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Introduction (10 minutes)
Facilitator’s note: The timing of this unit is currently paced for 75-minutes. Those seeking a 60-minute timeframe can
adapt as needed. The unit still flows clearly if Texts #6, #8 and #9 are omitted.
Welcome to the Global Day of Jewish Learning!
Today we will explore how the experience of exile molded the Jewish people, from biblical times to the present day.
Beginning with the first Exile, from the Land of Israel to Babylon, displacement and diaspora have shaped what it
means to be Jewish.
Whether we believe we are still in exile, or that the Exile is over, many Jews in the diaspora struggle with the concept
when exploring their Jewish identity. Most Jews today no longer have to deal with forced exile, but we still deal with
the concepts of permanence and impermanence, creating roots and feeling uprooted.
One of the characteristics of the Jewish People is resilience, which many attribute to the long history of being a nation
within other nations. Let’s look at some ways in which our shared history of exile can help us thrive on this continuing
journey of the Jewish people. We begin by looking at an example of this cultural resilience, from Rabbi Adin EvenIsrael Steinsaltz. One of the leading scholars of this century, Rabbi Steinsaltz is best known for his commentaries on
the Bible and Talmud, and for his work on Jewish mysticism.

Text #1: Rabbi Adin Even-Israel Steinsaltz. “Do We Have Our Own Set of Character
Traits?” We Jews.
The Jewish people have suffered in a particular way from deliberate campaigns of destruction, from the wars of
Bar Kokhba until our own time. But on the other hand, the Jewish people have also had many advantages with
regard to their physical existence. Their exiled state, in spite of its inherent difficulties, provided the Jews with
the possibility—which most inhabitants of other countries did not have—of wandering and migrating from place
to place. Moreover, it also gave them a certain kind of flexibility and made them capable of adapting to new
conditions, as other people were not. For example, nations that were composed mainly of farmers bound to their
land were extremely vulnerable to every natural disaster that befell them, whereas the Jews were not affected by
such catastrophes.
o Ask:
1. Do you think what Rabbi Steinsaltz says in this passage applies to Jewish life today? Why or why not?
2. How does your Jewish identity intersect with your sense of nationality or citizenship? For example, are you
a Jew living in a country, or are you a citizen who is Jewish?
Rabbi Steinsaltz suggests that the years of exile and wandering are a significant, formative part of the Jewish
experience. Let’s look more closely at the first displacement of the Jewish people from the Land of Israel: the
Babylonian Exile.
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Part One: The First Experience of Exile (15 minutes)
In the Bible, the Book of Jeremiah describes how the People of Israel were to be sent into exile in Babylon for seventy
years. Jeremiah was a prophet during the reign of King Josiah in the 6th century BCE.

Text #2: Jeremiah 29:10-14. English translation [bold text] and abridged commentary [plain text] by Rabbi
Adin Even-Israel Steinsaltz in The Steinsaltz Tanakh, Koren Publishers Jerusalem.
שיב אֶתְ ֶ֔כם אֶל־ ַה ָמ ּ֖קֹום ַה ּזֶֽה׃
ׁ ִ ֣ ֶתְכ֑ם ַו ֲהקִמ ִ ֹ֤תי ֲעלֵיכֶם֙ אֶת־דְ ּב ִ ָ֣רי ה ַּ֔טֹוב ְל ָה
ֶ ש ָׁנ֖ה ֶאפ ְ֣ק ֹד א
ָ שב ְִע֥ים
ׁ ִ ָאמ֣ר ה’ ֠ ִ ּכי ְל ֞ ִפי מ ְֹ֧לאת ְלבָבֶ ֛ל
ַ ִ֙ ּכֽי־כ ֹה
שׁלֹום֙ וְֹל֣ א ל ְָר ָ֔עה ל ֵָת֥ת ל ֶָכ֖ם ַאח ִ ֲ֥רית וְתִ קְוָ ֽה׃
ָ שׁב֤ ֹות
ְ ֵיכ֖ם נְאֻם־ה’ ַמ ְח
ֶ שב ֲעל
ׁ ֵ ֥ ֹ שר ָאנ ִֹכ֛י ח
ׁ ֶ ֧ ש ׁ֗ב ֹת ֲא
ָ ִ ּכ ֩י ָאנ ֹ ִ֨כי י ָדַ֜ עְתִ ּי אֶת־ ַה ַ ּמ ֲח
ש ַמע ְ֖תִ ּי ֲאלֵיכֶ ֽם׃
ׁ ָ אתם א ֹתִ ֙י וַ ֽ ֲה ַלכ ְ֔תֶ ּם ְוהִתְ ַ ּפ ַ ּלל ְ֖תֶ ּם א ֵָל֑י ְו
֤ ֶ ּוק ְָר
שנִי ְ ּבכָל־ ְל ַבבְכֶ ֽם׃
ׁ ֻ ֖ תִדְר
ְ ָאתם ּ֥ ִכי
ְ ּו ִב ַ ּק
֑ ֶ ש ׁ֥תֶ ּם א ִ ֹ֖תי ּו ְמצ
שׁב ִ ֹ֣תי אֶתְ ֶ֔כם אֶל־ ַ֨ה ָמ ּ֔קֹום
ִ שם נְאֻם־ה’ ַו ֲה
ׁ ָ ֖ שר ה ִ֧דַ ּחְתִ ּי אֶתְכֶ ֛ם
ׁ ֶ ֨ ּקֹומֹות ֲא
֗ שׁבּותְ ֶ֗כם] ְו ִק ַ ּבצ ְ֣תִ ּי ֠ ֶאתְ כֶם מִ ֽ ָכּל־הַּגֹו ֞י ִם ּו ִמ ָכּל־ ַה ְמ
ְ [ שב ְ֣תִ ּי אֶת־שביתכם
ׁ ַ ְונִמ ְֵצ֣אתִי ָלכֶם֮ נְאֻם־ה’ ְו
: שׁם
ּ ָֽ ֶתְכ֖ם ִמ
ֶ שׁר־ ִהגְלֵ ֥יתִי א
ֶ ֲא
10 For so said the Lord: For at the completion of seventy years for Nebuchadnezzar’s empire in Babylon, I will
remember you, and I will fulfill for you My good word to restore you to this place. 11 For I know the designs
that I am devising in your regard — the utterance of the Lord — designs of peace and not for evil, to give you
a remnant and hope. I want you to prosper and thrive. 12 You will call Me and you will go, and you will pray to Me,
and I will listen to you. 13 You will seek Me and you will find, when you search for Me with all your heart. 14 And
I will be found for you; I will make Myself available to you and will answer you — the utterance of the Lord — and
I will restore your returnees to their former status, and I will gather you from all the nations and from all the
places to which I banished you — the utterance of the Lord — and I will restore you to the place from which I
exiled you. Now is your opportunity to return to God and worship Him with all your heart.
o Ask:
1. Who is speaking in this text, and why is that significant? What is being promised? What are the terms and
conditions of exile?
2. If the Exile lasted seventy years (Jeremiah 29:10), how many generations do you think came and passed in
that time? Would that generation gap be enough to make living in Babylon “normal” and the homeland a more
distant memory?
3. Do you think anyone in the first generation of the Exile believed that their children or grandchildren would
return? How might this Exile have affected the culture of the exiled people if it had been described as
permanent, rather than only seventy years?

This journey into exile, and the return from exile years later, was in many ways the origin of the Jewish diaspora. The
first test of going into exile was whether we would survive as a people without a land. Peoplehood and Land are
strongly connected. In order to survive as a people outside of their land, it was imperative to balance the longing for
the old life, the hopes for a bright future, and the ability to make the best out of the in-between period.
This push and pull between longing for return and looking forward to the future is present in every era of Jewish history,
from biblical times to the present day. Let’s now compare the Babylonian Exile to later instances of Jewish life outside the
Land of Israel.
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Part Two: From Exile to Diaspora (20 minutes)
Text #3 is also from the Book of Jeremiah. As you read it, keep in mind Text #2, and compare them.

Text #3: Jeremiah 29:4-7. English translation [bold text] and commentary [plain text] by Rabbi Adin Even-Israel
Steinsaltz in The Steinsaltz Tanakh, Koren Publishers Jerusalem.

ָנֹות ּוק ְ֨חּו
֒ שים וְהֹולִיד ּ֮ו ָ ּב ִנ֣ים ּוב
ׁ ִ ֗ ָשבּו ְונִטְע֣ ּו גַּנ֔ ֹות ְו ִאכְל֖ ּו אֶת־ ִפ ְּרי ָן׃ קְח֣ ּו נ
ׁ ֵ ֑ ש ׁ֖לִ ַם ָבּבֶ ֽלָה׃ ְבּנ֥ ּו ב ָ֖תִ ּים ְו
ָ שׁר־ ִהגְלֵ ֥יתִ י מִירּו
ֶ ש ָׂר ֵ ֑אל ְלכָל־ ַ֨הּגֹו ָ֔לה ֲא
ְ ִ ֹּ֥כה ָאמַ ֛ר ה’ ְצב ָ֖אֹות אֱֹלקֵי י
ש ָמּה ְוהִתְ ַֽ ּפלְל֥ ּו ַבע ָ ֲ֖דּה אֶל־ה’ ּ֣ ִכי
ׁ ָ ֔ ֙שר ִהג ְֵל֤יתִ י אֶתְ כֶם
ׁ ֶ ֨ שׁל֣ ֹום ָה ִ֗עיר ֲא
ְ שם וְַאל־תִ ּמ ְָעֽטּו׃ וְדִ ְר ׁ֞שּו אֶת־
ׁ ָ ֖ ּורבּו־
ְ שים וְתֵ ַל֖דְ נָה ָ ּב ִנ֣ים ּובָנ֑ ֹות
ׁ ִ ֔ ָשים ְואֶת־ ְ ּבנֹֽותֵ יכֶם֙ תְ ּנ֣ ּו לַ ֽ ֲאנ
ׁ ִ ֗ ִָל ְבנֵי ֶ֜כם נ
שלֹֽום׃
ׁ ָ שׁלֹו ָ֔מּה י ִ ְה ֶי ֥ה ל ֶָכ֖ם
ְ ִב
4 So said the Lord of hosts, God of Israel, to the entire exile that I exiled from Jerusalem to Babylon: 5 Build
houses, and dwell in permanent residences, and plant gardens, and eat their fruit. It is advisable for you to
engage in agriculture for your livelihoods, and you should even plant for the long term, as your stay in Babylon
will not be brief. 6 Take wives, and beget sons and daughters, and take wives for your sons, and give your
daughters to husbands, and they will bear sons and daughters; and you will multiply there, and do not
be diminished. You should settle in the land, bear children, and live normal lives, as a lengthy exile awaits you.
Therefore, there is no point in living in anticipation of your imminent return to your land. 7 And moreover, seek
the peace of the city to which I exiled you, and pray to the Lord on its behalf. You are now citizens of another
state, and you must pray for that country’s welfare, as in its peace there will be peace for you.

o Ask:
1. Who is speaking in this text, and why is that significant? What is being promised? How is this different from
the implications of Text #2?
2. Does this difference in attitude surprise you? How and why?
3. What might this text tell us about the individual’s responsibility for the survival of the Jewish People?
It is interesting to note that the permission to build a life in exile appears in Jeremiah 29:4-7, before the promise of
return in 29:10-14. This encouragement to live and thrive seems at odds with the idea of a promised return. In fact,
many Jews settled in Babylon beyond the end of the Exile. Jeremiah acknowledges that even when there is no choice
but to go into exile, you don’t have to choose to live in mourning and sackcloth for generations. Instead, you can build
community and continue living as Jews even when in another country.
What happens, then, when the years of exile come to an end? This is described in Text #4, from The Book of Ezra. Ezra
the Scribe was a priest in the 5th century BCE. The Book of Ezra describes how the exiled Jews living in Babylon
returned to Jerusalem and to Jewish traditions, under the guidance of Ezra. Text #5 is a commentary from Rashi on this
text. Rashi lived in France in the 11th century. He is the most important commentator on the Bible and Talmud, and one
of the most famous scholars in Jewish history. Text #6 is a commentary on The Book of Ezra by Rabbi Steinsaltz.

o Ask participants to read Texts #4, #5, and #6 together in chavruta.
Chavruta is partnered learning. Learning with a friend or two allows you to share ideas and insights with one another as
you read and discuss texts together.
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Text #4: Ezra 1:1-4. English translation [bold text] and abridged commentary [plain text] by Rabbi Adin EvenIsrael Steinsaltz in The Steinsaltz Tanakh, Koren Publishers Jerusalem.
 ֹּ֣כה ָא ַ֗מר ֚כ ֹּ ֶרׁש ֶ ֣מלְֶך:ְכּותֹו ְוגַם־ ְבּ ִמכ ְ֖תָ ּב לֵאמֹֽר
֔ ׁש ֶ ֣מלְֶך ָפ ַּ֔רס ִלכְל֥ ֹות דְ ּבַר־ה’ ִמ ּ֣ ִפי י ְִר ְמ ָי֑ה ה ִ ֵ֣עיר ה’ אֶת־רּ֙ו ֙ ַח ֹּ֣כ ֶרׁש מֶ ֽלְֶך־ ָפ ַּ֔רס ַו ּי ַֽ ֲעבֶר־קֹול֙ ְ ּבכָל־ ַמל
֙ ֹ֙ור
ֶ ש ַׁנ֣ת ַא ַ֗חת ְלכ
ְ ּו ִב
שר
ׁ ֶ ֣ ש ׁ֖לִ ַם ֲא
ָ  מִ ֽי־ב ֶָכ֣ם ִמ ָכּל־ע ַּ֗מֹו י ִ ְ֤הי אֱֹלקָי ֙ו ע ִּ֔מֹו ְו ַ֕יעַל לִירּו:ֽיהּודֽה
ָ שר ִ ּב
ׁ ֶ ֥ ש ׁ֖לִ ַם ֲא
ָ שּ ָ ׁ֑מי ִם ְוהּֽוא־פ ַ ָ֤קד ָע ַל ֙י ִל ְבנֹֽות־ל֣ ֹו ַ֔בי ִת ִבּירּו
ָ ָפ ַּ֔רס ֚כ ֹּל ַמ ְמלְכ֣ ֹות ָה ָ֔א ֶרץ ָנ֣תַ ן ִ֔לי ה’ אֱֹלקֵי ַה
שי מְק ֹ֔מֹו ְבּכֶ ֥ סֶף ּו ְבז ָ ָ֖הב ּוב ְִרכ֣ ּוׁש
ׁ ֵ ֣ ְשּׂאּ֙וה ּ֙ו ַאנ
ְ ַש ׁ֒ם יְנ
ָ שר ה֣ ּוא גָ ֽר־
ׁ ֶ ֣ שׁ ָ֗אר מִ ֽ ָכּל־ ַה ְמּק ֹמֹות֮ ֲא
ְ ִּ ְוכָל־ ַהנ:שׁלִ ָֽם
ָ שר ִבּירּו
ׁ ֶ ֥ ש ָׂר ֵ֔אל ה֥ ּוא ָהאֱֹלקִים ֲא
ְ ִ ּיהּודה ְו ִ֗יבֶן אֶת־ ּ֤ ֵבית ה’ אֱֹלקֵי י
֑ ָ ִב
שׁלִ ָֽם
ָ שר ִבּירּו
ׁ ֶ ֥ ּו ִב ְבה ָ ֵ֑מה עִם־ ַ֨הנְּדָ ָ֔בה לְבֵ ֥ית ָהאֱֹלקִים ֲא
1 It was in the first year of the newly-independent rule of Cyrus, king of Persia, once the end of the allotted time
according to the word of the Lord from the mouth of Jeremiah, had been fulfilled. Jeremiah had predicted that
the exiles would return from Babylonia after seventy years. In that year, the Lord roused the spirit of Cyrus, king
of Persia, and he, Cyrus, circulated a proclamation throughout his entire kingdom. And Cyrus not only issued
an oral declaration, but he put it also in writing, saying, 2 So said Cyrus, king of Persia: The Lord, God of the
heavens, has given me all the kingdoms of the earth. My reign is a gift from the Lord, the God of Israel. And He
has commanded me to build Him a house in Jerusalem, which is in Judah. This command came to me from
God, and I wish to fulfill it. 3 The previous declaration had certain practical ramifications: Any among you from
His entire people, the people of the God of heaven, the Jewish nation, may his God be with him, and he may
go up to Jerusalem, which is in Judah, and build the House of the Lord, God of Israel, He is the God who is
in Jerusalem…[Cyrus] did not decree that all Jews must go back to their land. Rather, he called upon those Jews
who felt as he did, that the Temple should be rebuilt, and invited them to arise and travel to Israel out of their own
desire. 4 Whoever remains, from any place where he resides, let the people of his place load him with silver,
with gold, with goods, and with livestock, along with the gift to the house of God that is in Jerusalem.

Text #5: Rashi. Commentary on Ezra 1:3-4.
 מצוה אני לאנשי מקומו שיעניקוהו וינשאוהו בכסף ובזהב ורכוש. ינשאוהו: וכל יהודי הנשאר במקומו שלא יוכל לעלות מחמת שאין לו ממון.וכל הנשאר
 לבית:ובהמות למען יוכל לעלות לירושלים עם הנדבה אשר יתנדבו אנשי מקומו לבנין הבית שאף האומות יש בהם אשר היו מתנדבים נדבה לבנין הבית
האלקים אשר בירושלים
And all that remains. And every Jew who remains in his place cannot immigrate because he has no money:
They will marry him. I command the people of his place to give him and marry him with money and gold and
property and cattle so that he can go up to Jerusalem with the donation, which the people of his place will
volunteer for the building of the house, To the house of God which is in Jerusalem.

Text #6: Rabbi Adin Even-Israel Steinsaltz. Commentary on Ezra 1:4. English translation [bold text]
and commentary [plain text] by Rabbi Adin Even-Israel Steinsaltz in The Steinsaltz Tanakh, Koren Publishers Jerusalem.

It was clear to Cyrus that not all Jews would respond to his call, as Babylonia was far from the Land of Israel,
and the journey was grueling. Therefore, he said: Whoever of the Jews remains, from any place where he, one
who has decided to return to the Land of Israel, resides, let the people of his place load him, thereby helping
financially, by providing him with silver, with gold, with goods, and with livestock, along with a contribution
toward the gift to the house of God that is in Jerusalem. Cyrus exhorted any Jews who had decided not to
return to at least help those who had chosen to go. He even urged them to send a free-will offering to Jerusalem.
Cyrus may or may not have known that the returning Jews were about to encounter a virtually desolate land.
However, he realized they would require more money than mere travel expenses. In addition, Cyrus himself,
along with several other kings, donated money and goods to the Temple, and was adamant that the Jews
themselves should participate in this voluntary enterprise. Thus Cyrus’ statement was more than just the granting
of permission for Jews to return to the Land of Israel. He was actively encouraging them to return, to build the
Temple, and to establish for themselves a national home.

The G lobal D ay of J ewish L ear ni n g

44

November 11, 2018

www.theglobalday.org

Title
The Making of a Wandering People

o Ask in chavruta:
1. Ezra anticipates that Jews in exile may very well not return, referring to “all who stay behind”. Does this
surprise you? How is this different from what Jeremiah envisions for the future of the exiled Jews?
2. Rashi presents one possible explanation as to why some people may not return to Israel. What do you think
could be some other reasons not to return?
3. These texts suggest that it is acceptable to not return. Do you agree with that? Why or why not?

o Bring the group back together and have a few of the chavruta pairs share their answers.
Between the times of Jeremiah and Ezra, a part of the Jewish People went from seeing themselves as a nation in exile
to seeing themselves as a nation able to live outside The Land of Israel, even when return was a possibility.
These texts suggest that The Exile, as an early example of that unwilling expulsion from the homeland, did not destroy
the Jewish Nation. Instead, that first forced displacement forged the Jewish trait of resilience. Through that resilience
and their portable culture, the Jewish People began the process of adapting to life in diaspora.

Part Three: Diaspora (20 minutes)
Text #7 is a poem by Yehudah HaLevi (c.1075–1141) about his life in the diaspora. A Jewish poet and philosopher who
lived in both Muslim and Christian Spain, he left in 1140 for Israel and died shortly after arriving there.

Text #7: Yehudah HaLevi, “My Heart is in the East”.
ִל ִבּי ְב ִמז ְָרח וְָאנֹכִי ְבּסֹוף ַמע ֲָרב
שׁר אֹכַל ְואֵיְך יֶע ֱָרב
ֶ אֵיְך ֶא ְט ֲעמָה אֵת ֲא
 ְבּעֹוד,ש ֵלּם נְדָ ַרי ָו ֱאס ַָרי
ׁ ַ אֵיכָה ֲא
צִּיֹון ְ ּב ֶחבֶל אֱדֹום ַו ֲאנִי ְ ּב ֶכבֶל ע ֲָרב
 ְכּמֹו,יֵקַל ְבּעֵינַי עֲז ֹב ָכּל טּוב ְספ ַָרד
יֵקַר ְבּעֵינַי ְראֹות ַעפְרֹות דְ ּבִיר נֶח ֱָרב

My heart is in the East, yet I am in the utmost West
How can I taste the food I eat, could it bring me any rest?
The vows and oaths I’ve sworn, can I heed them as I must
When Zion’s bound with Christian rope and I with Arab chains?
It seems as easy in my eyes to leave the charms of Spain,
As precious as my eyes would find the ruined Temple’s dust.

o Ask:
1. How does HaLevi feel living in Spain? What do you think he means by “the charms of Spain”?
2. When this poem was written, HaLevi had never been to Israel. What is he longing for?
3. Do you think this longing is common among those who lived outside of Israel in the past?
4. How did people live in the diaspora? Did they long for Israel? Did they forget Israel and move on with
their lives?
HaLevi speaks of a longing for the Land of Israel which prevents him from fully enjoying life in Spain. Yet, there are
others who did not feel the diaspora in the same way.
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Text #8 is from the prophet Micah, who lived in the 7th century BCE, and is a well-known verse that has been used
in songs and poetry for centuries. Rabbi Jacob ben Meir, better known as Rabbenu Tam, was a 12th century French
authority on Jewish Law and a grandson of Rashi. In Text #9, he writes about Jews living in Bari and Otranto (cities in
what is now Italy), using a reference to Micah.

Text #8: Micah 4:2. English translation by Rabbi Adin Even-Israel Steinsaltz in The Steinsaltz Tanakh,
Koren Publishers Jerusalem.
שׁלִ ָֽם׃
ָ תֹורה ּודְ בַר־ה’ מִירּו
ָ֔ ְיֹור֙נ ּ֙ו מִדְ ָּר ָ֔כיו ְונֵל ְָכ֖ה ְבּא ֹ ְֽרח ָ ֹ֑תיו ּ֤ ִכי ִמ ִצּּיֹו ֙ן תֵ ֵּצ֣א
ֵ וְ ֽ ָהל ְ֞כּו ּגֹו ִי֣ם ַר ֗ ִ ּבים וְאָ ֽמְר ּ֙ו לְכ֣ ּו ׀ ְונַע ֲֶל֣ה אֶל־הַר־ה’ ְואֶל־ ֵבּי ֙ת אֱֹלקֵי יַע ֲ֔ק ֹב ו
And the many nations shall go and shall say: “Come, Let us go up to the Mount of the LORD, To the House of the
God of Jacob; That He may instruct us in His ways, And that we may walk in His paths.” For instruction shall come
forth from Zion, The word of the LORD from Jerusalem.

Text #9: Rabbenu Tam. Sefer Hayashar, Chapter 706, Page 90.
For out of Bari shall go forth the Law and the word of the Lord from Otranto.

.כי מבארי תצא תורה ודבר ה’ מאוטרנטו

o Ask:
1. What do you think Rabbenu Tam means when he makes this reference to the verse from Micah?
2. If one is successful building a new life in a new place, will there still be a longing for the old place?
3. How does the continued connection to Torah help the Jews to exist outside The Land of Israel?
Micah, who lived nearly 150 years before the destruction of the Temple, made the now-famous statement that the
Torah emanates from the Land of Israel. Rabbenu Tam references this line and subverts it, saying that the Torah might
indeed emanate from Otranto and Bari. This is a very interesting text because it seems almost sacrilegious to compare
Bari and Otranto to Zion and Jerusalem. Rabbenu Tam demonstrates how those who adapted to a new reality were
able to build new communities from which Torah (in the broadest sense) was alive and well. After all, you may be exiled
from a specific land, but you are not exiled from Judaism, from being a Jew.
Rabbenu Tam points out that, even though they were waiting for a chance to return to the Land of Israel someday, the
12th century Jews in Otranto and Bari felt at home outside of Israel. This interpretation is seen in other instances, for
example in Renaissance Italy. There are many examples from different time periods, showing different approaches to
living in diaspora. One such occasion is described by Dr. Yosef Hayim Yerushalmi (1932-2009), a rabbi, historian, and
professor of Jewish History at Harvard and Columbia Universities.

Text #10: Yosef Hayim Yerushalmi. “Exile and Expulsion in Jewish History”, Crisis and
Creativity in the Sephardic World. Benjamin R. Gampel, ed. Columbia University Press, New York, 1997.
In 1526, in Siena, Italy, the banker Ishmael da Rieti, whose home is described as “a sanctuary for Torah and
science,” was visited by the messianic adventurer David Reuveni to whom he offered hospitality but no financial
assistance for his project. Reuveni reports: “I said to him — ‘What do you want? Jerusalem, or to stay where you
are?’ And he replied — ‘I have no desire for Jerusalem, and neither will or craving, except for Siena.’“
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o Ask:
1. How might Texts #8 and #9 change your perception of Jewish life in exile in Babylon? In the 12th century?
In the 16th century? Today?
2. When making choices about moving to a new place, how might your connection to the Jewish People factor
into your decisions? In what ways could you make that connection from a new environment?
3. In moving from one place to another, what — if anything — do you retain from the “old place” and the “old you”?
4. How might a wandering nation retain a connection to its place of origin?
Professor Yerushalmi’s research suggests that, whereas some people may feel their Jewish existence outside of the
Land of Israel is something deeply painful, others settle into and love their new countries, having no longing for and no
desire to return to Jerusalem. Even though it is acknowledged and the precedent set that we can stay “away” from the
place we should “return” to, for some there is still a tug on the psyche to connect with that sense of return.

Conclusion: The Wandering People (10 minutes)
Throughout the centuries, wherever Jews are living — whether by choice or because they had been forced to leave
Israel — they are able to build new lives and new communities. In different places and time periods, there were
different means of connecting with Judaism, but throughout history the Jewish People were able to connect to each
other through shared culture and shared journeys, which allowed for the survival of their Jewish identity.
So how can a nation or a people exist in diaspora? The portability of the Torah, Jewish Law, and Jewish thought
through the journeys of exile and diaspora enables the Jewish people to move across the continents while retaining a
collective identity as a people. Rabbi Steinsaltz writes:
o Read Text #11 aloud.

Text #11: Rabbi Adin Even-Israel Steinsaltz. Passover: The Festival of Freedom.
In all the years of exile and wandering, Jews had to make peace with their inability to be masters of their own fate
in many areas of life, but their exile was not complete because they did not regard themselves as inferior. As long
as they retained and nurtured their inner core, their spiritual life not only consoled them, but also served as their
homeland, a refuge that could be neither harmed nor diminished.
o Ask:
1. What is Rabbi Steinsaltz’s understanding of how the People of Israel are the Nation of Israel? Do you agree
with him? Why or why not? How might this change your perception of Jewish Peoplehood?
2. What are some of the similarities and differences you’ve seen in the journeys we’ve discussed today? Do you
see any similarities with other major moments in the diaspora in recent times?
3. Has this discussion changed your understanding of Diaspora and Jewish wandering? How and why?
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Introduction
Text #1: Rabbi Adin Even-Israel Steinsaltz. “Do We Have Our Own Set of Character
Traits?” We Jews.
The Jewish people have suffered in a particular way from deliberate campaigns of destruction, from the wars of
Bar Kokhba until our own time. But on the other hand, the Jewish people have also had many advantages with
regard to their physical existence. Their exiled state, in spite of its inherent difficulties, provided the Jews with
the possibility—which most inhabitants of other countries did not have—of wandering and migrating from place
to place. Moreover, it also gave them a certain kind of flexibility and made them capable of adapting to new
conditions, as other people were not. For example, nations that were composed mainly of farmers bound to their
land were extremely vulnerable to every natural disaster that befell them, whereas the Jews were not affected by
such catastrophes.

Part One: The First Experience of Exile
Text #2: Jeremiah 29:10-14. English translation [bold text] and abridged commentary [plain text] by Rabbi
Adin Even-Israel Steinsaltz in The Steinsaltz Tanakh, Koren Publishers Jerusalem.
שיב אֶתְ ֶ֔כם אֶל־ ַה ָמ ּ֖קֹום ַה ּזֶֽה׃
ׁ ִ ֣ ֶתְכ֑ם ַו ֲהקִמ ִ ֹ֤תי ֲעלֵיכֶם֙ אֶת־דְ ּב ִ ָ֣רי ה ַּ֔טֹוב ְל ָה
ֶ ש ָׁנ֖ה ֶאפ ְ֣ק ֹד א
ָ שב ְִע֥ים
ׁ ִ ָאמ֣ר ה’ ֠ ִ ּכי ְל ֞ ִפי מ ְֹ֧לאת ְלבָבֶ ֛ל
ַ ִ֙ ּכֽי־כ ֹה
שׁלֹום֙ וְֹל֣ א ל ְָר ָ֔עה ל ֵָת֥ת ל ֶָכ֖ם ַאח ִ ֲ֥רית וְתִ קְוָ ֽה׃
ָ שׁב֤ ֹות
ְ ֵיכ֖ם נְאֻם־ה’ ַמ ְח
ֶ שב ֲעל
ׁ ֵ ֥ ֹ שר ָאנ ִֹכ֛י ח
ׁ ֶ ֧ ש ׁ֗ב ֹת ֲא
ָ ִ ּכ ֩י ָאנ ֹ ִ֨כי י ָדַ֜ עְתִ ּי אֶת־ ַה ַ ּמ ֲח
ש ַמע ְ֖תִ ּי ֲאלֵיכֶ ֽם׃
ׁ ָ אתם א ֹתִ ֙י וַ ֽ ֲה ַלכ ְ֔תֶ ּם ְוהִתְ ַ ּפ ַ ּלל ְ֖תֶ ּם א ֵָל֑י ְו
֤ ֶ ּוק ְָר
שנִי ְ ּבכָל־ ְל ַבבְכֶ ֽם׃
ׁ ֻ ֖ תִדְר
ְ ָאתם ּ֥ ִכי
ְ ּו ִב ַ ּק
֑ ֶ ש ׁ֥תֶ ּם א ִ ֹ֖תי ּו ְמצ
שׁב ִ ֹ֣תי אֶתְ ֶ֔כם אֶל־ ַ֨ה ָמ ּ֔קֹום
ִ שם נְאֻם־ה’ ַו ֲה
ׁ ָ ֖ שר ה ִ֧דַ ּחְתִ ּי אֶתְכֶ ֛ם
ׁ ֶ ֨ ּקֹומֹות ֲא
֗ שׁבּותְ ֶ֗כם] ְו ִק ַ ּבצ ְ֣תִ ּי ֠ ֶאתְ כֶם מִ ֽ ָכּל־הַּגֹו ֞י ִם ּו ִמ ָכּל־ ַה ְמ
ְ [ שב ְ֣תִ ּי אֶת־שביתכם
ׁ ַ ְונִמ ְֵצ֣אתִי ָלכֶם֮ נְאֻם־ה’ ְו
:שׁם
ּ ָֽ ֶתְכ֖ם ִמ
ֶ שׁר־ ִהגְלֵ ֥יתִי א
ֶ ֲא
10 For so said the Lord: For at the completion of seventy years for Nebuchadnezzar’s empire in Babylon, I will
remember you, and I will fulfill for you My good word to restore you to this place. 11 For I know the designs
that I am devising in your regard — the utterance of the Lord — designs of peace and not for evil, to give you
a remnant and hope. I want you to prosper and thrive. 12 You will call Me and you will go, and you will pray to
Me, and I will listen to you. 13 You will seek Me and you will find, when you search for Me with all your heart.
14 And I will be found for you; I will make Myself available to you and will answer you — the utterance of the Lord
— and I will restore your returnees to their former status, and I will gather you from all the nations and from
all the places to which I banished you — the utterance of the Lord — and I will restore you to the place from
which I exiled you. Now is your opportunity to return to God and worship Him with all your heart.
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Part Two: From Exile to Diaspora
Text #3: Jeremiah 29:4-7. English translation [bold text] and commentary [plain text] by Rabbi Adin Even-Israel
Steinsaltz in The Steinsaltz Tanakh, Koren Publishers Jerusalem.

ָנֹות ּוק ְ֨חּו
֒ שים וְהֹולִיד ּ֮ו ָ ּב ִנ֣ים ּוב
ׁ ִ ֗ ָשבּו ְונִטְע֣ ּו גַּנ֔ ֹות ְו ִאכְל֖ ּו אֶת־ ִפ ְּרי ָן׃ קְח֣ ּו נ
ׁ ֵ ֑ ש ׁ֖לִ ַם ָבּבֶ ֽלָה׃ ְבּנ֥ ּו ב ָ֖תִ ּים ְו
ָ שׁר־ ִהגְלֵ ֥יתִ י מִירּו
ֶ ש ָׂר ֵ ֑אל ְלכָל־ ַ֨הּגֹו ָ֔לה ֲא
ְ ִ ֹּ֥כה ָאמַ ֛ר ה’ ְצבָקֹות אֱֹלקֵי י
ש ָמּה ְוהִתְ ַֽ ּפלְל֥ ּו ַבע ָ ֲ֖דּה אֶל־ה’ ּ֣ ִכי
ׁ ָ ֔ ֙שר ִהג ְֵל֤יתִ י אֶתְ כֶם
ׁ ֶ ֨ שׁל֣ ֹום ָה ִ֗עיר ֲא
ְ שם וְַאל־תִ ּמ ְָעֽטּו׃ וְדִ ְר ׁ֞שּו אֶת־
ׁ ָ ֖ ּורבּו־
ְ שים וְתֵ ַל֖דְ נָה ָ ּב ִנ֣ים ּובָנ֑ ֹות
ׁ ִ ֔ ָשים ְואֶת־ ְ ּבנֹֽותֵ יכֶם֙ תְ ּנ֣ ּו לַ ֽ ֲאנ
ׁ ִ ֗ ִָל ְבנֵי ֶ֜כם נ
שלֹֽום׃
ׁ ָ שׁלֹו ָ֔מּה י ִ ְה ֶי ֥ה ל ֶָכ֖ם
ְ ִב
4 So said the Lord of hosts, God of Israel, to the entire exile that I exiled from Jerusalem to Babylon: 5 Build
houses, and dwell in permanent residences, and plant gardens, and eat their fruit. It is advisable for you to
engage in agriculture for your livelihoods, and you should even plant for the long term, as your stay in Babylon
will not be brief. 6 Take wives, and beget sons and daughters, and take wives for your sons, and give your
daughters to husbands, and they will bear sons and daughters; and you will multiply there, and do not
be diminished. You should settle in the land, bear children, and live normal lives, as a lengthy exile awaits you.
Therefore, there is no point in living in anticipation of your imminent return to your land. 7 And moreover, seek
the peace of the city to which I exiled you, and pray to the Lord on its behalf. You are now citizens of another
state, and you must pray for that country’s welfare, as in its peace there will be peace for you.

Text #4: Ezra 1:1-4. English translation [bold text] and abridged commentary [plain text] by Rabbi Adin EvenIsrael Steinsaltz in The Steinsaltz Tanakh, Koren Publishers Jerusalem.
 ֹּ֣כה ָא ַ֗מר ֚כ ֹּ ֶרׁש ֶ ֣מלְֶך:ְכּותֹו ְוגַם־ ְבּ ִמכ ְ֖תָ ּב לֵאמֹֽר
֔ ׁש ֶ ֣מלְֶך ָפ ַּ֔רס ִלכְל֥ ֹות דְ ּבַר־ה’ ִמ ּ֣ ִפי י ְִר ְמ ָי֑ה ה ִ ֵ֣עיר ה’ אֶת־רּ֙ו ֙ ַח ֹּ֣כ ֶרׁש מֶ ֽלְֶך־ ָפ ַּ֔רס ַו ּי ַֽ ֲעבֶר־קֹול֙ ְ ּבכָל־ ַמל
֙ ֹ֙ור
ֶ ש ַׁנ֣ת ַא ַ֗חת ְלכ
ְ ּו ִב
שר
ׁ ֶ ֣ ש ׁ֖לִ ַם ֲא
ָ  מִ ֽי־ב ֶָכ֣ם ִמ ָכּל־ע ַּ֗מֹו י ִ ְ֤הי אֱֹלקָי ֙ו ע ִּ֔מֹו ְו ַ֕יעַל לִירּו:ֽיהּודֽה
ָ שר ִ ּב
ׁ ֶ ֥ ש ׁ֖לִ ַם ֲא
ָ שּ ָ ׁ֑מי ִם ְוהּֽוא־פ ַ ָ֤קד ָע ַל ֙י ִל ְבנֹֽות־ל֣ ֹו ַ֔בי ִת ִבּירּו
ָ ָפ ַּ֔רס ֚כ ֹּל ַמ ְמלְכ֣ ֹות ָה ָ֔א ֶרץ ָנ֣תַ ן ִ֔לי ה’ אֱֹלקֵי ַה
שי מְק ֹ֔מֹו ְבּכֶ ֥ סֶף ּו ְבז ָ ָ֖הב ּוב ְִרכ֣ ּוׁש
ׁ ֵ ֣ ְשּׂאּ֙וה ּ֙ו ַאנ
ְ ַש ׁ֒ם יְנ
ָ שר ה֣ ּוא גָ ֽר־
ׁ ֶ ֣ שׁ ָ֗אר מִ ֽ ָכּל־ ַה ְמּק ֹמֹות֮ ֲא
ְ ִּ ְוכָל־ ַהנ:שׁלִ ָֽם
ָ שר ִבּירּו
ׁ ֶ ֥ ש ָׂר ֵ֔אל ה֥ ּוא ָהאֱֹלקִים ֲא
ְ ִ ּיהּודה ְו ִ֗יבֶן אֶת־ ּ֤ ֵבית ה’ אֱֹלקֵי י
֑ ָ ִב
:שׁלִ ָֽם
ָ שר ִבּירּו
ׁ ֶ ֥ ּו ִב ְבה ָ ֵ֑מה עִם־ ַ֨הנְּדָ ָ֔בה לְבֵ ֥ית ָהאֱֹלקִים ֲא
1 It was in the first year of the newly-independent rule of Cyrus, king of Persia, once the end of the allotted time
according to the word of the Lord from the mouth of Jeremiah, had been fulfilled. Jeremiah had predicted that
the exiles would return from Babylonia after seventy years. In that year, the Lord roused the spirit of Cyrus, king
of Persia, and he, Cyrus, circulated a proclamation throughout his entire kingdom. And Cyrus not only issued
an oral declaration, but he put it also in writing, saying, 2 So said Cyrus, king of Persia: The Lord, God of the
heavens, has given me all the kingdoms of the earth. My reign is a gift from the Lord, the God of Israel. And He
has commanded me to build Him a house in Jerusalem, which is in Judah. This command came to me from
God, and I wish to fulfill it. 3 The previous declaration had certain practical ramifications: Any among you from
His entire people, the people of the God of heaven, the Jewish nation, may his God be with him, and he may
go up to Jerusalem, which is in Judah, and build the House of the Lord, God of Israel, He is the God who is
in Jerusalem…[Cyrus] did not decree that all Jews must go back to their land. Rather, he called upon those Jews
who felt as he did, that the Temple should be rebuilt, and invited them to arise and travel to Israel out of their own
desire. 4 Whoever remains, from any place where he resides, let the people of his place load him with silver,
with gold, with goods, and with livestock, along with the gift to the house of God that is in Jerusalem.
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Text #5: Rashi. Commentary on Ezra 1:3-4.
 מצוה אני לאנשי מקומו שיעניקוהו וינשאוהו בכסף ובזהב ורכוש. ינשאוהו: וכל יהודי הנשאר במקומו שלא יוכל לעלות מחמת שאין לו ממון.וכל הנשאר
 לבית האלקים:ובהמות למען יוכל לעלות לירושלים עם הנדבה אשר יתנדבו אנשי מקומו לבנין הבית שאף האומות יש בהם אשר היו מתנדבים נדבה לבנין הבית
.אשר בירושלים
And all that remains. And every Jew who remains in his place cannot immigrate because he has no money:
They will marry him. I command the people of his place to give him and marry him with money and gold and
property and cattle so that he can go up to Jerusalem with the donation, which the people of his place will
volunteer for the building of the house, To the house of God which is in Jerusalem.

Text #6: Rabbi Adin Even-Israel Steinsaltz. Commentary on Ezra 1:4. English translation
[bold text] and commentary [plain text] by Rabbi Adin Even-Israel Steinsaltz in The Steinsaltz Tanakh, Koren
Publishers Jerusalem.
It was clear to Cyrus that not all Jews would respond to his call, as Babylonia was far from the Land of Israel, and the
journey was grueling. Therefore, he said: Whoever of the Jews remains, from any place where he, one who has
decided to return to the Land of Israel, resides, let the people of his place load him, thereby helping financially, by
providing him with silver, with gold, with goods, and with livestock, along with a contribution toward the gift to the
house of God that is in Jerusalem. Cyrus exhorted any Jews who had decided not to return to at least help those who
had chosen to go. He even urged them to send a free-will offering to Jerusalem. Cyrus may or may not have known
that the returning Jews were about to encounter a virtually desolate land. However, he realized they would require
more money than mere travel expenses. In addition, Cyrus himself, along with several other kings, donated money and
goods to the Temple, and was adamant that the Jews themselves should participate in this voluntary enterprise. Thus
Cyrus’ statement was more than just the granting of permission for Jews to return to the Land of Israel. He was actively
encouraging them to return, to build the Temple, and to establish for themselves a national home.

Part Three: Diaspora
Text #7: Yehudah HaLevi, “My Heart is in the East”.
ִל ִבּי ְב ִמז ְָרח וְָאנֹכִי ְבּסֹוף ַמע ֲָרב
שׁר אֹכַל ְואֵיְך יֶע ֱָרב
ֶ אֵיְך ֶא ְט ֲעמָה אֵת ֲא
 ְבּעֹוד,ש ֵלּם נְדָ ַרי ָו ֱאס ַָרי
ׁ ַ אֵיכָה ֲא
צִּיֹון ְ ּב ֶחבֶל אֱדֹום ַו ֲאנִי ְ ּב ֶכבֶל ע ֲָרב
 ְכּמֹו,יֵקַל ְבּעֵינַי עֲז ֹב ָכּל טּוב ְספ ַָרד
יֵקַר ְבּעֵינַי ְראֹות ַעפְרֹות דְ ּבִיר נֶח ֱָרב
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My heart is in the East, yet I am in the utmost West
How can I taste the food I eat, could it bring me any rest?
The vows and oaths I’ve sworn, can I heed them as I must
When Zion’s bound with Christian rope and I with Arab chains?
It seems as easy in my eyes to leave the charms of Spain,
As precious as my eyes would find the ruined Temple’s dust
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Text #8: Micah 4:2. English translation by Rabbi Adin Even-Israel Steinsaltz in The Steinsaltz Tanakh, Koren

Publishers Jerusalem.

שׁלִ ָֽם׃
ָ תֹורה ּודְ בַר־ה’ מִירּו
ָ֔ ְיֹור֙נ ּ֙ו מִדְ ָּר ָ֔כיו ְונֵל ְָכ֖ה ְבּא ֹ ְֽרח ָ ֹ֑תיו ּ֤ ִכי ִמ ִצּּיֹו ֙ן תֵ ֵּצ֣א
ֵ וְ ֽ ָהל ְ֞כּו ּגֹו ִי֣ם ַר ֗ ִ ּבים וְאָ ֽמְר ּ֙ו לְכ֣ ּו ׀ ְונַע ֲֶל֣ה אֶל־הַר־ה’ ְואֶל־ ֵבּי ֙ת אֱֹלקֵי יַע ֲ֔ק ֹב ו
And the many nations shall go and shall say: “Come, Let us go up to the Mount of the LORD, To the House of the
God of Jacob; That He may instruct us in His ways, And that we may walk in His paths.” For instruction shall come
forth from Zion, The word of the LORD from Jerusalem.

Text #9: Rabbenu Tam. Sefer Hayashar, Chapter 706, Page 90.
.כי מבארי תצא תורה ודבר ה’ מאוטרנטו
For out of Bari shall go forth the Law and the word of the Lord from Otranto.

Text #10: Yosef Hayim Yerushalmi. “Exile and Expulsion in Jewish History”, Crisis and
Creativity in the Sephardic World. Benjamin R. Gampel, ed. Columbia University Press, New York, 1997.
In 1526, in Siena, Italy, the banker Ishmael da Rieti, whose home is described as “a sanctuary for Torah and
science,” was visited by the messianic adventurer David Reuveni to whom he offered hospitality but no financial
assistance for his project. Reuveni reports: “I said to him — ‘What do you want? Jerusalem, or to stay where you
are?’ And he replied — ‘I have no desire for Jerusalem, and neither will or craving, except for Siena.’“

Conclusion: The Wandering People
Text #11: Rabbi Adin Even-Israel Steinsaltz. Passover: The Festival of Freedom.
In all the years of exile and wandering, Jews had to make peace with their inability to be masters of their own fate
in many areas of life, but their exile was not complete because they did not regard themselves as inferior. As long
as they retained and nurtured their inner core, their spiritual life not only consoled them, but also served as their
homeland, a refuge that could be neither harmed nor diminished.
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