differently? (For example,  
once you have a title next to your name — Doctor, Rabbi, etc. — does that change the way you behave?)

5.  What do we expect from others when we inform them that we have a title or signifier in our names? How  
does that affect what others see about us, or how we see others when they have that kind of name?

The angel, who is a representative from God, gives Jacob a new name. This new name is made of two Hebrew 
words. When the name “Israel” is said in Hebrew, the sounds of the Hebrew words for “strive” (יָת  ”and “God (ָשִׂר֧
 are tied together, in the same way that their meanings are tied together. Jacob’s actions — when he (ֱאלֵקים)
wrestled with God’s angel — are recorded in his new name, Israel.

Our next text offers a different way of connecting the Hebrew roots of “Jacob” and “Israel”. This note by Rabbi 
Adin Even-Israel Steinsaltz gives us detail about the linguistic root of the behavioral undertones of Jacob’s name 
change.  One of the leading scholars of this century, Rabbi Steinsaltz is best known for his commentaries on the 
Bible and Talmud, and for his work on Jewish mysticism.
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o Read Text #7 aloud.

Text #7: Rabbi Steinsaltz. Notes on Genesis 32:28. The Steinsaltz Humash.

32:28 No more shall Jacob be said to be your name, rather, Israel: ...After Jacob won their battle, the angel 
informed him that from now onward he would no longer be the one who follows behind [okev], the secondary 
brother who had to resort to subterfuge. His new name, Israel [Yisrael], is explained as referring to his successful 
contention with the angel and with man. The name also means straightness [yosher], as the twisted [akov] person 
had become straight. After having overcome the hurdle of his secondary status, Jacob was now the primary son 
and could therefore behave in a straightforward manner.

o Ask:

1.  Compare the root words of “Israel” suggested in the text of Genesis 25:29 (sarita and Elokim), and that 
suggested here (yashar). How does your understanding of the name differ, depending on the interpretation of 
the root of the word?

2.  How would you characterize the relationship between Jacob’s “nature”, or the expectations of his behavior,  
and his names?

3.  Does Text #7 support the notion that a name contains “destiny”? Why or why not? 

Some life experiences can affect what we call ourselves, or how we are identified by name. For example, marriage, 
earning a title or degree, gaining a new sense of identity — these may be captured in our names as a lasting record of 
that change that everyone can see.

A change or addition in name creates a new identity to present to the world, but also changes a person’s sense of 
their own responsibilities. From this point on in Jacob’s life, he is still referred to by the name “Jacob”, while also being 
called “Israel” in other contexts. The duality of his name reflects the new duality of his role, both as a man and as a 
patriarch of the Jewish people. 

Part Four: Remembering by Name (20 minutes)

An important part of Jewish tradition is remembering the names of those who have died. Let’s turn to a poem by Zelda 
Schneurson Mishkovsky — Zelda, as she is known — a Russian-born poet who lived in Israel through the 20th century, 
and is celebrated for her unique linguistic style.

o Ask different participants to read Text #8 aloud line-by-line. 
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Text #8: Zelda Schneurson Mishkovsky. “Each of Us Has a Name” (1974). From The 
Spectacular Difference: Selected Poems of Zelda, translated by Marcia Falk. Hebrew Union College Press, 2004.

ְלָכל ִאיׁש יֵׁש ֵשׁם
ֶשׁנַָּתן לֹו ֱאֹלִקים

ְונְָתנּו לֹו ָאִביו ְוִאּמֹו
ְלָכל ִאיׁש יֵׁש ֵשׁם

ֶשׁנְָּתנּו לֹו קֹוָמתֹו ְואֶֹפן ִחּיּוכֹו
ְונָָתן לֹו ָהָאִריג

ְלָכל ִאיׁש יֵׁש ֵשׁם
ֶשׁנְָּתנּו לֹו ֶהָהִרים

ְונְָתנּו לֹו ְכָּתָליו
ְלָכל ִאיׁש יֵׁש ֵשׁם

ֶשׁנְָּתנּו לֹו ַהַמּזָּלֹות
ְונְָתנּו לֹו ְשֵׁכנָיו

ְלָכל ִאיׁש יֵׁש ֵשׁם
ֶשׁנְָּתנּו לֹו ֲחָטָאיו

ְונְָתנָה לֹו ְכִּמיָהתֹו
ְלָכל ִאיׁש יֵׁש ֵשׁם
ֶשׁנְָּתנּו לֹו ׂשֹונְָאיו
ְונְָתנָה לֹו ַאֲהָבתֹו
ְלָכל ִאיׁש יֵׁש ֵשׁם

ֶשׁנְָּתנּו לֹו ַחגָּיו
ְונְָתנָה לֹו ְמַלאְכּתּו
ְלָכל ִאיׁש יֵׁש ֵשׁם

ֶשׁנְָּתנּו לֹו ְתּקּופֹות ַהָשּׁנָה
ְונַָתן לֹו ִעְורֹונֹו

ְלָכל ִאיׁש יֵׁש ֵשׁם
ֶשׁנַָּתן לֹו ַהיָּם

ְונַָתן לֹו
מֹותֹו.

Each of us has a name
given by God
and given by our parents
Each of us has a name
given by our stature and our smile
and given by what we wear
Each of us has a name
given by the mountains
and given by our walls
Each of us has a name
given by the stars
and given by our neighbors
Each of us has a name
given by our sins
and given by our longing
Each of us has a name
given by our enemies
and given by our love
Each of us has a name
given by our celebrations
and given by our work
Each of us has a name
given by the seasons
and given by our blindness
Each of us has a name
given by the sea
and given by
our death.

o Ask:

1.  Do you have a name given to you “by the mountains” or “by the seasons of the year”? Which of the sources of 
names in this poem do you relate to most, or find most challenging?

2.  How is a name given by God or parents similar to or different from a name given by “his clothes” or “the 
seasons of the year”?

3. Do you think the poet means that a person has one name with multiple sources, or many names? Why?
4. How does this poem inform your understanding of the names of Jacob and the naming of Rav Rehumi?
5. Which of the different names a person has is the most important to you? Why?

Each of us has a wide variety of names, reflecting various aspects of identity and action, relationships with people and 
places, and with the world around us. If we have many names given to us by others, are we remembered by all of them 
or only one? Or are we remembered by different names by different people?
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The Book of Isaiah shows us that being remembered by name is a way to exist beyond life and death. In this passage  
you may recognize the phrase, “yad vashem — a monument and a name” from hearing about Yad Vashem, The World 
Holocaust Remembrance Center.

o Ask a participant to read Text #9 aloud.

Text #9: Isaiah 56:5. New JPS Hebrew-English Tanakh.

ת׃ ר ֹ֥לא יִָכֵּרֽ ם עֹוָל֙ם ֶאֶתּן־֔לֹו ֲאֶשׁ֖ ם ֖טֹוב ִמָבִּנ֣ים ּוִמָבּ֑נֹות ֵשׁ֤ י ּוְבֽחֹומַֹת֙י ָי֣ד ָוֵשׁ֔ ם ְבֵּביִת֤ י ָלֶה֜ ְונַָתִתּ֨

I will give them, in My House and within My walls, a monument and a name better than sons or daughters. I will give 
them an everlasting name which shall not perish.

o Ask: 

1.  Why is it important to be remembered by name? What are ways that you remember loved ones and/or wish to 
be remembered?

2.  Have you ever participated in reading names at a Holocaust memorial event? How would you describe the 
experience?

3.  How is the reading of names on Holocaust Memorial Day connected to our tradition of the “everlasting 
name”?

Zelda’s poem concludes with the final name a person is given, that which is “given by our death.” The poem has since 
become an iconic part of the annual memorial services in Israel for Holocaust Remembrance Day (Yom HaShoah). It 
is also a tradition of Holocaust memorials worldwide to read aloud the names of those who were murdered. Beyond 
killing the Jews, the perpetrators of the Holocaust wanted to erase their memory. One of Yad Vashem’s central tasks 
is to restore the individual identity of each victim, starting with their names. To date, more than 4 million names have 
been recorded.

Conclusion (5 minutes)

o Ask:

1.  How has today’s exploration helped you better understand the possible meanings of names?
2.  Which of today’s texts about names did you find most interesting or challenging? Why?

Our names are more than just identifiers — they can signify our relationships and our achievements. Whether we 
acquire a name at birth or through changes in life, the different ways in which names are used can show us how we 
perceive each other. We cherish our names, as they contain within them our histories and the legacies we wish to leave 
to the world.

Names: Meaning and Memory



Title
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SOURCESHEET Names: Meaning and Memory

Part One: Being Named — Names as Identifiers

Text #1: Genesis 25:24-26.  English translation [bold text] and abridged commentary [plain text] by Rabbi 
Adin Even-Israel Steinsaltz in The Steinsaltz Humash, Koren Publishers Jerusalem.  

ק ב ְויְִצָח֛ ֹ֑ א ְשׁ֖מֹו יֲַעק ו ַויְִּקָר֥ ב ֵעָשׂ֔ זֶ֙ת ַבֲּעֵק֣ יו ְויָ֤דֹו אֶֹח֙ א ָאִח֗ ן יָָצ֣ ׂו׃ ְוַאֲֽחֵרי־ֵכ֞ ר ַויְִּקְר֥אּו ְשׁ֖מֹו ֵעָשֽ ֶרת ֵשָׂע֑ י ֻכּּ֖לֹו ְכַּאֶדּ֣ א ָהִראׁשֹו֙ן ַאְדמֹונִ֔ ם ְבִּבְטָנּֽה׃ ַויֵֵּצ֤ ה תֹוִמ֖ ֶדת ְוִהנֵּ֥ יָה ָלֶל֑  ַויְִּמְל֥אּו יֶָמ֖
ים ָשָׁנ֖ה ְבֶּלֶ֥דת אָֹתֽם׃ ֶבּן־ִשִׁשּׁ֥

24 Her [Rebecca’s] days to give birth were complete, and behold, there were twins in her womb. 25 The first 
emerged with red skin, redder than that of an average person. And he was covered, all of him like a cloak of hair, as 
he was very hairy. And they called his name Esau, perhaps due to his hair [se’ar], or because he appeared mature, 
like an object that is fully fashioned [asui]. 26 And thereafter his brother emerged. Their birth, like her pregnancy, was 
unusual, as his hand was grasping Esau’s heel [akev]; and he called his name Jacob [Ya’akov]. Isaac was sixty 
years old when she bore them.

Text #2: Rashi. Commentary on Genesis 25:26.

בעקב עשו. ִסיָמן ֶשֵׁאין זֶה ַמְסִפּיק ִלגְמֹר ַמְלכּותֹו ַעד ֶשׁזֶּה עֹוֵמד ְונֹוְטָלּה ֵהיֶמּנּו:

 ESAU’S HEEL — a sign that this one (Esau) will hardly have time to complete his period of domination before the בעקב עשו
other would rise and take it (his power) from him.

Text #3: Sforno. Commentary on Genesis 25:26.

ויקרא שמו יעקב ישאר בעקב ובסוף כי זה הורה היות ידו אוחזת בעקב אחיו שכבר אמרו ז’’ל הא-ל ית’ קרא לו כן:

 .And he called his name Jacob — The word means he [Jacob] will remain at the heel, and the tail-end ויקרא שמו יעקב
This is based on the future mode of the word יעקב.

Part Two: Names and Relationships — Names as Keys to Stories 

Text #4: Babylonian Talmud Ketubot 62b. English translation [bold text] and commentary [plain text] by 
Rabbi Adin Even-Israel Steinsaltz in the Koren Talmud Bavli.

354 KeTUBoT . perek V . 62b . :׳א  הפ דב סב  

§ The mishna stated: For sailors, the set interval for conjugal 
relations is once every six months. This is the statement of 
Rabbi Eliezer. Rav Berona said that Rav said: The halakha is
in accordance with the opinion of Rabbi Eliezer. Rav Adda bar 
Ahava said that Rav said: This is the statement of Rabbi Eliezer, 
but the Rabbis say: Students may leaveH their homes to study 
Torah for as long as two or three years without permission from 
their wives. Rava said: The Sages relied on Rabbi Adda bar 
Ahava’s opinion and performed an action like this themselves,N 
but the results were sometimes fatal.

This is as it is related about Rav Reĥumi, who would commonly 
study before Rava in Meĥoza: He was accustomed to come 
back to his home every year on the eve of Yom Kippur. One day 
he was particularly engrossed in the halakha he was studying, 
and so he remained in the study hall and did not go home. His 
wife was expecting him that day and continually said to herself: 
Now he is coming, now he is coming. But in the end, he did not 
come. She was distressed by this and a tear fell from her eye. At 
that exact moment, Rav Reĥumi was sitting on the roof. The 
roof collapsed under him and he died. This teaches how much 
one must be careful, as he was punished severely for causing 
anguish to his wife, even inadvertently.

§ When is the ideal time for Torah scholars to fulfill their
conjugal obligations?H Rav Yehuda said that Shmuel said: The 
appropriate time for them is from Shabbat eve to Shabbat eve,
i.e., on Friday nights. Similarly, it is stated with regard to the 
verse “that brings forth its fruit in its season” (Psalms 1:3): 
Rav Yehuda said, and some say that it was Rav Huna, and 
some say that it was Rav Naĥman: This is referring to one
who engages in marital relations, bringing forth his fruit, from 
Shabbat eve to Shabbat eve.

It is related further that Yehuda, son of Rabbi Ĥiyya and son- 
in-law of Rabbi Yannai, would go and sit in the study hall,  
and every Shabbat eve at twilight he would come to his house. 
When he would come, Rabbi Yannai would see a pillar of fire 
preceding him due to his sanctity. One day he was engrossed 
in the halakha he was studying, and he stayed in the study hall 
and did not return home. When Rabbi Yannai did not see  
that sign preceding him, he said to the family: Turn his bed  
over, as one does at times of mourning, since he must have died, 
reasoning that if Yehuda were alive he would not have missed 
his set interval for conjugal relations and would certainly have 
come home. What he said became “like an error that proceeds 
from a ruler” (Ecclesiastes 10:5), and Yehuda, son of Rabbi 
Ĥiyya, died.

י  ְבֵאי ַאּבִ ים ּדִ ה ֳחָדׁשִ ָ ּשׁ ִנים ַאַחת ְלׁשִ ּ׳ָ ״ַהּסַ

אֹוָנא ָאַמא ַאב: ֲהָלָכה  ֱאִליֶעֶזא״ד ָאַמא ַאב ּבְ

ַאֲהָבה  א  ּבַ א  ַאּדָ ַאב  ֲאַמא  ֱאִליֶעֶזאד  י  ַאּבִ ּכְ

י ֱאִליֶעֶזא, ֲאָבל ֲחָכִמים  ְבֵאי ַאּבִ ָאַמא ַאב: זֹו ּדִ

ְלִמיִדים יֹוְצִאין ְלַתְלמּוד ּתֹוָאה  אֹוְמִאים: ַהּתַ

ֲאַמא  ְאׁשּותד  ּבִ ּלֹא  ׁשֶ ִנים  ׁשָ לֹֹש  ְוׁשָ ִים  ּתַ ׁשְ

ַאֲהָבה  א  ּבַ א  ַאּדָ ַאב  ַאּדְ ַנן  ַאּבָ ָסְמכּו  ָאָבא: 

ְייהּוד ַנְ׳ׁשַ ְוָעְבֵדי עּוְבָדא ּבְ

יּה  ַ ּמֵ ִכיַח  ׁשְ ֲהָוה  ְאחּוִמי  ַאב  ּדְ ָהא  י   ּכִ

ָאֵתי  ֲהָוה  ּדַ ָאִגיל  ֲהָוה  ְמחֹוָזאד  ּבִ ָאָבא  ּדְ

ִכיּ׳ּוֵאיד יֹוָמא ַחד  ל ַמֲעֵלי יֹוָמא ּדְ ְלֵביֵתיּה ּכָ

ֵביְתהּו:  א, ֲהָוה ְמַסְכָיא ּדְ ַמְעּתָ יּה ׁשְ ְכּתֵ ְמׁשַ

א ָאֵתיד ָלא ֲאָתאד ֲחַלׁש  ּתָ א ָאֵתי, ָהׁשְ ּתָ ָהׁשְ

ְמָעָתא ֵמֵעיָנּהד ֲהָוה ְיֵתיב  ּה, ַאֵחית ּדִ ְעּתָ ּדַ

ְוָנח  ִמּתּוֵתיּה,  ִאיְגָאא  ִאְ׳ִחית   – ִאיְגָאא  ּבְ

יּהד ַנְ׳ׁשֵ

ָאַמא  ֵאיַמת?  ֲחָכִמים  ְלִמיֵדי  ּתַ ל  ׁשֶ עֹוָנה 

ת  ּבָ ׁשַ ֵמֶעֶאב  מּוֵאל:  ׁשְ ָאַמא  ְיהּוָדה  ַאב 

ִעּתֹו״ ָאַמא  ן ּבְ ְאיֹו ִיּתֵ א ּ׳ִ תד ״ֲאׁשֶ ּבָ ְלֶעֶאב ׁשַ

יָמא  ְוִאיּתֵ הּוָנא  ַאב  יָמא  ְוִאיּתֵ ְיהּוָדה  ַאב 

ת  ּבָ תֹו ֵמֶעֶאב ׁשַ ׁש ִמּטָ ּמֵ ַאב ַנְחָמן: ֶזה ַהְמׁשַ

תד ּבָ ְלֶעֶאב ׁשַ

אי  י ַיּנַ ַאּבִ י ִחָּייא ֲחָתֵניּה ּדְ ַאּבִ ֵאיּה ּדְ ְיהּוָדה ּבְ

י  ְמׁשֵ ׁשִ י  ּבֵ ְוָכל  ַאב,  ֵבי  ּבְ ִויֵתיב  ָאֵזיל  ֲהָוה 

ֲהָוה   – ָאֵתי  ֲהָוה  ְוִכי  ְלֵביֵתיּהד  ָאֵתי  ֲהָוה 

ַחד  יֹוָמא  נּוָאאד  ּדְ ַעּמּוָדא  יּה  ַ ּמֵ ָחֵזי  ָ א 

ַההּוא  ָחֵזי  ָלא  ּדְ יָון  ּכֵ אד  ַמְעּתָ ׁשְ יּה  ְכּתֵ ְמׁשַ

תֹו,  ׳ּו ִמּטָ ּכְ אי:  ַיּנַ י  ַאּבִ ִסיָמָנא – ֲאַמא ְלהּו 

ל עֹוָנתֹוד  יּטֵ ִאיְלָמֵלי ְיהּוָדה ַ ָּיים – לֹא ּבִ ׁשֶ

יט״ ְוָנח  ּלִ ַ ְ׳ֵני ַהּשׁ ּיֹוָצא ִמּלִ ָגָגה ׁשֶ ׁשְ ֲהַואי ״ּכִ

יּהד ַנְ׳ׁשֵ

Students may leave – יֹוְצִאין ְלִמיִדים   Torah scholars may :ַהּתַ
leave their homes to study Torah without permission from their 
wives for up to two or three years, in accordance with Rav Adda 
bar Ahava. The Rema writes that if the wife gives her husband 
permission, he may go for as long as she allows, as implied by 
Rava’s words and the continuation of the Gemara (Rambam 
Sefer Nashim, Hilkhot Ishut 14:2; Shulĥan Arukh, Even HaEzer 76:5, 
and see 76:6).

The ideal time for Torah scholars to fulfill their conjugal obli-
gations – ְלִמיֵדי ֲחָכִמים ל ּתַ  Torah scholars must fulfill their :עֹוָנה ׁשֶ
conjugal obligations to their wives once a week, and the custom 
is to do so on Shabbat eve (Rambam Sefer Nashim, Hilkhot Ishut 
14:1; Shulĥan Arukh, Even HaEzer 76:2; see Ĥelkat Meĥokek and 
Pitĥei Teshuva).

HALAKHA

Performed an action like this themselves – עּוְבָדא  ְוָעְבֵדי 
ְייהּו ַנְ׳ׁשַ  Rashi and the Rivan explain this to mean: They :ּבְ
performed an action at the cost of their lives, meaning that 
they acted according to this ruling and therefore endangered 
themselves, as is related with regard to Rav Reĥumi. The Rid 
concludes from this that Rava maintains that those Sages acted 
incorrectly, and that the halakha is not in accordance with the 
opinion of Rav Adda bar Ahava. However, Rambam and many 

other authorities rule in accordance with Rav Adda bar Ahava. 
Apparently they understand Rava’s statement to mean that the 
Sages relied on Rav Adda’s opinion because the halakha is in 
accordance with his opinion. Another explanation is that the 
story of Rav Reĥumi demonstrates that despite this leniency, 
one must show consideration for his wife, and if he does not do 
so he is liable to be punished with death at the hand of Heaven 
(Talmidei Rabbeinu Yona).

NOTES
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Text #5: Dr. Ruth Calderon. “Beloved Rabbi.” A Bride for One Night (2001). English translation 
by Ilana Kurshan. Jewish Publication Society, 2014.

Much ink has been spilled on the battle that raged in Rav Rehumi’s soul. He was torn between the study house and his 
home, between the texts he learned, which took on a life of their own, and the woman who waited for him to return…

If Rav Rehumi achieved any fame, it is thanks to his wife, and if he acquired a reputation, it is as a tragic hero. 
His character seems to be a pun on his unique, extraordinary name: Rehumi in Aramaic means “love” and can 
be interpreted as either “loving” or “beloved.” Rehumi’s wife loved him. As such it is she who renders his name 
appropriate for him — she makes him “beloved.” Though nameless, and though described sparingly, she emerges as a 
character thanks to the skill of an anonymous master storyteller.  Her great love enables her to overlook her husband’s 
failings, though she is not blind to them…   

This is a story about a loving wife and a husband whose Torah renders him incapable of sensing another’s pain. A 
romantic reading will view Rav Rehumi as a man who had a poor sense of priorities, who preferred to devote himself 
to Torah instead of to a woman. A moralizing reading will blame him for sacrificing her good for his own. But I view him 
as a man who simply did not know what love is. The only area in which he was not mediocre was in his loving wife’s 
estimation. Only through her eyes was he deserving of his name. She allowed him to trample on her soul and, through 
this tragic story, to achieve immortality.

Part Three: Acquiring a New Name

Text #6: Genesis 32:25-29.  English translation [bold text] and abridged commentary [plain text] by Rabbi Adin 
Even-Israel Steinsaltz in The Steinsaltz Humash, Koren Publishers Jerusalem. (Note: in the Koren edition, these verses 
are numbered 32:24-28.)

ַחר ַוּ֙יאֶֹמ֙ר ה ַהָשּׁ֑ י ָעָל֖ נִי ִכּ֥ ְֵּח֔ ֔קבֹ ְבְֵּהָאְֽבְ֖קֹו ִעּֽמֹו׃ ַוּ֣יאֶֹמר ַשְׁל ַק֙ע ַכּף־ֶיֶ֣רְְךְ יַעֲֽ ע ְבְַּכף־ְיְֵר֑כֹו ַוֵתּ֙ י ֤לאֹ יָכֹל ֔לֹו ַויִּגַּ֖ א ִכּ֣ ְרְְ ד ֲע֥לֹות הַשָּֽׁחַר ׃ַו יַּ֗ ק ִאיׁ֙ש ִעּ֔מֹו ַע֖ ב ְלְַבּ֑דֹו ַויֵָּאֵֽב֥ ֹ֖ ר ַיֲֽעק  ַויִָּוֵּת֥
ים ַוּתּוָכֽל׃ יָת ִעם־ֱאלֵקׁים ְוְִעם־ֲאנִָשׁ֖ י־ ָשִׂר֧ ל ִכּֽ ָׂרֵא֑ י ִאם־יְִשְְ ָ֔ך ִכּ֖ ר עֹו֙ד ִשְׁמְְ ֹ֙ יֵָאֵֽמ֥ קב ֽקבֹ׃ ַוּ֗יאֶֹמר ֤לאֹ יַעֲֽ אֶמר יַעֲֽ ֹּ֖ ָך ַוי ֶּׁמ֑ יו ַמה־־ְשְ אֶמר ֵאָל֖ ֹּ֥ נִי׃ ַוי ָתּֽ ְְ ַרְכ י ִאם־־־ֵבּֽ ֲחָ֔ך ִכּ֖ ֣לאֹ ֲאַשֵׁלּֽ

25 Jacob remained alone on the riverbank; and a mysterious, unnamed man wrestled with him until dawn. 26 He, 
the man, saw that he could not prevail against him, and therefore he touched, struck, Jacob and injured the joint 
of his thigh; and the joint of Jacob’s thigh was dislocated as he wrestled with him. Despite the great pain, Jacob 
remained standing and refused to be defeated. 27 He, the man, said: Release me, for the dawn has broken. Jacob 
felt that he was capable of subduing him, and he said: I will not release you unless you bless me. Jacob demanded 
submission, expressed in the form of a blessing. 28 He, the angel, said to him: What is your name? He said: Jacob. 
29 He, the angel, said: No more shall Jacob be said to be your name; rather, you shall be called Israel; for you 
have striven [sarita] with God [Elokim] and with men, and you have prevailed.

Text #7: Rabbi Steinsaltz. Notes on Genesis 32:28. The Steinsaltz Humash.

32:28 No more shall Jacob be said to be your name, rather, Israel: ...After Jacob won their battle, the angel 
informed him that from now onward he would no longer be the one who follows behind [okev], the secondary brother 
who had to resort to subterfuge. His new name, Israel [Yisrael], is explained as referring to his successful contention 
with the angel and with man. The name also means straightness [yosher], as the twisted [akov] person had become 
straight. After having overcome the hurdle of his secondary status, Jacob was now the primary son and could 
therefore behave in a straightforward manner.
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Part Four: Remembering by Name

Text #8: Zelda Schneurson Mishkovsky. “Each of Us Has a Name” (1974). From The 
Spectacular Difference: Selected Poems of Zelda, translated by Marcia Falk. Hebrew Union College Press, 2004.

ְלָכל ִאיׁש יֵׁש ֵשׁם
ֶשׁנַָּתן לֹו ֱאֹלִקים

ְונְָתנּו לֹו ָאִביו ְוִאּמֹו
ְלָכל ִאיׁש יֵׁש ֵשׁם

ֶשׁנְָּתנּו לֹו קֹוָמתֹו ְואֶֹפן ִחּיּוכֹו
ְונָָתן לֹו ָהָאִריג

ְלָכל ִאיׁש יֵׁש ֵשׁם
ֶשׁנְָּתנּו לֹו ֶהָהִרים

ְונְָתנּו לֹו ְכָּתָליו
ְלָכל ִאיׁש יֵׁש ֵשׁם

ֶשׁנְָּתנּו לֹו ַהַמּזָּלֹות
ְונְָתנּו לֹו ְשֵׁכנָיו

ְלָכל ִאיׁש יֵׁש ֵשׁם
ֶשׁנְָּתנּו לֹו ֲחָטָאיו

ְונְָתנָה לֹו ְכִּמיָהתֹו
ְלָכל ִאיׁש יֵׁש ֵשׁם
ֶשׁנְָּתנּו לֹו ׂשֹונְָאיו
ְונְָתנָה לֹו ַאֲהָבתֹו
ְלָכל ִאיׁש יֵׁש ֵשׁם

ֶשׁנְָּתנּו לֹו ַחגָּיו
ְונְָתנָה לֹו ְמַלאְכּתּו
ְלָכל ִאיׁש יֵׁש ֵשׁם

ֶשׁנְָּתנּו לֹו ְתּקּופֹות ַהָשּׁנָה
ְונַָתן לֹו ִעְורֹונֹו

ְלָכל ִאיׁש יֵׁש ֵשׁם
ֶשׁנַָּתן לֹו ַהיָּם

ְונַָתן לֹו
מֹותֹו.

Each of us has a name
given by God
and given by our parents
Each of us has a name
given by our stature and our smile
and given by what we wear
Each of us has a name
given by the mountains
and given by our walls
Each of us has a name
given by the stars
and given by our neighbors
Each of us has a name
given by our sins
and given by our longing
Each of us has a name
given by our enemies
and given by our love
Each of us has a name
given by our celebrations
and given by our work
Each of us has a name
given by the seasons
and given by our blindness
Each of us has a name
given by the sea
and given by
our death.

Text #9: Isaiah 56:5. New JPS Hebrew-English Tanakh.

ת׃ ר ֹ֥לא יִָכֵּרֽ ם עֹוָל֙ם ֶאֶתּן־֔לֹו ֲאֶשׁ֖ ם ֖טֹוב ִמָבִּנ֣ים ּוִמָבּ֑נֹות ֵשׁ֤ י ּוְבֽחֹומַֹת֙י ָי֣ד ָוֵשׁ֔ ם ְבֵּביִת֤ י ָלֶה֜ ְונַָתִתּ֨

I will give them, in My House and within My walls, a monument and a name better than sons or daughters. I will give them 
an everlasting name which shall not perish.
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